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ADVERTISEMENT.

THE following Compilation not being admissible into the
Library of the Fathers from the date of some few. of the
authors introduced into it, the Editors of the latter work
have been led to publish it in a separate form, being assured
that those who have subscribed to their Translations of the
entire Treatises of the ancient Catholic divines, will not feel
less interest, or find less benefit, in the use of so véry
judicious and beautiful a selection from them. The Editors
refer to the Preface for some account of the natural and
characteristic excellences of the work, which will be found
as useful in the private study of the Gospels, as it is well
adapted for family reading, and full of thought for those who
are engaged in religious instruction,

Oxford, May 6, 1841,






COMMENTARY
ON THE GOSPEL ACCORDING TO

ST. JOHN.

CHAP. I.
Ver. 1. In the beginning was the Word,

Carys. While all the other Evangelists begin with the Chrys.
Incarnation, John, passing over the Conception, Nativity, E‘l’?:
education, and growth, speaks immediately of the Eternal Joan.
Generation, saying, In the beginning was the Word. Ave. Aug.lib,
The Greek word “logos” signifies both Word and Reason. glf:s‘;‘
But in this passage it is better to interpretit Word ; as refer- a. 63.
ring not only to the Father, but to the creation of things by
the operative power of the Word; whereas Reason, though it
produce nothing, is still rightly called Reason. Avuc. Words Aug.’
by their daily use, sound, and passage out of us, have become ;Il;’picrt
common things. - But there is a word which remaineth inward, Joan. i.
n the very man himself; distinct from the sound which pro-* N
ceedeth out of the mouth.’ There is a word, which is truly
and spiritually that, which you understand by the sound, not
being the actual sound. Now whoever can conceive the de Trin.
notion of word, as existing not only before its sound, buti‘_fg‘f&x.)
even before the idea of its sound is formed, may see enigmati-
cally, and as it were in a glass, some similitude of that Word of
Which it is said, In the beginning was the Word. For when
we give expression to something which we know, the word
used is necessarily derived from the knowledge thus retained
in the memory, and must be of the same quality with that
knowledge. For a word is a thought formed from a thing
which we know; which word is spoken in the heart, being
neither Greek nor Latin, nor of any language, though, when
we want to communicate it to others, some sign is assumed

VOL. 1V. B



2 GOSPEL ACCORDING TO CHAP. I.

Ibid. by which to express it. ... Wherefore the word which sounds
'2’;‘;:)20' externally, is a sign of the word which lies hid within, to which
the name of word more truly appertains. For that which is
uttered by the mouth of our flesh, is the voice of the word;
and is in fact called word, with reference to that from which it
Basil. is taken, when it is developed externally. BasiL; This Word
}If,?,ﬂ:m is not 2 human word. For how was there a human word in
Joan. the heginning, when man received his being last of all?
There was not then any word of man in the beginning, nor
yet of Angels; for every creature is within the limits of time,
having its beginning of existence from the Creator. But
what says the Gospel? It calls the Only-Begotten Himself
Chrys. the Word. CHRys. But why omitting the Father, does he
Joan.ii. proceed at once to speak of the Son? - Because the Father
[i1§- 4. was known to all; though not as the Father, yet as God;
whereas the Only-Begotten was not known. As was meet
then, he endeavours first of all to inculcate the knowledge of
the Son on those who knew Him not; though neither in dis-
coursing on Him, is he altogether silent on the Father.
And inasmuch as he was about to teach that the Word was
the Only-Begotten Son of God, that no one might think this
wafiriy a passible generation, he makes mention of the Word in the
first place, in order to destroy the dangerous suspicion, and
shew that the Son was from God impassibly. And a second
Johnls, reason is, that He was to declare unto us the things of the
iy Father. But he does not speak of the Word simply, but with
the addition of the article, in order to distinguish It from
other words. For Scripture calls God’s laws and command-
ments words; but this Word is a certain Substance, or Person,
an Essence, coming forth impassibly from the Father Himself.
gts;ll . Basiy; Wherefore then Word? Because born impassibly, the
prine. Image of Him that begat, manifesting all the Father in Him-
g";‘“ self; abstracting from Him nothing, but existing perfect in
Aug. Himself.” Aue. As our knowledge differs from God’s, so
xr-de does our word, which arises from our knowledge, differ from
fxﬁ?) that Word of God, which is born of the Father's essence;
we might say, from the Father's knowledge, the Father’s
wisdom, or, more correctly, the Father Who is Knowledge,
the Father Who is Wisdom. The Word of God then, the

(c’-‘?f). Only-Begotten Son of the Father, is in all things like and




VER. 1. ST. JOHN., 3

equal to the Father; being altogether what the Father is, yet
not the Father ; because the one is the Son, the other the
Father. And thereby He knoweth all things which the
Father knoweth ; yet His knowledge is from the Father, even
as is His being: for knowing and being are the same with
Him; and so as the Father’s being is not from the Son, so
neither is His knowing. Wherefore the Father begat the
Word equal to Himself in all things as uttering forth Him-
self. For had there been more or less in His Word than in
Himself, He would not have uttered Himself fully and per-
fectly. With respect however to our own inner word, which
we find, in whatever sense, to be like the Word, let us not
object to see how very unlike it is also. A word is a forma- cap. 25.
tion of our mind going to take place, but not yet made, and *¥-)
something in our mind which we toss to and fro in a slippery
circuitous way, as one thing and another is discovered, or
occurs to our thoughts. When this, which we toss to and
fro, has reached the subject of our knowledge, and been
formed therefrom, when it has assumed the most exact like-
ness to it, and the conception has quite answered to the
thing ; then we have a true word. Who may not see how
great the difference is here from that Word of God, which
exists in the Form of God in such wise, that It could not
have been first going to be formed, and afterwards formed,
nor can ever have been unformed, being a Form absolute,
and absolutely equal to Him from Whom It is. Wherefore
in speaking of the Word of God here nothing is said about
thought in God; lest we should think there was any thing
revolving in God, which might first receive form in order to
be a Word, and afterwards lose it, and be carried round
and round again in an unformed state. AvuG. Now the Word Aug. de
of God is a Form, not a formation, but the Form of all gg;t’.'
forms, a Form unchangeable, removed from accident, from Serm.
failure, from time, from space, surpassing all things, and>*
existing in all things as a kind of foundation underneath,
and summit above them. BasiL; Yet has our outward Basil.
word some similarity to the Divine Word. For our word gi"n"c’:"“
declares the whole conception of the mind; since what we Joan.
conceive in the mind we bring out in word. Indeed our® ™
heart is as it were the source, and the uttered word the
SRABE



4 : GOSPEL ACCORDING TO CHAP. I.

Chrys. stream which flows therefrom. CHRys. Observe the spiritual
Hom. i isdom of the Evangelist. He knew that men honoured
most what was most ancient, and that honouring what is before
every thing else, they conceived of it as God. On this account
he mentions first the beginning, saying, In the beginning
Orig. was the Word. ORIGEN; There are many significations of
tom. i. {1,is word beginning. For there is a beginning of a journey,

in Joan.
c.16. and beginning of a length, according to Proverbs, The be-

‘{f,ﬁf!j ginning of the right path is to do justice. -There is a
{f-] beginning too of a creation, according to Job, He is the
uig.

Job 40, beginning* of the ways of God. Nor would it be incorrect
l]%hief to say, that God is the Beginning of all things. The
of, E.T. preexistent material again, where supposed to be original,
bium, out of which any thing is produced, is eonsidered as the
Vulg. beginning. There is a beginning also in respect of form:
Col. 1, oA 1a —
18. ~ as where Christ is the beginning of those who are made
according to the image of God. And there is a beginning
Heb. 5, ?)f doctrine, according to Hebrews; When for the time ye
12. " ought to be teachers, ye have need that one leach you again
which be the first principles of the oracles of God. For there
are two kinds of beginning of doctrine: one in itself, the other
relative to us; as if we should say that Christ, in that He is
the Wisdom and Word of God, was in Himself the beginning
of wisdom, but to us, in that He was the Word incarnate.
c.22. 'There being so many significations then of the word, we may
take it as the Beginning through Whom, i. e. the Maker; for
Christ is Creator as The Beginning, in that He is Wisdom ;
so that the Word is in the beginning, i. e. in Wisdom; the
Saviour being all these excellences at once. As life then is
in the Word, so the Word is in the Beginning, that is to say,
in Wisdom. Consider then if it be possible according to
this signification to understand the Beginning, as meaning
that all things are made according to Wisdom, and the
patterns contained therein; or, inasmuch as the Beginning
of the Son is the Father, the Beginning of all creatures and
existencies, to understand by the text, In the beginning ;
'zI\;:hgl- ie was the Word, that the Son, the Word, was in the Begin-
c. 3. (i) ning, that is, in the Father. Avc. Or, In the beginning,
%?gziu as if it were said, before all things. BasiL; The Holy

princ.  Ghost foresaw that men would arise, who should envy
Joan,
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the glory of the Only-Begottcn, subverting their hearers by
sophistry ; as if because He were begotten, He was not; and
before He was begotten, He was not. That none might pre-
sume then to babble such things, the Holy Ghost saith, /2

the beginning was the Word. HiLary; Years, centuries, Hilar.
ages, are passed over, place what beginning thou wilt in thy ’r}r?;
imagining, thou graspest it not in time, for He, from Whom it ¢- 13.
is derived, still was. CHRys. As then when our ship is near Chrys.
shore, cities and port pass in survey before us, which on the Hom- i
open sea vanish, and leave nothing whereon to fix the eye;

so the Evangelist here, taking us with him in his flight above

the created world, leaves the eye to gaze in vacancy on an
illimitable expanse. For the words, was in the beginning,

are significative of eternal and infinite essence. AuG. They Aug. de
say, however, if He is the Son, He was born. We allow it. }')e:;
They rejoin: if the Son was born to the Father, the Father Se"ﬂ
was, before the Son was born to Him. This the Ba1t11[117]
rejects. Then they say, explain to us how the Son could$ 6
be born from the Father, and yet be coeval with Him from
whom He is born: for sons are born after their fathers, to
succeed them on their death. They adduce analogies from
nature; and we must endeavour likewise 1o do the same for

our doctrine. But how can we find in nature a coeternal,
when we cannot find an eternal? However, if a thing
generating and a thing generated can be found any where
coeval, it will be a help to forming a notion of coeternals.

Now Wisdom herself is called in the Scriptures, the bright- wis,7,
ness of Everlasting Light, the image of the Father. Hence 26-
then let us take our comparison, and from coevals form a
notion of coeternals. Now no one doubis that brightness
proceeds from fire: fire then we may consider the father

of the brightness. Presently, when I light a candle, at

the same instant with the fire, brightness ariseth. Give

me the fire without the brightness, and I will with thee
believe that the Father was without the Son. An image

is produced by a mirror. The image exists as soon as

the beholder appears; yet the beholder existed before he
came to the mirror. Let us suppose then a twig, or a blade

of grass which has grown up by the water side. Is it not born

with its image? If there had always been the twig, there
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would always have been the image proceeding from the twig.
And whatever is from another thing, is born. So then that
which generates may be coexistent from eternity with that
which is generated from it. But some one will say perhaps,
Well, I understand now the eternal Father, the coeternal Son:
yet the Son is like the emitted brightness, which is less bril-
liant than the fire, or the reflected image, which is less real than
the twig. Not so: there is complete equality between Father
and Son. I do not believe, he says; for thou hast found
nothing whereto to liken it. However, perhaps we can find
something in nature by which we may understand that the
Son is both coeternal with the Father, and in no respect
inferior also: though we cannot find any one material of com-
parison that will be sufficient singly, and must therefore join
together two, one of which has been employed by our adver-
saries, the other by ourselves. For they have drawn their
comparison from things which are preceded in time by the
things which they spring from, man, for example, from man.
Nevertheless, man is of the same substance with man. We
have then in that nativity an equality of nature; an equality
of time is wanting. But in the comparison which we have
drawn from the brightness of fire, and the reflexion of a twig,
an equality of nature thou dost not find, of time thou dost.
In the Godhead then there is found as a whole, what
here exists in single and separate parts; and that which
is in the creation, existing in a manner suitable to the
Creator. Ex Gestis ConciLil EpHESINI; Wherefore in one
place divine Scripture calls Him the Son, in another the
Word, in another the Brightness of the Father; names
severally meant to guard against blasphemy. For, foras-
much as thy son is of the same nature with thyself, the
Seripture wishing to shew that the Substance of the Father
and the Son is one, sets forth the Son of the Father, born of
the Father, the Only-Begotten. Next, since the terms birth
and son, convey the idea of passibleness, therefore it calls
the Son the Word, declaring by that name the impassibility
of His Nativity. But inasmuch as a father with us is neces-
sarily older than his son, lest thou shouldest think that this
applied to the Divine nature as well, it calls the Only-Begotten
the Brightness of the Father; for brightness, though arising
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from the sun, is not posterior to it. Understand then that
Brightness, as revealing the coeternity of the Son with the
Father; Word as proving the impassibility of His birth, and
Son as conveying His consubstantiality. Curys. But they Chrys.
say that [n the beginning does not absolutely expressi, Joan_
eternity : for that the same is said of the heaven and the iii: [ii-]
earth: In the beginning God made the heaven and the Gen. 1,
earth. But are not made and was, allogether different? "
For in like manner as the word ¢s, when spoken of man,
signifies the present only, but when applied to God, that
which always and eternally is; so too wus, predicated of our
nature, signifies the past, but predicated of God, eternity.
OriGeN; The verb Zo be, has a double signification, sometimes Orig.
expressing the motions which take place in time, as otherg‘?gs"‘
verbs do; sometimes the substance of that one thing of which loc-
it is predicated, without reference to time. Hence it is also
called a substantive verb. Hirary; Consider then the world, Hilar.
understand what is written of it. In the beginning God Trin,
made the heaven and the earth. Whatever therefore is  iil-
created is made in the beginning, and thou wouldest contain
in time, what, as being to be made, is contained in the be-
ginning. But, lo, for me, an illiterate unlearned fisherman is 7eus
piscator
independent of time, unconfined by ages, advanceth beyond (Hil.)
all beginnings. For the Word was, what it is, and is not
bounded by any time, nor commenced therein, seeing It was
not made in the beginning, but was. ALcUIN; To refute
those who inferred from Christ’s Birth in time, that He had
not been from everlasting, the Evangelist begins with the
eternity of the Word, saying, In the beginning was the
Word.

And the Word was with God.

CHrys. Because it is an especial attribute of God, to be Chrys.
eternal and without a beginning, he laid this down first : then, E"i"n,' -
lest any one on hearing in the beginning was the Word, should
suppose the Word Unbegotten, he instantly guarded against
this; saying, dnd the Word was with God. HiLary ;1"

From the beginning He is with God: and though inde- Trin.
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Basil. pendent of time, is not independent of an Author. BasIL;
g{’;:m Again he repeats this, was, because of men blasphemously
Joan. “saying, that there was a time when He was not. Where
%% then was the Word? Illimitable things are not contained
in space. Where was He then? With God. For neither

is the Father bounded by place, nor the Son by aught

Orig. circumscribing. OR1GEN; It is worth while noting, that,
i%?:,;‘,:: whereas the Word is said to come® [be made] to some, as to
< ;-ctum Hosea, Isaiah, Jeremiah, with God it is not made, as though
i{ulg. it were not with Him before. But, the Word having been
£ 1. always with Him, it is said, and the Word was with God:
for from the beginning it was not separate from the Father.
ﬁi‘,ﬁigi CHrys. He has not said, was iz God, but was with God:
" “exhibiting to us that eternity which He had in accordance
Theoph. with His Person. THEoPHYL. Sabellius is overthrown by
inloco. this text. For he asserts that the Father, Son, and Holy
Ghost are one Person, Who sometimes appeared as the
Father, sometimes as the Son, sometimes as the Holy Ghost.

But he is manifestly confounded by this text, and the Word

was with God; for here the Evangelist declares that the Son

is one Person, God the Father another.

And the Word was God.

Milarii. Hitary; Thou wilt say, that a word is the sound of the voice,
g.eil,;‘:'"‘ the enunciation of a thing, the expression of a thought: this
Word was in the beginning with God, because the utterance
of thought is eternal, when He who thinketh is eternal. But
how was tkat in the beginning, which exists no time either
before, or after, I doubt even whether 7 time at all? For
speech is neither in existence before one speaks, nor after; in
the very act of speaking it vanishes; for by the time a
speech is ended, that from which it began does not exist.
But even if the first sentence, in the beginning was the Word,
was through thy inattention Jost upon thee, why disputest
thou about the next; and the Word was with God? Didst
thou hear it said, “ In God,” so that thou shouldest under-
stand this Word to be only the expression of hidden
thoughts? Or did John say with by mistake, and was not
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aware of the distinction between being 7, and being wizk,

when he said, that what was in the beginning, was not

in God, but with God? Hear then the nature and name of

the Word; and the Word was God., No more then of the
sound of the voice, of the expression of the thought. The
Word here is a Substance, not a sound ; a Nature, not an
expression; God, not a nonentity. Hirary; But the title is Hilar.
absolute, and free from the offence of an extraneous subject. Tm? ec
To Moses it is said, I have given'® thee for a god to9,10,11.
Pharaok : but is not the reason for the name added, when ity

is said, fo Pharaoh? Moses is given for a god to Pharaoh, yéwest
when he is feared, when he is entreated, when he punlshes, madg
when he heals. And it is one thing to be giver for a God, Eng.Tr.
another thing to e God. I remember too another applica-

tion of the name in the Psalms, I Aave said, ye are gods. Ps. 82.
But there too it is implied that the title was but bestowed ;

and the introduction of, I said, makes it rather the phrase

of the Speaker, than the name of the thing. But when I

hear the Word was God, I not only hear the Word said to

be, but perceive It proved to be, God. Basir; Thus cutting Basil.
off the cavils of blasphemers, and those who ask what the E‘;",‘m‘c’
Word is, he replies, and the Word was God. TaEoPHYL. Or ;Toan c
combine it thus. From the Word being with God, it follows
plainly that there are two Persons. But these two are of

one Nature; and therefore it proceeds, In the Word was

God: to shew that Father and Son are of One Nature, being

of One Godhead. OriGEN; We must add too, that the Orig.
Word illuminates the Prophets with Divine wisdom, in that fg“};;n
He cometh to them ; but that with God He ever is, because in princ.
He is God®. For which reason he placed and the Word was

with God, before and the Word was God. CHRys. Not assert- Chrys,
ing, as Plato does, one to be intelligence’, the other soul? for [lf°m ~
the Divine Nature is very different from this. . But youl uu:
say, the Father is called God with the addition of the article, ;" [ffl"]
the Son without it. What say you then, when the Apostle 3:

-~

*

S. Thomas

a The Greek has, u'ga; % r}v Quér &
Ous ioq) 'rwyxnmr, &xo ToU sivers fga;
adziy. lit. but with God, God is present
at all times, because He is with Him,
i. e. vuyxdmy and shes are one with
God. The Word, as God, is always

equally present with God.
avoids the apparent tautology in the
original by substituting ¢ apud Deum
vero est Verbum obtinere ab eo quod
sit Deus.”
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writes, The great God and our Saviour Jesus Christ; and again,
Who is over all, God; and Grace be unto you and peace

5. 4 1_/'rom God our Fuather; without the article? Besides, too, it

Rom. 1,

7.

Hilar.
ii. de
Trin. ¢,
16.

Chrys.
Hom.iv.

(iii.] §
i

ibid. 3.

> dnpus-

ougyixdy

Orig.
tom. ii,
in Joan.
c. 4.

were superfluous here, to affix what had been affixed just
before. So that it does not follow, though the article is not
affixed to the Son, that He is thercfore an inferior God.

2. The same was in the beginning with God.

Hivrary; Whereas he had said, the Word was God, the
fearfulness, and strangeness of the speech disturbed me; the
prophets having declared that God was One. But, to quiet
my apprehensions, the fisherman reveals the scheme of this so
great mystery, and refers all to one, without dishonour, with-
out obliterating [the Person], without reference to time®,
saying, The Same was in the beginning with God; with One

Unbegotten God, from whom He is, the One Only-begotten'

God. THEOPHYL. Again, to stop any diabolical suspicion,
that the Word, because He was God, might have rebelled
against His Father, as certain Gentiles fable, or, being
separate, have become the antagonist of the Father Himself,
he says, The Same was in the beginning with God; that
is to say, this Word of God never existed separate from
God. CHrys. Or, lest hearing that In the beginning was
the Word, you should regard It as eternal, but yet under-
stand the Father’s Life to have some degree of priority, he has
introduced the words, Z%e Same was in the beginning with
God. TFor God was never solitary, apart from Him, but
always God with God. Or forasmuch as he said, the Word
was God, that no one might think the Divinity of the Son
inferior, he immediately subjoins the marks of proper
Divinity, in that he both again mentions Eternity, The Same
was in the beginning with God; and adds His attribute of
Creator, All things were made by Him. ORIGEN; Or thus,
the Evangelist having begun with those propositions, reunites
them into ome, saying, T%e Same was in the beginning with

b Since He was 1) ¢“in the begin- nor 3) in existing in God only, so as to
ning,” and 2) ¢ God,” and 3) ¢ with confound or destroy the Personality.
God,” He was 1) not ““ in time,” nor [from S. Hil. 1. ¢.]

2) a word, but The Word, (see p. 8.)
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" God. For in the first of the three we learnt i what the
Word was, that ¢ was in the beginning; in the second, with
whom, with God; in the third who the Word was, God.
Having, then, by the term, The Same, set before us in a
manner God the Word of Whom he had spoken, he
collects all into the fourth proposition, viz. In the begin-
ning was the Word, and the Word was with God, and the
Wordwas God; into, the Same was in the beginning with God.
It may be asked, however, why it is not said, In the beginning
was the Word of God, and the Word of God was with God,
and the Word of God was God? Now whoever will admit
that truth is one, must needs admit also that the demonstration
of truth, that is wisdom, is one. Butif truth is one, and wisdom
is one, the Word which enuntiates truth and developes wisdom
in those who are capable of receiving it, must be One also. And
therefore it would have been out of place here to have said,
the Word of God, as if there were other words besides that
of God, a word of angels, word of men, and so on. We do
not say this, to deny that It is the Word of God, but to shew
the use of omitting the word God. John himself too in the
Apocalypse says, And his Name is called the Word of God. Rev 19,
Arcuin; Wherefore does he use the substantive verb, was? '3
That you might understand that the Word, Which is co-
eternal with God the Father, was before all time.

3. All things were made by him.

ALculN; After speaking of the nature of the Son, he
proceeds to His operations, saying, 4l things were made by
him, i. e. every thing whether substance, or property. HILARY; Hilar.
Or thus: [It is said], the Word indeed was in the beginning, li.rfne
but it may be that He was not before the begmnmg Butec. 17.
what saith he; Al things were made by him. He is infinite
by Whom every thing, which is, was made: and since all
things were made by Him, time is likewisec. CHRys. Moses Chrys.
indeed, in the beginning of the Old Testament, speaks to g:"i‘l‘
us in much detail of the natural world, saying, In the

¢ That is to say, The text, 4/ He Who made all things, made time,
things were made by Him, makes up for and so must have existed before time,

the words, én the beginning, should these i. e. from eternity.
appear to fall short of eternity. For
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beginning God made the heaven and the earth; and then
relates how that the light, and the firmament, and the stars,
and the various kinds of animals were created. But the
Evangelist sums up the whole of this in a word, as familiar
to his hearers; and hastens to loftier matter, making the
whole of his book to bear not on the works, but on the
Aug. 1. Maker. Avue. Since all things were made by him, it is evident
25’ Iﬁfn' that light was also, when God said, Let there be light. And
cap. 2. in like manner the rest. But if so, that which God said, viz.
Let there be light, is eternal. For the Word of God, God with
God, is coeternal with the Father, though the world created
by Him be temporal. For whercas our wken and sometimes
are words of time, in the Word of God, on the contrary,
when a thing ought to be made, is eternal; and the thing is
then made, when in that Word it is that it ought to be made,
which Word hath in It neither when, or at sometime,
Aug. sinee It isall eternal. Ave. How then can the Word of God
a0 he made, when God by the Word made all things? For if the
c. 1. Word Itself were made, by what other Word was It made ? 1f
you say it was the Word of the Word by Which That was
made, that Word 1 call the Only-Begotten Son of God.
! Ver- But if thou dost not call It the Word of the Word?, then
bv":,‘bi grant that that Word was not made, by which all things were
giéiﬂzg- made. Auc. And if It is not made, It is not a creature; but
Aug. de If It is not a creature, It is of the same Substance with the
;rg“(;] Father. For every substance which is not God is a creature ;
Theoph. and what is not a creature is God. TugopayL. The Arians
fnloc.  are wont to say, that all things are spoken of as made by the
Son, in the sense in which we say a door is made by a saw, viz.
as an instrument; not that He was Himself the Maker. And
so they talk of the Son as a thing made, as if He were made
for this purpose, that all things might be made by Him. Now
we to the inventors of this lie reply simply: If, as ye say, the
Father had ereated the Son, in order to make use of Him as an
instrument, it would-appear that the Son were less honourable
than the things made, just as things made by a saw are more
noble than the saw itself; the saw having been made for their
sake. In like way do they speak of the Father creating the
Son for the sake of the things made, as if, had He thought
good to create the universe, neither wonld He have produced
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the Son. What can be more insane than such language?

They argue, however, why was it not said that the Word

made all things, instead of the preposition &y! being used ? '¥&
For this reason, that thou mightest not understand an Un-
begotten and Unoriginate Son, a rival God®. Curys. IfChrys.
the preposition by perplex thee, and thou wouldest learn Som: it
from Scripture that the Word I¢se/f made all things, hear David, [iv-]e-2.
Thou, Lord, in the beginning hast laid the foundation of the Ps.101.
earth, and the heavens are the work of Thy hands. That he

spoke this of the Only-Begotten, you learn from the Apostle,

who in the Epistle to the Hebrews applies these words to the

Son. CHrys. But if you say that the prophet spoke this of the Chrys.
Father, and that Paul applied it to the Son, it comes to the same z{;m;
thing. Forhewouldnothave mentioned that asapplicable to the

Son, unless he fully considered that the Father and the Son

were of equal dignity. If again thou dream that in the
preposition by any subjection is implied, why does Paul nse

t of the Father? as, God is faithful, by Whom ye were calledl Cor.1,
wnto the fellowship of His Son; and again, Paul an Apostlezcor 1,
by the will of God. OricexN; Here too Valentinus errs,l:
saying, that the Word supplied to the Creator the cause oftomgu
the creation of the world°. If this interpretation is true, it % 8
should have been written that all things had their existence

from the Word through the Creator, not contrariwise,
through the Word from the Creator.

And without him was not any thing made.

CHrys. That you may not suppose, when he says, Al things Chrys.
were made by Him,that he meant only the things Moses hadin;ﬁlﬁ,‘c’:
spoken of, he seasonably brings in, Ard without Him was
not any thing made, nothing, that is, cognizable either by
the senses, or the understanding. Or thus; Lest you should
suspect the sentence, A/ things were made by Him, to refer
to the miracles which the other Evangelists had related, he
adds, end without Him was not any thing made. HILARY; Hlldr

Or thus; That all things were made by him, is pronouncing de Tein.
c. 18.
4 The text of A\lg has et Dei con- e gy «mv a7-nm wugiyorra ais 'ynwm:
ditorem, perhaps it should be, et Deo 7ot : xospesd 7y Jnpsovgyw. Origen is
contranum,(asbeforePatncontrarmm) speaking of Heracleon, a disciple of
Theoph. has &vritsor. Valentinus.
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too much, it may be said. There is an Unbegotten Who is
made of none, and there is the Son Himself begotten from
Him Who is Unbegotten. The Evangelist however again
implies the Author, when he speaks of Him as Associated ;
saying, without Him was not any thing made. This, that
nothing was made without Him, I understand to mean the
Son’s not being alone, for ¢ by whom’ is one thing, ¢ not with-
out whom’ another. ORIGEN: Or thus, that thou mightest
not think that the things made by the Word had a separate
existence, and were not contained in the Word, he says,
and without Him was not any thing made: that is, not any
thing was made externally of Him; for He encircles all
things, as the Preserver of all things. Awue. Or, by saying,
without Him was not any thing made, he tells us not to
suspect Him in any sense to be a thing made. For how
can He be a thing made, when God, it is said, made nothing
without Him? ORIiGEN; If all things were made by the Word,
and in the number of all things is wickedness, and the whole
influx of sin, these too were made by the Word ; which is false.
Now ¢ nothing’ and ¢ a thing which is not,” mean the same.
And the Apostle seems to call wicked things, things which
are not, God calleth those things which be not, as though
they were. All wickedness then is called nothing, forasmuch
as it is made without the Word. Those who say however that
the devil is not a creature of God, err. In so far as he is the
devil, he is not a creature of God; but he, whose character it
is to be the devil, is a creature of God. It is as if we should
say a murderer is not a creature of God, when, so far as he is
a man, he ¢s a creaturc of God. Ava. For sin was not made
by Him; for it is manifest that sin is nothing, and that men
become nothing when they sin. Nor was an idol made by
the Word. It has indeed a sort of form of man, and man
himself was made by the Word; but the form of man in an
idol was not made by the Word: for it is written, we Anow
that an idol is nothing. These then were not made by the
Word; but whatever things were made naturally, the whole
universe, were; every crcature from an angel to a worm.
OriGEN ; Valentinus excludes from the things made by the
Word, all that were made in the ages which he believes to
have existed before the Word. This is plainly false ; inasmuch
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as the things which he accounts divine are thus excluded from

the “all things,” and what he deems wholly corrupt are properly

‘all things” Auve. The folly of those men is not to be listened Aug. de
to, who think notking is to be understood here as somet/zing,g flf“:"
because it is placed at the end of the sentence’: as if it made 2.
any difference whether it was said, without Him nothing was gate
made, or, without Him was made nothing. ORIGEN; If ¢the Orig.
word’ be taken for that which is in each man, inasmuch as it g’ i
was implanted in each by (ke Word, which was in the begin-

ning, then also, we commit nothing without this ‘word’
[reason] taking this word ‘nothing’ in a popular sense. For

the Apostle says that sin was dead without the law, but when

the commandment came, sin revived ; for sin is not imputed

when there is no law. But neither was there sin, when there

was no Word, for our Lord says, If I had not come and spoken gohn1s,
to them, they had not had sin. For every excuse is with-22
drawn from the sinner, if, with the Word present, and enjoin-

ing what is to be done, he refuses to obey Him. Nor is the

Word to be blamed on this account; any more than a mas-

ter, whose discipline leaves no excuse open to a delinquent

pupil on the ground of ignorance. Al things then were made

by the Word, not only the natural world, but also whatever

is done by those acting without reason. Vuhg-
quo
factum
4. In him was life. el
ipso vita
erat.

Bepe; The Evangelist having said that every creature was Bede in
made by the Word, lest perchance any one might think that! 7%
His will was changeable, as though He willed on a sudden
to make a creature, which from eternity he had not made;
he took care to shew that, though a creature was made in
time, in the Wisdom of the Creator it had been from eternity
arranged what and when He should create. Ave. The Aug.in
passage can be read thus: What was made in Him was life'. ;, oc lt,r;
Therefore the whole universe is life: for what was there not 17V :
made in Him? He is the Wisdom of God, as is said, In ps, 1§4
Wisdom hast Thou made them all. All things thelefme are
made ¢ Him, even as they are by Him. But, if whatever
was made in Him is life, the earth is life, a stone is life. We

must not interpret it so unsoundly, lest the sect of the
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Manicheans creep in upon us, and say, that a stone has life,
and that a wall has life; for they do insanely assert so, and
when reprehended or refuted, appeal as though to Scripture,
and ask, why was it said, That which was made in Him
was life? Read the passage then thus: make the stop after
What was made, and then proceed, In Him was life. The
earth was made; but, the earth itself which was made is not
life. In the Wisdom of God however there is spiritually a
certain Reason after which the earth is made. This is Life”.
A chest in workmanship is not life, a chest in art is, inas-
much as the mind of the workman lives wherein that original
pattern exists. And in this sense the Wisdom of God, by
Which all things are made, containeth in art ¢ all things
which are made, according to that art” And therefore what-
ever is madc, is not in itself life, but is life in Him.

ORrIGEN; It may also be divided thus: That which was
made in him; and then, was life; the sense being, that all

logdl ante things that were made by Him and in Him, are life in Him,

and are one in Him. They were, that is, in Him; they exist
as the cause, before they exist in themselves as effects. If
thou ask how and in what manner all things which were made
by the Word subsist in Him vitally, immutably, causally,
take some examples from the created world. See how that
all things within the arch of the world of sense have their
causes simultaneously and harmoniously subsisting in that
sun which is the greatest luminary of the world: how multi-
tudinous crops of herbs and fruits are contained in single
seeds: how the most complex variety of rules, in the art of
the artificer, and the mind of the director, are a living unit,
how an infinite number of lines coexist in one point. Con-
template these several instances, and thon wilt be able as it
were on the wings of physical science, to penetrate with thy
intellectual eye the secrets of the Word, and as far as is
allowed to a human understanding, to see how all things

f The passage continues thus in the
Tract. ‘I will explain my meaning.
A workman makes a chest. He first

ence by workmanship. The chest is
then first in workmanship; but does it

has that chest in his art; for otherwise
he could not make it. The chest how-
ever does not exist in his art, as a
visible chest; it exists there mwslbly,
and is then brought into visible exist-

cease to be in art? there it remains
still, and there it will continue, the
pattern of other chests, when the first
visible one has roited. Mark the dis-
tinction between a chest in art, and a
chest in workmanship. A chest,” &c.
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which were made by the Word, live in Him, and were made
in Him. Hicary; Orit can be understood thus. In that he
had said, without Him was not any thing made, one might have
been perplexed, and have asked, Was then any thing made by
another, which yet was not made without Him? if so, then
though nothing is made without, all things are not made by
Him: itbeing one thing to make, another to be with the maker.
On this account the Kvangelist declares what it was which
was not made without Him, viz. what was made in Him.
This then it was which was not made without Him, viz. what
was made in Him. And that which was made in Him, was
also made by Him. Forall things were created in Him and by
Him. Now things were made ¢» Him, because He was born
God the Creator. And for this reason also things that were
made in Him, were not made without Him, viz. that God,in that
He was born, was life, and He who was life, was not made
life after being born. Nothing then which was made in Him,
was made without Him, because He was life, in Whom they
were made; because God Who was born of God was God,
not after, but in that He was born®. CHRys. Or to give an- Chrys.
other explanation. We will not put the stop at without Him Eflil,; {
was not any thing made, as the heretics do. For they wishing -07.0‘;“-2
to prove the Holy Ghost a creature, read, That whick was
made in Him, was life. But this cannot be so understood.
For first, this was not the place for making mention of the
Holy Ghost. But let us suppose it was; let us take the
passage for the present according to their reading, we shall
see that it leads to a difficulty. For when it is said, That
which was made in Him, was life; they say the life spoken
of is the Holy Ghost. But this life is also light; for the
Evangelist proceeds, The life was the light of men. Where-
fore according to them, he calls the Holy Ghost the light of
all men. But the Word mentioned above, is what he here
calls consecutively, God, and Life, and Light. Now the
Word was made flesh. 1t follows that the Holy Ghost is in-
carnate, not the Son. Dismissing then this reading, we adopta
more suitable one, with the following meaning: AU things
h i. e. the Son ever being what He Creator, in that He was, and always
is, in that He is, ‘¢ Living of Living, equally the Creator, and so of all things,

Perfect of Perfect,” not [as man] re- because what He was, He was always,
ceiving subsequently, He was the in that He was.

C
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were made by Him, and without Him was not any thing
made which was made : there we make a stop, and begin
a fresh sentence: In Him was life. Without Him was not

yourir any thing made which was made ; i.e. which could be made.

You see how by this short addition, he removes any difficulty
which might follow. Tor by introducing without Him was
not any thing made, and adding, which was made, he in-
cludes all things invisible, and excepts the Holy Spirit: for

dnuwvg- the Spirit cannot be made. To the mention'of creation,

yieg

succeeds that of providence. In Him was life'. As a fountain
which produces vast depths of water, and yet is nothing di-
minished at the fountain head ; so worketh the Only-Begotten.
How great soever His creations be, He Himself is none the
less for them. By the word life here is meant not only
creation, but that providence by which the things created are
preserved. But when you are told that in Him was life, do

John 5, not suppose Him compounded ; for, as the Father hath life
6.

Orig.

t.inc.12

13.

in Himself, so hath He given to the Son to have life in Him-
self. As then you would not call the Father compounded, so
neither should you the Son. ORriGEN; Or thus: Our Saviour
’is said to be some things not for Himself, but for others;
others again, both for Himself and others. When it is said
then, That which was made in Him was life; we must
enquire whether the life is for Himself and others, or for
others only; and if for others, for whom? Now the Life and
the Light are both the same Person: He is the light of men:
He is therefore their life. The Saviour is called Life here,
not to Himself, but to others; whose Light He also is. This
life is inseparable from the Word, from the time it is added.
on to it. For Reason or the Word must exist before in the
soul, cleansing it from sin, till it is pure enough to receive the
life, which is thus ingrafted or inborn in every one who
renders himself fit to receive the Word of God. Hence ob-
serve, that though the Word itself in the beginning was not
made, the Beginning never having been without the Word;
yet the life of men was not always in the Word. This life
of men was made, in that It was the light of men; and

! #dv wig) wiis wgorains Adyev. Life,he not be incredulous as to so many things
says, The Hom. continues: Life, the having come from Him. For as,
Evangelist says, in order that we might &c.
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this light of men eould not be before man was; the light of
men being understood relatively to men*. And therefore he
says, That which was made in the Word was life; not That
which #as in the Word was life. Some copies read, not
amiss, “ That which was made, in Him is life” 1f we un-
derstand the life in the Word, to be He who says below,
‘T am the life,, we shall confess that none who believe not Johnil,
in Christ live, and that all who live not in God, are dead. Fad

And the life was the light of men.

TaeoprYL. He had said, In kim was life, that you might Theoph.
not suppose that the Word was without life. Now he shews™ 7
that that life is spiritual, and the light of all reasonable
creatures. And the life was the light of men: i. e. not
sensible, but intellectual light, illuminating the very soul.

Ave. Life of itself gives illumination to men, but to cattle Aug.in
not: for they have not rational souls, by which to discem}]f)};: i‘é
wisdom: whereas man, being made in the image of God, has

a rational soul, by which he can discern wisdom. Hence that

life, by which all things are made, is light, not however of all
animals whatsoever, but of men. THEopHYL. He saith not,

the Light of the Jews only, but of all men: for all of us, in so

far as we have received intellect and reason, from that Word
which created us, are said to be illuminated by Him. For

the reason which is given to us, and which constitutes us the
reasonable beings we are, is a light directing us what to do,

and what not to do. ORIGEN; We must not omit to notice, Orig.
that he puts the life before the light of men. For it would ™" %
be a contradiction to suppose a being without life to be
illuminated ; as if life were an addition to illumination. But tom. ii.
to proceed: if the life was the light of men, meaning men® i
only, Christ is the light and the life of men only; an
heretical supposition. It does not follow then, when a thing is
predicated of any, that it is predicated of those only; for of

God it is written, that He is the God of Abraham, Isaac, and
Jacob; and yet He is not the God of those fathers only. In

the same way, the light of men is not excluded from being

the light of others as well. Some moreover contend frome.17.

K 40 Qares wioy dvlpdwwy nawa vhy weds dvlgdwas ¢ xiny vesupivev,
c?2
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Genesis, Let us make man after our image, that man means
whatever is made after the image and similitude of God. If
so, the light of men is the light of any rational creature what-

ever.
5. And the light shineth in darkness.

Avug. Whereas that life is the light of men, but foolish
hearts cannot receive that light, being so incumbered with
sins that they cannot see it; for this cause lest any should
think there is no light near them, because they cannot see it,
he continues: And the light shineth in darkness, and the
darkness comprehended it not. For suppose a blind man
standing in the sun, the sun is present to him, but he is
absent from the sun. In like manner every fool is blind, and
wisdom is present to him; but, though present, absent from
his sight, forasmuch as sight is gone: the ‘truth being, not
that she is absent from him, but that he is absent from her.
OriceN; This kind of darkness however is not in men by
nature, according to the text in the Ephesians, Ye were some-

time darkness, but now are ye light in the Lord*.

Or thus, The light shineth in

! Nicolai, for this passage which
is incorrectly given, substitutes the
following. (Origen, Tom. ii. c. 13.
in Joh.) Now if the life is one with
the light of men, none who in darkness
lives, and none who lives is in dark-
ness; siuce every one who lives is also
in light, and conversely, whoever is in
light, also lives. Again, a¢ in thus dis-
coursing on contraries, we may under-
stand the contraries to them which are
omitted, andlife, and thelight of men, are
the subjects of our discourse; and the
contrary of life is death, and the contrary
of the light of men is the darkness of men:
we may perceive, that whoever is in
darkness, i3 also in death, and he who
does the works of death, is certainly in
darkness; whereas he who does the
things which are of the light, that is,
he whose works shine before men, and
who is mindful of God, is not in death,
as we read in Ps. vi. He is not in
death who remembereth thee. [Vulg.
Quoniam non est in morte qui memor
sit tui. Eng. T. Tn death no man re-
membereth thee.] But whether men’s
darkness and death are so by nature or
not, is another consideration. We were

ORIGEN ;
the darkness of faithful souls,

sometime darkness, but now light in the
Lord; although we be in some degree
holy and spiritual. 'Whosoever was
sometime darkness, did, as Paul, be-
come darkness, althongh being capable
and framed such ags to be made light in
the Lord. And again, The light of
men is our Lord Jesus Christ, Who
manifested Himself in human nature to
every rational and intelligent creature,
and opened to the hearts of the faithful
the mysteries of His Divinity,in Which
He is equal to the Father; accordin
to the Apostle’s saying, (Eph. 5, 8.
Ye were sometime darkness, but now
are ye light in the Lord. Hence the
light shineth in darkness, because the
whole human race, not by nature but
as the desert of original sin, was in the
darkness of ignorance of the truth ; but
after His Birth of the Virgin, Christ
shineth in the hearts of those who
discern Him. But because there are
some who still abide in the most pro-
found darkness of impiety and deceit,
the Evangelist adds, And the darkness
comprehended it not; as thongh he
would say, The Light, &c.
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beginning from faith, and drawing onwards to hope; but the
deceit and ignorance of undisciplined souls did not com-
prehend the light of the Word of God shining in the flesh.
That however is an ethical meaning. The metaphysical
signification of the words is as follows. Human nature, even
though it sinned mnot, could not shine by its own strength
simply ; for it is mot naturally light, but only a recipient

of it; it is capable of containing wisdom, but is not wisdom
itself. As the air, of itself, shineth not, but is called by the
name of darkness, even so is our nature, considered in itself,

a dark substance, which however admits of and is made par-
taker of the light of wisdom. And as when the air receives

the sun’s rays, it is not said to shine of itself, but the sun’s
radiance to be apparent in it; so the reasonable part of our
nature, while possessing the presence of the Word of God,
does not of itself understand God, and intellectual things, but

by means of the divine light implanted in it. Thus, Z%e
light shineth in darkness: for the Word of God, the life and

the light of men, ceaseth not to shine in our nature; though
regarded in itself, that nature is without form and darkness.

And forasmuch as pure light cannot be comprehended by any
creature, hence the text: The darkness comprehended it not.
CHrys. Or thus: throughout the whole foregoing passage he Chrys.
had been speaking of creation ; then he mentions the spiritual [}II;’?“:?"'
benefits which the Word brought with it: and the life was the =
light of men. He saith not, the light of Jews, but of all men
without exception; for not the Jews only, but the Gentiles

also have come to this Lknowledge. The Angels he
omits, for he is speaking of human nature, to whom the
Word came bringing glad tidings. ORIGEN; But they ask, Orig.
why is not the Word Itself called the light of men, instead ofi,‘i“}‘o;’,;,
the life which is in the Word? We reply, that the life here ® 19
spoken of is not that which rational and irrational animals have

in common, but that which is annexed to the Word which is
within us through participation of the primaeval Word. Forwe
must distinguish the external and false life, from the desirable

and true. We are first made partakers oflife: and this life with
some is light potentially only, notin act; with those, viz. who

are not eager to search out the things which appertain to
knowledge : with others it is actual light, those who, as the
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Apostle saith, covet earnestly the best gifts, that is to say,
the word of wisdom. (If* thelife and the light of men are the
same, whoso is in darkness is proved not to live, and none
who liveth abideth in darkness. Curys'. Life having come
to us, the empire of death is dissolved ; a light having shone
upon us, there is darkness no longer: but there remaineth
ever a life which déath, a light which darkness cannot over-
come. Whence he continues, And the light shineth in dark-
ness: by darkness meaning death and error, for semsible
light does not shine in darkness, but darkness must be re-
moved first; whereas the preaching of Christ shone forth
amidst the reign of error, and caused it to disappear, and
Christ by dying changed death into life, so overcoming it,
that, those who were already in its grasp, were brought back
again. Forasmuch then as neither death nor error hath
overcome his light, which is every where conspicuous,
shining forth by its own strength ; therefore he adds, 4nd
the darkness comprehended it not™. ORIGEN; As the light
of men is a word expressing two spiritual things, so is dark-
ness also, To one who possesses the light, we attribute both
the doing the deeds of the light, and also true understanding,
inasmuch as he is illuminated by the light of knowledge :
and, on the other hand, the term darkness we apply both to
unlawful acts, and also to that knowledge, which seems such,
but is not. Now as the Father is light, and in Him is no
darkness at all, so is the Saviour also. Yet, inasmuch as he
noderwent the similitude of our sinful flesh, it is not incor-
rectly said of Him, that in Him there was some darkness;
for He took our darkness upon Himself, in order that He
might dissipate it. This Light therefore, which was made the
life of man, shines in the darkness of our hearts, when the
prince of this darkness wars with the human race. This
Light the darkness persecuted, as is clear from what our
Saviour and His children suffer; the darkness fighting against

k Nicolai omits this clause, as not

being Origen’s, nor fitting in with
what precedes and substitutes, ¢ which
is afterwards followed by the word of
knowledge, &e.”

! Nicolai inserts from S. Chrys., in
order to make the connection clear,
¢ The word ‘life’ means here not only

that life which is received hy creation,
but that perpetual and immortal life
which is prepared for us by the Provi-
dence of God.” Life having, &ec.

™ i. e. could not get hold of it; for
Chrysostom adds, it is too strong to be
contended with.




VER. 6, 7, 8. ST. JOHN. 23

the children of light. But, forasmuch as God takes up the
cause, they do not prevail; nor do they apprehend the light, for

they are either of too slow a nature to overtake the light’s quick
course, or, waiting for it to come up to them, they are put to

flight at its approach. We should bear in mind, howerver,

that darkness is not always used in a bad sense, but
sometimes in a good, as in Psalm xvii. He made darkness His Ps. 18,
secret place : the things of God being unknown and incompre-
hensible. This darkness then I will call praiseworthy, since

it tends toward light, and lays hold on it: for, though it

were darkness before, while it was not known, yet it is
turned to light and knowledge in him who has learned.

Avc. A certain Platonist once said, that the beginning of this Aug.de
Gospel ought to be copied in letters of gold, and placed ggl,t]x
in the most conspicuous place in every church. BEDE; gi-rif’-ﬁn
The other Evangelists describe Christ as born in time ;Bede, |
John witnesseth that He was in the beginning, saying,in loc
In the beginning was the Word. The others describe His
sudden appearance among men; he witnesseth that He was

ever with God, saying, And the Word was with God. The
others prove Him very man; he very God, saying, And the

Word was God. The others exhibit Him as man conversing

with men for a season ; he pronounces Him God abiding with

God in the beginning, saying, The Same was in the beginning

with God. The others relate the great deeds which He did
amongst men ; he that God the Father made every creature
through Him, saying, Al things were made by Him, and
without Him was not any thing made.

6. There was a man sent from God, whose name
was John.

7. The same came for a witness, to bear witness of
the Light, that all men through him might believe.

8. He was not that Light, but was sent to bear
witness of that Light.

AuG. What is said above, refers to the Divinity of Christ. Aug.
He came to us in the form of man, but man in such sense, as ’cer =

that the Godhead was concealed within Him. And therefore
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there was sent before a great man, to declare by his witness
that He was more than man. And who was this? He was
a man. THEOPHYL. Not an Angel, as many have held.
The Evangelist here refutes such a notion. AvuG. And how
could he declare the truth concerning God, unless he were
sent from God. CHRys. After this esteem nothing that he
says as hnman; for he speaketh not his own, but his that
sent him. And therefore the Prophet calls him a messenger,
I send My messenger, for it is the excellence of a messenger,
to say nothing of his own. But the expression, was sent, does
not mean his entrance into life, but to his office. As Esaias was
sent on his commission, not from any place out of the world,
but from where he saw the Lord sitting upon His high and
lofly throne; in like manner John was sent from the desert
to baptize; for he says, He that sent e to baptize with water,
the same said unto me, Upon Whom thou shalt see the Spirit
descending, and reimaining on Him, the same is He which
bapiizeth with the Holy Ghost. Ave. What was he called ?
whose name was Jokn? Avrcuin. That is, the grace of God, or
one in whom is grace, who by his testimony first made
known to the world the grace of the New Testament, that is,
Christ. Or John may be taken to mean, to whom it is given:
because that through the grace of God, to him it was given,
not only to herald, but also to baptize the King of kings.
Auc. Wherefore came he? The same came for a witness, to
bear witness of the Light. ORIGEN; Some try to undo the
testimonies of the Prophets to Christ, by saying that the Son
of God had no need of such witnesses ; the wholesome words
which He uttered and His miraculous acts being sufficient to
produce belief; just as Moses deserved belief for his speech
and goodness, and wanted no previous witnesses. To this
we may reply, that, where there are a number of reasons to
make people believe, persons are often impressed by one
kind of proof, and not by another, and God, Who for the
sake of all men became man, can give them many reasons
for belief in Him. And with respect to the doctrine of
the Tncarnation, certain it is that some have been forced
by the Prophetical writings into an admiration of Christ
by the fact of so many prophets having, before His advent,
fixed the place of His nativity; and by other proofs of the
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same kind. It is to be remembered too, that, though the

" display of miraculous powers might stimulate the faith of
those wlho lived in the same age with Christ, they might, in

the lapse of time, fail to doso; as some of them might even get

to be regarded as fabulous. Prophecy and miracles together

are more convineing than simply past miracles by themselves.

We must recollect too that men receive honour themselves

from the witness which they bear to God. He deprives the
Prophetical choir of immeasurable honour, whoever denies

that it was their office to bear witness to Christ. .John when

he comes to bear witness to the light, follows in the train

of those who went before him. CHRrys. Not because the light Chrys.
wanted the testimony, but for the reason which John him- §°‘E§,]
self gives, viz. that all might believe on Him. For as Hein Joh.
put on flesh to save all men from death ; so He sent before Him ** ™

a human preacher, that the sound of a voice like their own,
might the readier draw men to Him. BEDE; He saith not, Bed. in
that all men should believe ¢% him ; for, cursed be the man lJe, 17,
that trusteth i man ; but, that all men through him might5
believe ; i.e. by his testimony believe in the Light. TaE-
oPHYL. Though some however might not believe, he is not
accountable for them. When a man shuts himself up in a

dark room, so as to receive no light from the sun’s rays, he is

the cause of the deprivation, not the sun. Inlike manner John

was sent, that all men might believe; but if no such result
followed, he is not the cause of the failure. CHRys. Foras- Chrys.
much however as with us, the one who witnesses, is com- Eoﬂ,ﬁ]
monly a more important, a more trustworthy person, than the c- 1-
one to whom he bears witness, to do away with any such
notion in the present case the Evangelist proceeds ; He was

not that Light, but was sent to bear witness of that Light.

If this were not his intention, in repeating the words, o bear
witness ¢f the Light, the addition would be superfluous, and
rather a verbal repetition, than the explanation of a truth.
TaeoruyL. But it will be said, that we do not allow John

or any of the saints to be or ever to have been light. The
difference is this: If we call any of the saints light, we put

light without the article. So if asked whether John is light,
without the article, thou mayest allow without hesitation that

he is: if with the article, thou allow it not. For he is not
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very, original, light, but is only called so, on account of his
partaking of the light, which cometh from the true Light.

9. That was the true Light which lighteth every
man that cometh into the world.

Aug. Avue. What Light it is to which John bears witness, he
'{"rJ:’,an shews himself, saying, That was the true Light. CHRys. Or
Chrys. thus; Having said above that John had come, and was sent,
in Joan. to bear witness of the Light, lest any from the recent coming
;’“- [vi] of the witness, should infer the same of Him who is witnessed
to, the Evangelist takes us back to that existence which is
Aug. beyond all beginning, saying, That was the true Light. Avue.
:ﬁ?ﬁ;g Wherefore is there added, #rue? Because man enlightened
7. is called light, but the true Light is that which lightens. For
our eyes are called lights, and yet, without a lamp at night,
or the sun by day, these lights are open to no purpose.
Wherefore he adds: whick lighteneth every man: but if
every man, then John himself. He Himself then enlightened
the person, by whom He wished Himself to be pointed out.
And just as we may often, from the reflexion of the sun’s rays
on some object, know the sun to be risen, though we cannot
look at the sun itself; as even feeble eyes can look at an
illuminated wall, or some object of that kind: even so, those
to whom Christ came, being too weak to behold Him, He
threw Ilis rays upon John; John confessed the illumination,
and so the Illuminator Himself was discovered. It is said,
that cometh into the world. Had man not departed from
Him, he had not had to be enlightened; but therefore is he
to be here enlightened, because he departed thence, when
Theoph. he might have been enlightened. TuEOPHYL. Let the Mani-
inlee. chean blush, who pronounces us the creatures of a dark and
malignant creator: for we should never be enlightened, were
%horgl& we not the children of the true Light. Curys. Where are those
viii. c.2. t00, who deny Him to be very God? We see here that He
is called very Light. But if He lighteneth every man that
cometh into the world, how is it that so many have gone on
without light? For all have not known the worship of
Christ. The answer is: Ie only enlighteneth every man, so
far as pertains to Him. If men shut their eyes, and will not
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receive the rays of this light, their darkness arises not from

the fault of the light, but from their own wickedness, inas-
much as they voluntarily deprive themselves of the gift of
grace. For grace is poured out upon all; and they, who

will not enjoy the gift, may impute it to their own blindness.

AvuG. Or the words, lighteneth every man, may be under- Aug.
stood to mean, not that there is no one who is not enlightened, %E:;ecc
but that no one is enlightened except by Him. Bebpe; In- et Re—
cluding both natural and divine wisdom ; for as no one can, c S
exist of himself, so no one can be wise of himself. ORIGEN; Orig.
Or thus: We must not understand the words, lighteneth every H‘:;”VQ
man that cometh into the world, of the growth from hidden loc.
seeds to organized bodies, but of the entrance into the invisi-

ble world, by the spiritual regeneration and grace, which is
given in Baptism. Those then the true Light lighteneth,

who come into the world of goodness, not those who rush

into the world of sin. THEoPHYL. Or.thus: The intellect Theoph.
which is given in us for our direction, and which is called™ loc
natural reason, is said here to be a light given us by God. But

some by the ill use of their reason have darkened themselves.

10. He was in the world, and the world was made
by him, and the world knew him not.

Ave. The Light which llghteneth every man that cometh Aug.
into the world, came here in the flesh; because while He };agun
was here in His Divinity alone, the foolish, blind, and un-c.8.
righteous could not discern Him; those of whom it is said
above, The darkness comprehended it not. Hence the text;

He was in the world. ORriceN; For as, when a person Orig.
leaves off speaking, his voice ceases to be, and vanishes; so E"é’l‘f
if the Heavenly Father should cease to speak His Word, the loc.
effect of that Word, 1. e. the universe which is created in the
Word, shall cease to exist. Au. You must not suppose,AUg
however, that He was in the world in the same sense in which r](')l
the earth, cattle, men, are in the world; but in the sense in
which an artificer controls his own work; whence the text,
And the world was made by Him. Nor again did He make

it after the manner of an artificer ; for whercas an artificer is
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external to what he fabricates, God pervades the world,
carrying on the work of creation in every part, and never
absent from any part: by the presence of His Majesty He
both makes and controls what is made. Thus He was in the
world, as He by Whom the world was made. CHRrys. And
again, because He was in the world, but not coeval with the

was made by Him: thus taking you back again to the eternal
existence of the Only-Begotten. For when we are told that
the whole of creation was made by Him, we must be very
dull not to acknowledge that the Maker existed before the

.work. THEoPHYL. Here he overthrows at once the insane

notion of the Manichean*, who says that the world is the work
of a malignant creature, and the opinion of the Arian, that
the Son of God is a creature. Avuc. But what meaneth this,
The world was made by Him ? The earth, sky, and sea, and
all that are therein, are called the world. But in another
sense, the lovers of the world are called the world, of whom
he says, And the world knew Hin not. For did the sky, or
Angels, not know their Creator, Whom the very devils con-
fess, Whom the whole universe has borne witness to? Who
then did not know Him ? Those who, from their love of the
world, are called the world; for such live in heart in the
world, while those who do not love it, have their body in the
world, but their heart in heaven; as saith the Apostle, our
conversation is in heaven. By their love of the world, such
men merit being called by the name of the place where they
live. And just as in speaking of a bad house, or good house,
we do not mean praise or blame to the walls, but to the
inhabitants ; so when we talk of the world, we mean those
who live there in the love of it. CHRyYs. But they who were

viii. o.8. the friends of God, knew Him even before His presence in the

56.

body ; whence Christ saith below, Your father Abraham re-
Joiced to see My day. When the Gentiles then interrupt us with
the question, Why has He come in these last times to work
our salvation, having neglected us so long? we reply, that
He was in the world before, superintending what He had
made, and was known to all who were worthy of Him; and
that, if the world knew Him not, those of whom the world

© So Theoph. Other copies have ‘“ of Marcion.”

D e S
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was not worthy knew Him. The reason follows, why tie
world knew Him nof. 'The Evangelist calls those men the
world, who are tied to the world, and savour of worldly things ;
for there is nothing that disturbs the mind so much, as this
melting with the love of present things.

11. He came unto his own, and his own received
him not.

12. But as many as received him, to them gave he
power to become the sons of God, even to them that
believe on his name :

13. Which were born, not of blood, nor of the will
of the flesh, nor of the will of man, but of God.

Curys. When He said that the world knew Him not, he Chrys.
referred to the times of the old dispensation, but what follows ?o‘:;’ =
has reference to the time of his preaching; He came untoix. 1.
his own. Auc. Because all things were made by Him. THEo- Aug.
PHYL. By Ais own, understand either the world, or Judea, ’1’3,‘7;”‘“
which He had chosen for His inheritance. CHRYs. He came Chrys.
then unto His own, not for His own good, but for the good EE’]’;‘]Q
of others. But whence did He Who fills all things, and is
every where present, come? He came out of condescension
to us, though in reality He had been in the world all along.

But the world not seeing Him, because it knew Him not, He
deigned to put on flesh. And this manifestation and conde-
scension is called His advent. But the merciful God so con-
trives His dispensations, that we may shine forth in propor-
tion to our goodness, and therefore He will not compel, but
invites men, by persnasion and kindness, to come of their own
accord: and so, when He came, some received Him, and
others received Him not. He desires not an unwilling and
forced service; for no one who comes unwillingly devotes
himself wholly to Him. Whence what follows, dnd As own
recevved him not. He here calls the Jews His own, as being Hom.ix.
his peculiar people; as indeed are all men in some sense, feaielils
being made by Him. And as above, to the shame of our
common natuare, he said, that the world which was made by
Him, knew not its Maker: so here again, indignant at the in-
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gratitude of the Jews, he brings a heavier charge, viz. that His
Aug.Tr.oun received Him not. Ave. But if none at all received,
i f;fm'none will be saved. For no one will be saved, but he who
received Christ at His coming; and therefore he adds, A4s
Chrys. many as received Him. CHRYs. Whether they be bond or
g‘:}g;n_free, Greek or Barbarian, wise or unwise, women or men, the
x.[ix] young or the aged, all are made meet for the honour, which
the Evangelist now proceeds to mention. 70 them gave He
Aug.  power to become the sons of God. Ave. O amazing goodness!
Trit13 e was born the Only Son, yet would not remain so; but
grudged not to admit joint heirs to His inheritance. Nor was
Chrys. this narrowed by many partaking of it. CHRys. He saith not
3‘)[?;.] that He made them the sons of God, but gave them power to
2. become the sons of God: shewing that there is need of
much care, to preserve the image, which is formed by our
adoption in Baptism, untarnished: and shewing at the same
time also thatno one can take this power from us, except we
rob ourselves of it. Now, if the delegates of worldly govern-
ments have often nearly as much power as those governments
themselves, much more is this the case with us, who derive
our dignity from God. But at the same time the Evangelist
wishes to shew that this grace comes to us of our own will
and endeavour: that, in short, the operation of grace being
supposed, it is in the power of our free will to make us the
sons of God. THropuyL. Or the meaning is, that the most
perfect sonship will only be attained at the resurrection, as
Rom. 8,saith the Apostle, Wuiting for the adoption, to wit, the
redemptlion of our body. He therefore gave us the power to
become the sons of God, i. e. the power of obtaining this
Chrys. grace at some future time. CHRyYs. And because in the
gom.x. matter of these ineffable benefits, the giving of grace belongs
to God, but the extending of faith to man, He subjoins,
even lo those who believe on his name. Why then declarest
thou not, John, the punishment of those who received Him
not? Is it because there is no greater punishment than that,
when the power of becoming the sons of God is offered to
men, they should not become such, but voluntarily deprive
themselves of the dignity ? But besides this, inextinguishable
Aug.Tr. fire awaits all such, as will appear clearly farther on. Ava.
.14 T4 be made then the sons of God, and brothers of Christ,
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they must of course be born; for if they are not born, how

can they be sons? Now the sons of men are born of flesh

and blood, and the will of man, and the embrace of wedlock;

but how these are born, the next words declare: Not of
bloods'; that is, the male’s and the female’s. Bloods is not 1z aiue-
correct Latin, but as it is plural in the Greek, the translator *
preferred to put it so, though it be not strictly grammatical,

at the same time explaining the word in order not to offend

the weakness of one’s hearers. BEDE; It should be understood

that in holy Secripture, blood in the plural number, has the
signification of sin : thus in the Psalns, Deliver me from blood- f;S- 51,
guiltiness®. AvaG. In that which follows, Nor of the will of ag.
the flesh, nor of the will of man, the flesh is put for the Trii-14:
female; because, when she was made out of the rib, Adam

said, This is now bone of my bone, and flesh of my ﬂesh. Gen 2,
The flesh therefore is put for the wife, as the spirit some- "
times is for the husband; because that the one ought to
govern, the other to obey. For what is there worse than an
house, where the woman hath rule over the man? But these

that we speak of are born neither of the will of the flesh,

nor the will of man, but of God. BEDE; The carnal birth

of men derives its origin from the embrace of wedlock, but

the spiritual is dispensed by the grace of the Holy Spirit.
Curys. The Evangelist makes this declaration, that being Chrys.
taught the vileness and inferiority of our former birth, which g;”i’ s
is through blood, and the will of the flesh, and understanding

the loftiness and nobleness of the second, which is through
grace, we might hence receive great knowledge, worthy of
being bestowed by him who begat us, and after this shew

forth much zeal.

14. Andthe Word was made flesh, and dwelt among us.

Avc. Having said, Born of God; to prevent surprise and Aug.
trepidation at so great, so apparently incredible a grace, "%
as that men should be born of God; to assure us, he says,

And the Word was made flesh. Why marvellest thou then
that men are born of God? XKnow that God Himself

was born of man. CHRys. Or thus, After saying that they Ch’y’

P Plur. in the Vulg. as in the Heb, ;“ [x]
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were born of God, who received Him, he sets forth the cause
of this honour, viz. the Word being made flesh, God’s own
Son was made the son of man, that he might make the sons
of men the sons of God. Now when thou hearest that
the Word was made flesh, be not disturbed, for He did not
change His substance into flesh, which it were indeed
impious to suppose; but remaining what He was, took upon
Him the form of a servant. But as there are some who say,
that the whole of the incarnation was only in appearance,
to refute such a blasphemy, he used the expression, %as
made, meaning to represent not a conversion of substance,
but an assumption of real flesh. But if they say, God is
omnipotent; why then could He not be changed into flesh?
we reply, that a change from an unchangeable nature is
a contradiction. Avuc. As our word? becomes the bodily
voice, by its assumption of that voice, as a means of developing
itself externally; so the Word of God was made flesh, by
assuming flesh, as a means of manifesting Itself to the world.
And as our word is made voice, yet is not turned into voice;
so the Word of God was made flesh, but never turned into
flesh. It is by assuming another nature, not by consuming
themselves in it, that our word is made voice, and the Word,
flesh. Ex Gestis Conc. EpH. The discourse which we utter,
which we use in conversation with each other, is incorporeal,
imperceptible, impalpable ; but clothed in letters and cha-
racters, it becomes material, perceptible, tangible. So too the
Word of God, which was naturally invisible, becomes visible,
and that comes before us in tangible form, which was by nature
incorporeal. ALcUIN. When we think how the incorporeal
soul is joined to the body, so as that of two is made one
man, we too shall the more easily receive the notion of the
incorporeal Divine substance being joined to the soul in the
body, in unity of person; so as that the Word is not turned
into flesh, nor the flesh into the Word; just as the soul is
not turned into body, nor the body into soul.

TuropRYL. Apollinarius of Laodicea raised a heresy upon
this text; saying, that Christ had flesh only, not a rational
soul; in the place of which His divinity directed and con-
trolled His body. Auc. If men are disturbed however by its

9 See above, p. 1——3.
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being said that the Word was made flesh, without mention

of a soul; let them know that the flesh is put for the whole

man, the part for the whole, by a figure of speech; as

in the Psalms, Unto thee shall all flesh come; and again Ps.652.
in Romans, By the deeds of the law there shall no flesh be Rom. 3,
Justified. In the same sense it is said here that the Word "
was made flesh ; meaning that the Word was made man.
TaropaYL. The Evangelist intends by making mention of Theoph.
the flesh, to shew the unspeakable condescension of God,™ '
and lead us to admire His compassion, in assuming for our
salvation, what was so opposite and incongenial to His nature,

as the flesh: for the soul has some propinquity to God. 1If

the Word, however, was made flesh, and assumed not at the

same time a human soul, our souls, it would follow, would not

be yet restored: for what He did not assume, He could not
sanctify. What a mockery then, when the soul first sinned,

to assume and sanctify the flesh only, leaving the weakest part
untouched ! This text overthrows Nestorius, who asserted

that it was not the very Word, even God, Who the Self-same

was made man, being conceived of the sacred blood of the
Virgin: but that the Virgin brought forth a man endowed

with every kind of virtue, and that the Word of God was united

to him: thus making out two sons, one born of the Virgin,

i. e. man, the other born of God, that is, the Son of God,
united to that man by grace, and relation, and lover. 1In
opposition to him the Evangelist declares, that the very
Word was made Man, not that the Word fixing upon a
righteous man united Himself to him. CyriL; The Word {rilad
uniting to Himself a body of flesh animated with a rationals. "
soul, substantially, was ineffably and incomprehensibly made

Man, and called the Son of man, and that not according to

the will only, or good-pleasure, nor again by the assnmption

of the Person alone. The natures are different indeed which

are brought into true union, but He Who is of both,
Christ the Son, is One ; the difference of the natures, on the

* The union of the two Natures in
our Lord, xars exio, or extwixn cuvi-
@uz, in the Nestorian heresy, stands
opposed to the belief of their ¢“ natural”
Drwzis puaixy in one Person. oy o is used
for ¢ relation, cognateness, affection,
conjunction,” to describe a ¢* nearness”

of the Manhood, as united eaternally,
by dignity, or likeness of honour, or
nnity of will, or good-pleasure, or love,
or affection, or power, instead of being
‘‘ taken into God.” See Petav. de
Incarn. iii. 3.
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other hand, not being destroyed in consequence of this coa-
lition. THEoPHYL. From the text, The Word was made flesh,
we learn this farther, that the Word Itself is man, and being
the Son of God was made the Son of a woman, who is rightly
called the Mother of God, as having given birth to God in the
flesh. Hirary; Some, however, who think God the Only-Be-
gotten, God the Word, Who was in the beginning with God,not
to be God substantially, but a Word sent forth, the Son being
to God the Father, what a word is to one who utters it, these
men, in order to disprove that the Word, being substantially
God, and abiding in the form of God, was born the Man Christ,
argue subtilly, that, whereas that Man (they say) derived His
life rather from human origin than from the mystery of a
spiritual conception, God the Word did not make Himself
Man of the womb of the Virgin ; but that the Word of God
was in Jesus, as the spirit of prophecy in the Prophets. And
they are accustomed to charge us with holding, that Christ
was born a Man, not* of our body and soul; whereas we
preach the Word made flesh, and after our likeness born
Man, so that He Who is truly Son of God, was truly born
Son of man; aud that, as by His own act He took upon Him
a body of the Virgin, so of Himself He took a soul also, which
in no case is derived from man by mere parental origin.
And seeing He, The Self-same, is the Son of man, how
absurd were it, besides the Son of God, Who is the Word,
to make Him another person besides, a sort of prophet, in-
spired by the Word of God; whereas our Lord Jesus Christ
is both the Son of God, and the Son of man. CHRys. Lest
from it being said, however, that the Word was made flesh,
you should infer improperly a change of His incorruptible
nature, he subjoins, And dwelt among ws. For that which
inhabits is not the same, but different from the habitation:
different, I say,in nature; though as to union and conjunction,
God the Word and the flesh are one, without confusion or
extinction of substance. AvrcuiN; Or, dwelt among us,
means, lived amongst men. '

14. And we saw his glory, the glory as of the only
begotten of the Iather, full of grace and truth.

S non is omitted in some Mxs ; but throughoutg;lards against Sabellianism.
S. Hilary in writing against the Arians, Ben.
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CHRys. Having said that we arc made the sons of God, Chrys
and in no other way than because the Word was made flesh; .; [x]]
he mentions another gift, And we saw His glory. Whichl
glory we should not have seen, had He not, by His alliance
with humanity, become visible tous. For if they could not
endure to look on the glorified face of Moses, but there
was need of a veil, how could soiled and earthly creatures,
like ourselves, have borne the sight of undisguised Divinity,
which is not vouchsafed even to the higher powers themselves.

Ave. Or thus; in that the Word was made flesh and dwelt Aug.in

among us, His birth became a kind of ointment to anoint the J°*%

eyes of our heart, that we might throngh His humanity discern ¢- 16.

His majesty; and therefore it follows, And we saw His glory.

No one could see His glory, who was not healed by the

humility of the flesh. For there had flown upon man’s eye

as it were dust from the earth: the eye had been diseased,

and earth was sent to heal it again; the flesh had blinded

thee, the flesh restores thee. The soul by consenting to

carnal affections had become carnal ; hence the eye of the mind

had been blinded: then the physician made for thee oint-

ment. He came in such wise, as that by the flesh He

destroyed the corruption of the flesh. And thus the Word

was made flesh, that thou mightest be able to say, We saw

His glory. Curys. He subjoins, 4s of the Only-Begotten Chrys.

of the Father : for many prophets, as Moses, Elijah, and others, E Joan.

workers of miracles, had been glorified, and Angels also who *ii.[xi.]

appeared unto men, shining with the brightness belong-

ing to their nature; Cherubim and Seraphim too, who were

seen in glorious array by the prophets. But the Evangelist

withdrawing our minds from these, and raising them above

all nature, and every preeminence of fellow servants, leads us

up to the summit Himself; as if he said, Not of prophet, or of

any other man, or of Angel, or Archangel, or any of the

higher powers, is the glory which we beheld ; but as that of

the very Lord, very King, very and true Only-Begotten Son.

GreG. In Scripture language as, and as ¢¢ were, are some- Greg

times put not for likeness but reality ; whence the expression, yoo.

As of the Only-Begotten of the Father. CHRys. As if hecg(lﬂ)

said : We saw His glory, such as it was becoming and proper Fobe

for the Only-Begotten and true Son to have. We have a’l‘f' «[xi]
D2
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form of speech, like it, derived from our seeing kings always
splendidly robed. When the dignity of a man’s carriage is
beyond description, we say, In short, he went as a king.
So too John says, We saw His glory, the glory as of the Only
Begotten of the Father. For Angels, when they appeared,
did every thing as servants who had a Lord, but He as
the Lord appearing in humble form. Yet did all creatures
recognise their Lord, the star calling the Magi, the Angels
the shepherds, the child leaping in the womb acknowledged
Him: yea the Father bore witness to Him from heaven, and
the Paraclete descending upon Him: and the very universe
itself shouted louder than any trumpet, that the King of
heaven had come. TFor devils fled, diseases were healed, the
graves gave up the dead, and souls were brought out of
wickedness, to the utmost height of virtue. What shall
one say of the wisdom of precepts, of the virtue of heavenly
laws, of the excellent institution of the angelical life?
ORrIGEN; Full of grace and truth. Of this the meaning is two-
fold. For it may be understood of the Humanity, and the
Divinity of the Incarnate Word, so that the fulness of grace
has reference to the Humanity, according to which Christ is
the Head of the Church, and the first-born of every creature:
for the greatest and original example of grace, by which
man, with no preceding merits, is made God, is manifested
primarily in Him. The fulness of the grace of Christ may
also be understood of the Holy Spirit, whose sevenfold
operation filled Christ’s Humanity. The fulness of truth
applies to the Divinity.......But if you had rather under-
stand the fulness of grace and truth of the New Testament,
you may with propriety pronounce the fulness of the grace of
the New Testament to be given by Christ, and the truth of
the legal types to have been fulfilled in Him. THEoPHYL.
Or, full of grace, inasmuch as His word was gracious, as saith
David, Full of grace are thy lips; and truth, because what
Moses and the Prophets spoke or did in figure, Christ did in
reality. :

15. John bare witness of him, and cried, saying,
This was he of whom I spake, He that cometh after
me is preferred before me, for he was before me.
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Arcuin ; He had said before that there was a man sent to
bear witness; now he gives definitely the forerunner’s own
testimony, which plainly declared the excellence of His
Human Nature and the Eternity of His Godhead. JoAn
bare witness ¢f Him. CHrys. Or he introduces this, as Chrys.
if to say, Do not suppose that we bear witness to this out i
of gratitude, because we were with Him a long time, and xiii.
partook of His table; for John who had never seen Him before, g’f‘;{] L
nor tarried with Him, bare witness to Him. The Evangelist
repeats John’s testimony many times here and there, because
he was held in such admiration by the Jews. Other Evan-
gelists refer to the old prophets, and say, This was done that
it might be fulfilled which was spoken by the prophet. But
he introduces a loftier, and later witness, not intending to
make the servant vouch for the master, but only condescending
to the weakness of his hearers. For as Christ would nrot have
been so readily received, had He not taken upon Him the
form of a servant; so if he had not excited the attention of
servants by the voice of a fellow-servant beforehand, there
would not have been many Jews embracing the word of Christ.

It follows, And cried; that is, preached with openness, with
freedom, without reservation. He did not however begin
with asserting that this one was the natural only-begotten
Son of God, but cried, saying, This was He of whom I spake,
He that cometh after me is preferred before me, for He was
before me. For as birds do not teach their young all at
once to fly, but first draw them outside the nest, and after-
wards try them with a quicker motion; so John did not
immediately lead the Jews to high things, but began with
lesser flights, saying, that Christ was better than he; which
in the mean time was no little advance. And observe how
prudently he introduces his testimony ; he not only points to
Christ when He appears, but preaches Him beforehand; as,
This is He of whom I spake. This would prepare men’s
minds for Christ’s coming: so that when He did come, the
humility of His garb would be no impediment to His being
received. For Christ adopted so humble and common an
appearance, that if men had seen Him without first hearing
John’s testimony to His greatness, none of the things spoken
of Him would have had any effect. ThHEopmyL. He saith,
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IWho cometh after me, that is, as to the time of His birth. John
was six months before Christ, according to His humanity.
Chrys. CHRYs. Or this does not refer to the birth from Mary; for
Hom-  Christ was born, when this was said by John; but to His
[xii.] 3. coming for the work of preaching. He then saith, ¢s made®
before me; that is, is more illustrious, more honourable ; as if
he said, Do not suppose me greater than He, because I came
Theoph. first to preach. THEoPHYL. The Arians infer from this word?,
:";f;,',,,that the Son of God is not begotten of the Father, but made
Aug. like any other creature. Auc. It does not mean—He was
in 7942 made before I was made; but He is preferred to me. CHRYs.
gl;g& If the words, made before me, referred to His coming into
xiii.  being, it was superfluous to add, For He was before me. For
[xii.] 3- who would be so foolish as not to know, that if He was made
before him, He was before him. It would have been more
correct to say, He was before me, because He was made before
me. The expression then, He was made before me, must be
taken in the sense of honour: only that which was to take
place, he speaks of as having taken place already, after the

style of the old Prophets, who commonly talk of the future as
the past.

16. And of his fulness have all we received, and
grace for grace.

17. For the law was given by Moses, but grace and
truth came by Jesus Christ.

Orig. ORrIGEN; This 1s to be considered a continuation of the
't“v'f‘);n Baptist’s testimony to Christ, a point which has escaped the
v.18. attention of many, who think that from this to, He hath
declared Him, St. John the Apostle is speaking. But the
idea that on a sudden, and, as it would seem, unseasonably,
the discourse of the Baptist should be interrupted by a
speech of the disciple’s, is inadmissible. And any one, able
to follow the passage, will discern a very obvious connexion
here. For having said, He is preferred before me, for He
was before me, he proceeds, From this I know that He is
before me, because I and the Prophets who preceded me

* obyeny. Vulg. factus. Eng. T. preferved.
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havereceived of His fulness, and grace for grace, (the second

grace for the first.) For they too by the Spirit penetrated
beyond the figure to the contemplation of the truth. And
hence receiving, as we have done, of his fulness, we judge

that the law was given by Moses, but that grace and truth

were made?, by Jesus Christ—made, not given: the Father liyisr,:
gave the law by Moses, but made grace and truth by Jesus. féﬁff;
But if it is Jesus who says below, I am the Truth, how isE.T.
truth made by Jesus? We must understand however that 3?,?,34,
the very substantial Truth?, from which First Truth and Its§ -
Image many truths are engraven on those who treat of the eaifue
truth, was not made through Jesus Christ, or through any

one; but only the truth which is in individuals, such as in

Paul, e. g. or the other Apostles, was made through Jesus
Christ. CHRys. Or thus; John the Evangelist here adds Chrys.
his testimony to that of John the Baptist, saying, And ’I’;(g:an
of his fulness have we all received. These are not the xiv.
words of the forerunner, but of the disciple; as if he meant [t ] 1.
to say, We also the twelve, and the whole body of the
faithful, both present and to come, have received of His
fulness. Auc. But what have ye received? Grace for grace. Aug.
So that we are to understand that we have received a certain ?fﬂf“
something from His fulness, and over and above this, grace for c. 8.
grace; that we have first received of His fulness, first grace ;et o8
and again, we have received grace for grace. What grace

did we first receive? Faith: which is called grace, because

it is given freely®. This is the first grace then which the3 gratis
sinner receives, the remission of his sins. Again, we have

grace for grace; 1. e. in stead of that grace in which we live

by faith, we are to receive another, viz. life eternal: for life
eternal is as it were the wages of faith. And thus as faith

itself is a good grace, so life eternal is grace for grace. There

was not grace in the Old Testament; for the law threatened,

but assisted not,commanded, but healed not, shewed our weak-

ness, but relieved it not. It prepared the way however for

a Physician who was about to come, with the gifts of grace

and truth: whence the sentence which follows: For the law

was given by Moses, but grace and truth were made by Jesus
Christ. The death of thy Lord hath destroyed dcath, both
temporal and eternal; that is the grace which was promised,
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Chrys. but not contained, in the law. CHRys. Or we have received
L grace for grace; that is, the new in the place of the old.
[xii.] Tor as there is a justice and a justice besides, an adoption
P 90d another adoption, a circuameision and another circum-
cision; so is there a grace and another grace: only the one
being a type, the other a reality. He brings in the words to
shew that the Jews as well as ourselves are saved by grace:
it being of mercy and grace that they received the law.
Next, after he has said, Grace for grace, he adds something
to shew the magnitude of the gift; For the law was given
by Moses, but grace and {iruth iwere made by Jesus
Christ. John when comparing himself with Christ above
had said, He is preferred before me: but the Evangelist
draws a eomparison between Christ, and one much more
in admiration with the Jews than John, viz. Moses. And
observe his wisdom. He does not draw the comparison
between the persons, but the things, contrasting grace and
truth to the law: the latter of which he says was given,
a word only applying to an administrator; the former made,
as we should speak of a king, who does every thing by
his power: though in this King it wonld be with grace also,
because that with power He remitted all sins. Now His
grace is shewn in His gift of Baptism, and our adoption by
the Holy Spirit, and many other things; but to have a better
insight into what the truth is, we should study the figures
of the old law: for what was to be accomplished in the New
Testament, is prefigured in the Old, Christ at His Coming
filling up the figure. Thus was the figure given by Moses,
dAe“%}in.but the truth made by Christ. Ave. Or, we may refer
xiii. c. grace to knowledge, truth to wisdom. Amongst the events
24(xix) of time the highest grace is the uniting of man to God in
One Person; in the eternal world the highest truth pertains
to God the Word.

18. No man hath seen God at any time; the only
begotten Son, which is in the bosom of the Father, he
hath declared him.

Orig. OriGEN; Heracleon asserts, that this is a deelaration of

’t“w";“; the disciple, not of the Baptist: an unreasonable supposition;
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for if the words, Of His fulness harve we all received, are the
Baptist’s, does not the connexion run naturally, that he
receiving of the grace of Christ, the second in the place of
the first grace, and confessing that the law was given by Moses,
but grace and truth came by Jesus Christ; understood here
that no man had seen God at any time, and that the Only
Begotten, who was in the bosom of the Father, had committed
this declaration of Himself to John, and all who with him
had received of His fulness? For John was not the first
who declared Him; for He Himself who was before Abraham,
tells us, that Abraham rejoiced to see His glory. CHRYs. Or Chrys.
thus; the Evangelist after shewing the great superiority of 'I’}(;]n‘l’a"‘
Christ’s gifts, compared with those dispensed by Moses, xiv.
wishes in the next place to supply an adequate reason for (<11
the difference. The one being a servant was made a minister

of a lesser dispensation: but the other Who was Lord, and Son

of theKing, brought us farhigher things, being ever coexistent

with the Father, and belholding Him. Then follows, No man

hath seen God at any ltime, &c. Ave. What is that then Aug.
which Jacob said, I have seen God fuce to face; and that%ﬁ;ﬂtzm
which is written of Moses, ke talked with God face to face; (Ep.
and that which the prophet lIsaiah saith of himself, 1 saw the ilig]
Lord sitting upon a throne? GREG. Itis plainly given us to - 5)32
understand here, that while we are in this mortal state, we Ex. 33.
can see God only through the medium of certain images, not (I;fegs
inthe reality of His own nature. A soul influenced by the grace xviii.

of the Spirit may see God through certain figures, but cannot o 35"
penetrate into hisabsolute essence. And hence itis thatJacob, (88.)
who testifies that he saw God, saw nothing but an Angel: and i
that Moses, who talked with God face to face, says, Shew me Exod.
Thy way, that I may know Thee: meaning that he ardently 313,
desired tosee in the brightness of His own infinite Nature, Him
Whom he had only as yet seen reflected in images. CHRYS. Chrys.
If the old fathers had seen That very Nature, they would i{f"’
not have contemplated It so variously, for It is in Itself simple [xiv.]
and without shape ; It sits not, It walks not; these are the
qualities of bodies. Whence he saith through the Prophet,

I have multiplied visions, and wused similitudes, by the Hosea
ministry of the Prophets: i. e. I have condescended to them, The%
I appeared that which I was not. For inasmuch as the Son
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of God was about to manifest Himself to us in actual flesh,

men were at first raised to the sight of God, in such ways as
Aug. allowed of their seeing Him. Ava. Now it is said, Blessed are
f;ﬁg,f{;m the pure in heart, for they shall sce God; and again, When
%Pz?i.m- He shall appear, we shall be like unto Him, for we shall see
" Him as He is. What is the meaning then of the words here :

No man hath seen God at any time? Thereplyis easy: those
passages speak of God, as to be seen, not as already seen.
They shall see God, it is said, not, they have seen Him:
nor is it, we have seen Him, but, we shall see Him as
He is. For, No man hath seen God at any time, neither in
this life, nor yet in the Angelic, as He is; in the same way
in which sensible things are perceived by the bodily vision.
Greg. GREG. If however any, while inhabiting this corruptible flesh,
%‘,’al can advance to such an immeasurable height of virtue, as to
be able to discern by the contemplative vision, the eternal
brightness of God, their case affects not what we say. For
whoever seeth wisdom, that is, God, is dead wholly to this

Aug xii. life, being no longer occupied by the love of it. Auc. For
od hG'tte unless any in some sense die to this life, either by leaving the
ram c. body altogether, or by being so withdrawn and alienated from
- carnal perceptions, that he may well not know, as the Apostle
1220‘;" says, whether he be in the body or out of the body, he
Greg, cannotbe carried away, and borne aloft to that vision. GREG.
XViii Some hold that in the place of bliss, God is visible in His
@& 54 90. brightness,but not in His nature. This is to indulge in over
;itxvﬁi. much subtlety. For in that simple and nnchangeable essence,
no division can be made between the nature and the bright-

Aug. mess. AUG. Ifwe say, that the text, No one? hath seen God
f,°,1:““1' at any time, applies only to men; so that, as the Apostle
éTIGm more plainly interprets it, Whom no man hath seen nor can
77 see, no one is to be understood here to mean, no one of men :
the question may be solved in a way not to contradict what
i\(d)at.ls, our Lord says, Their Angels do always behold the face of My
Greg. Father; so that we must believe that Angels see, what no
;d"iiri;l one, i. e. of men, hath cver seen. GrEG. Some however
c.54. there are who conceive that not even the Angels see God.
§9x1x)v'§f CHrys. That very existence which is God, neither Pro-

Chrys,

Hom.

1 J ohn
3)

xv. ; 9 603} 1 Vulg. nemo: E. T.no man.
(xiv.)1.
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phets, nor even Angels, nor yet Archangels, have seen.

For enquire of the Angels; they say.nothing concerning His
Substance; but sing, Glory to God in the highest, and Peace fauke 2,
on earth to men of goodwill. Nay, ask even Cherubim and
Seraphim ; thou wilt hear only in reply the mystic melody of
devotion, and that heaven and earth are full of His glory.Is. 6, 3.
Avuc. Which indeed is true so far, that no bodily or even Aug. to
mental vision of man hath ever embraced the fulness of Ea““““
God ; for it is one thing to see, another to embrace the whole
of what thou seest. A thing is seen, if only the sight of it be
caught; but we only see a thing fully, when we have no

part of it unseen, when we see round its extreme limits.
CaRys. In this complete sense only the Son and the Holy Chrys.
Ghost see the Father. For how can crecated nature see that Eg,gan‘
which is uncreated ? So then no man knoweth the Father as xv.

the Son knoweth Him: and hence what follows, The Only-"""""
Begotten Son, Who is in the bosomn of the Father, He hath
declared Him. That we might not be led by the identity of

the name, to confound Him with the sons made so by grace,

the article is annexed in the first place; and then, to put

an end to all doubt, the name Only-Begotten is intro-
duced. Hirary; The Truth of His Nature did not seem Hxl de
sufficiently explamed by the name of Son, unless, in ad-vl 39,
dition, its peculiar force as proper to Him were expressed,

so signifying its distinctness from all beside. For in that,
besides Son, he calleth Him also the Only-Begotten, he cut

off altogether all suspicion of adoption, the Nature of tke
Only- Begotten guaranteeing the truth of the name. CHRYS. Chrys.
He adds, Which is in the bosom of the Father. To dwell i{v“’
in the bosom is much more than simply to see. For he who [xiv.] 2.
sees simply, hath not the knowledge thoroughly of that which

he sees; but he who dwells in the bosom, knoweth every
thing. When you hear then that no one knoweth the
Father save the Son, do not by any means suppose that he

only knows the Father more than any other, and does not

know Him fully. For the Evangelist sets forth His residing

in the bosom of the Father on this very account: viz. to

shew us the intimate converse of the Only-Begotten, and His ,
coeternity with the Father. Auc. In the bosom ofthe Father, mrJflalm

i. e. in the sccret Presence! of the Father: for God hath not ¢, 7.

1 secreto
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the fold® on the bosom, as we have ; nor must be imagined
to sit, as we do; nor is He bound with a girdle, so as to have
a fold: but from the fact of our bosom being placed inner-
most, the secret Presence of the Father is called the bosom
of the Father. He then who, in the secret Presence of the
Father, knew the Father, the same hath declared what He saw.
CHRys. But what hath He declared ? That God isone. But
this the rest of the Prophets and Moses proclaim: what else
have we learnt from the Son Who was in the bosom of the
Father? In the first place, that those very truths, which the
others declared, were declared through the operation of the
Only Begotten: in the next place, we Aave received a far
greater doctrine from the Only Begotten ; viz. that God is a
Spirit, and those who worship Him must worship Him in
spirit and in truth; and that God is the Father of the Only
Begotten. BEDE; Farther, if the word declared have reference
to the past, it must be considered that He, being made man,
declared the doctrine of the Trinity in unity, and how, and by
what acts we should prepare ourselves for the contemplation
of it. If it have reference to the future, then it means that
He will declare Him, when He shall introduce His elect to
the vision of His brightness. Auc. Yethave there been men,
who, deceived by the vanity of their hearts, maintained that
the Father is invisible, the Son visible. Now if they call the
Son visible, with respect to His connexion with the flesh, we
object not ; it is the Catholic doctrine. But it is madness in
them to say He was so before His incarnation; i. e. if it be
true that Christ is the Wisdom of God, and the Power of
God. The Wisdom of God cannot be seen by the eye. If
the human word cannot be seen by the eye, how can the
Word of God? CHRrys. The text then, No man hath seen
God at any time, applies not to the Father only, but also to
the Son: for He, as Paul saith, is the Image of the invisible
God; but He who is the Image of the Invisible, must Himself
also be invisible.

19. And this is the record of John, when the Jews

sent priests and Levites from Jerusalem to ask him,
‘Who art thou?

¢ xeAwds, sinus, bosom, mean often, fold of the garment on the bosom.
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20. And he confessed, and denied not; but con-
fessed, I am not the Christ. ‘

21. And they asked him, What then? Art thou
Elias? And he saith, I am not. Art thou that pro-
phet? And he answered, No.

22. Then said they unto him, Who art thou? that
we may give an answer to them that sent us. What
sayest thou of thyself?

23. He said, I am the voice of one crying in the
wilderness, Make straight the way of the Lord, as said
the prophet Esaias.

Or16EN; Thisisthe second testimony of John the Baptist to Orig.
Christ, the first began with, Thiés ¢s He of Whom I spake; and ign'f -
ended with, He hath declared Hin. THEoPHYL. Or, after the ¢ 29-
introduction above of John's testimony to Christ, s preferred i, 1?,? -
before me, the Evangelist now adds when the above testi-
mony was given, And this is the record of John, when the
Jews sent priests and Levites from Jerusalem. ORIGFN Ong
The Jews of Jerusalem, as being of kin to the Baptist, who
was of the priestly stock, send Priests and Levites to ask him
who he is; that is, men considered to hold a superior ranke. 6.
to the rest of their order, by God’s election, and coming from
that favoured above all cities, Jernsalem. Such isthe reveren-
tial way in which they interrogate John. We read of no such
proceeding towards Christ: but what the Jews did to John,

John in turn does to Christ, when he asks Him, through His
disciples, Art thou He that should come, or look we for Luke 7,
another? CHRys. Such confidence had they in John, that%oﬁrys,
they were ready to believe him on his own words: witness i Joan.
how it is said, 7o ask him, Who art thou? Ave. They xvi.
would not have sent, unless they had been impressed by his R‘J g]Tr
lofty exercise of authority, in daring to baptize. ORIGEN ;4. c. 3.
John, as it appears, saw from the question, that the Prlests,(,)1 T
and Levites had doubts whether it might not be the Christ, tom vi.
who was baptizing ; which doubts however they were afraid

to profess openly, for fear of incurring the charge of credulity.

He wisely determines therefore first to correct their mistake,

and then to proclaim the truth. Accordingly, he first of all



Acts 5.

Greg.
Hom.

vii, in

Evang.
¢ 1

C’hr.ys.
Hgm.

xvi.
[xv.] 1,
2.

46 GOSPEL ACCORDING TO CHAP. 1.

shews that he is not the Christ: And he confessed, and
denied not; but confessed, I am not the Christ. We may
add here, that at this time the people had already begun to be
impressed with the idea that Christ’s advent was at hand,
in consequence of the interpretations which the lawyers had
collected out of the sacred writings to that effect. Thus
Theudas had been enabled to collect together a considerable
body, on the strength of his pretending to be the Christ;
and after him Judas, in the days of the taxation, had done
the same. Such being the strong expectation of Christ’s
advent then prevalent, the Jews send to John, intending by
the question, Who art thou? to extract from him whether
he were the Christ. GREG. He denied directly being what
he was not, but he did not deny what he was: thus, by his
speaking truth, becoming a true member of Him Whose
name he had not dishonestly usurped. CHrys. Or take this
explanation: The Jews were influenced by a kind of human
sympathy for John, whom they were reluctant to see made
subordinate to Christ, on account of the many marks of
greatness about him ; his illustrious descent in the first place,
he being the son of a chief priest; in the next, his hard
training, and his contempt of the world. Whereas in Chriét
the contrary were apparent; a humble birth, for which they

Mat 13, reproach Him ; Is not this the carpenter’s son ? an ordinary

way of living ; a dress such as every one else wore. As John
then was constantly sending to Christ, they send to him, with
the view of having him for their master, and thinking to
induce him, by blandishments, to confess himself Christ.
They do not therefore send inferior persons to him, ministers
and Herodiaus, as they did to Christ, but Pricsts and Levites ;
and not of thesc an indiscriminate party, but those of Jeru-
salem, 1. e. the more honourable ones; but they send them
with this question, to ask, Who art thew ? not from a wish
to be informed, but in order to induce him to do what I have
said. John replies then to their intention, not to their interro-
gation : And he confessed, and denied not ; but confessed, I am
not the Christ. And observe the wisdom of the Evangelist:
he repeats the same thing three times, to shew John’s virtue,and
the malice and madness of the Jews. For it is the character
of a devoted servant, not only to. forbear taking to himself
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his lord’s glory, but even, when numbers offer it to him, to
reject it. The multitude indeed believed from ignorance
that John was the Christ, but in these it was malice; and in
this spirit they put the question to him, thinking, by their
blandishments to bring him over to their wishes. For nnless
this had been their design, when he replied, I am not the
Christ, they would have said, We did not suspect this; we
did not come to ask this. When caught, however, and dis-
covered in their purpose, they proceed to another question :
And they asked him, What then ? Art thou Elias? AvueG. Avg.
For they knew that Elias was to preach Christ; the name of jp 72
Christ not being unknown to any among the Jews; but theyc. 4.
did not think that He our Lord was the Christ: and yet did
not altogether imagine that there was no Christ about to come.
In this way, while looking forward to the future, they mistook
at the present.

And he said, I am not. GREG. These words gave rise to Greg.
a very different question. In another place, our Lord, when 5™ |
asked by His disciples concerning the coming of Elias,
replied, If ye will receive it, this is Elias. But John says, Mat.11,
I am not Elias. How is he then a preacher of the truth, if'*
he agrees not with what that very Truth declares ! ORIGEN ; Orig.
Some one will say that John was ignorant that he was Elias; 2 J°3™
as those say, who maintain, from this passage the doctrinee. 7.
of a second incorporation, as though the soul took up a new
body, after leaving its old one. For the Jews, it is said,
asking John by the Levites and priests, whether he is Elias,
suppose the doctrine of a second body to be already certain;
as though it rested upon tradition, and were part of .their
secret system. To which question, however, John replies,
I am not Elias: not being acquainted with his own prior
existence. But how is it reasonable to imagine, if John
were a prophet enlightened by the Spirit, and had revealed
so much concerning the Father, and the Only-Begotten, that
he could be so in the dark as to himself, as not to know
that his own soul had once belonged to Elias? GREG. But Greg.
if we examine the truth accurately, that which sounds incon- 5™
sistent, will be found not really so. The Angel told Zacha- Evang.
rias concerning John, He shall go before Him in the spirit i’ute 1,
and power of Elias. As Elias then will preach the second 17-
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advent of our Lord, so John preached His first ; as the former
will come as the precursor of the Judge, so the latter was
made the precursor of the Redeemer. John was Elias in
spirit, not in person: and what our Lord affirms of the spirit,
John denies of the Person : there being a kind of propriety in
this; viz. that our Lord to His disciples should speak spiritnally
of John, and that John, in answering the carnal multitude,
should speak of his body, not of his spirit. ORIGEN; He
answers then the Levites and Priests, I am not, conjecturing

~what their question meant : for the purport of their examina-

tion was to discover, not whether the spirit in both was the
same, but whether John was that very Elias, who was taken
up, now appearing again, as the Jews expected, without
another birth’. But he whom we mentioned above as holding
this doctrine of a reincorporation, will say that it is not con-
sistent that the Priests and Levites should be ignorant of the
birth of the son of so dignified a priest as Zacharias, who was
born too in his father’s old age, and contrary to all human
probabilities : especially when Luke declares, that fear came
on all that dwelt round about them. But perhaps, since
Elias was expected to appear before the coming of Christ
near the end, they may seem to put the question figuratively,
Art thou he who anmouncest the coming of Christ at
the end of the world? to which he answers, I am not.
But there is in fact nothing strange in supposing that John’s
birth might not have been known to all. For as in the
case of our Saviour many knew Him to be born of Mary,
and yet some wrongly imagined that He was John the
Baptist, or Elias, or one of the Prophets; so in the case of
John, some were not unacquainted with the fact of his being
son of Zacharias, and yet some may have been in doubt
whether he were not the Elias who was expected. Again,
inasmuch as many prophets had arisen in Israel, but one was
especially looked forward to, of whom Moses had prophesied,
The Lord thy God will raise up unto thee a Prophet from
the midst of thee, of thy brethren, like unto me; unto Him
shall ye hearken : they ask him in the third place, not

! Origen argues again against there- Apol. pro Orig. ¢. 10, p. 45. 46. ed. de
incorporation from this same passage, la Rue.
in Matt. 1. vii. and xiii. §. 1. see Pamph.
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simply whether he is a prophet, but with the article prefixed,

Art thow that Prophet? For every one of the prophets

in succession had signified to the people of Israel that he

was not the one whom Moses had prophesied of ; who, like

Moses, was to stand in the midst between God and man, and

deliver a testament, sent from God to His disciples. They

did not however apply this name to Christ, but thought

that He was to be a different person; whereas John

knew that Christ was that Prophet, and therefore to this

question, ke answered, No. Aug. Or because John was more i*!\]“iau

than a prophet: for that the prophets announced Him afarTr. iv.

off, but John pointed Him out actually present. et
Then said they unto him, Who art thou ? that we may

gtve an answer to them that sent us. What sayest thow of

thyself 2 CHRrys. You see them here pressing him still more Chrys.

strongly with their questions, while he on the other handf‘f;fn'

quietly puts down their suspicions, where they are untrue,[xv.] 2.

and establishes the truth in their place: saying, I am the

voice of one crying in the wilderness. Ave. So spoke Esaias ﬁ“g'{}r

the prophecy was fulfilled in John the Baptist. GREG. Ye Greg.
know that the only-begotten Son is called the Word of the‘}dli"”z'g.
Father., Now we know, in the case of our own utterance,

the voice first sounds, and then the word is heard. Thus
John declares himself to be the voice, i. e. because he
precedes the Word, and, through his ministry, the Word of the
Father is heard by man. Oricen; Heracleon, in his discussion Orig.
on John and the Prophets, infers that because the Saviour g v
was the Word, and John the voice, therefore the whole of the ¢- 12-
prophetic order was only sound. To which we reply, that,

if the trumpet gives an uncertain sound, who shall prepare
himself for the battle? If the voice of prophecy is nothing

but sound, why does the Saviour send us to it, saying, Searcl John 6,
the Scriptures ? But John calls himself the voice, not that ™
crieth, but of one that crieth in the wilderness; viz. of Him

Who stood and cried, If any man thirst, let him come unto John 7,
Me and drink. He cries, in order that those at a distance

may hear him, and understand from the loudness of the
sound, the vastness of the thing spoken of. THEOPHYL. Orinloc.
because he declared the truth plainly, while all who were Greg:

under the law spoke obscurely. GRrEG. John crieth in the I
E Ev.c. 2.
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wilderness, because it is to forsaken and destitute Jud®a
that he bears the consolatory tidings of a Redeemer.
Orig. ~ ORIGEN ; There is need of the voice erying in the wilderness,
T3y that the soul, forsaken by God, may be recalled to making
straight the way of the Lord, following no more the crooked
paths of the serpent. This has reference both to the con-
A templative life, as enlightened by truth, without mixture of
falsehood, and to the practical, as following up the correct
perception by the’suitable action. Wherefore he adds,
| Make straight the way of the Lord, as saith the prophet
f,ff,‘:} Esaias. GREG. The way of the Lord is made straight to the
vii.in heart, when the word of truth is heard with humility; the
f";ng- way of the Lord is made straight to the heart, when the life
"™ is formed upon the precept.

24. And they which were sent were of the Pharisees.

25. And they asked him, and said unto him, Why
baptizest thou then, if thou be not that Christ, nor
Elias, neither that prophet ?

26. John answered them, saying, I baptize with
water : but there standeth one among you, whom ye
know not ;

27. He it is, who coming after me is preferred before
me, whose shoe’s latchet I am not worthy to unloose.

28. These things were done in Bethabara beyond
Jordan, where John was baptizing.

Orig. Oricex; The questions of the priests and Levites being

:;‘n{ °%"answered, another mission comes from the Pharisees: And

c.13.  they that were sent were of the Pharisees. So far as it is
allowable to form a conjecture from the discourse itself here,
I should say that it was the third occasion of John’s giving
his witness. Observe the mildness of the former question, so
befitting the priestly and levitical character, Who art thou ?
There is nothing arrogant or disrespectful, but only what
becomes true ministers of God. The Pharisees however,
being a sectarian body, as their name implies, address the
Baptist in an importunate and contumelious way. And they
said, Why baptizest thow then, if thou be not that Christ,

S ——————
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neither Elias, neither that Prophet ? not caring about in-
formation, but only wishing to prevent him baptizing. Yet
the very next thing they did, was to come to John’s baptism.
The solution of this is, that they came not in faith, but
hypocritieally, because they feared the people. Curys. Or, Chrys.
those very same priests and Levites were of the Pharisees, fv‘:m(a L
and, because they could not undermine him by blandishments, xv.) 2.
began accusing, after they had compelled him to say what
bhe was not. And they asked him, saying, Why laptizest
thou then, if thou art not the Christ, neither Elias, neither
that Prophet? As if it were an act of audacity in him to
baptize, when he was neither the Christ, nor His precursor,
nor His proclaimer, i. e. that Prophet. GREG. A saint, even Greg.
when perversely questioned, is never diverted from the pur- g}o’?ﬁ
suit of goodness. Thus John to the words of envy opposes Evang
the words of life: Jokn answered them, saying, I indeed™
baptize with water. ORIGEN; For how would the question, Orig.
Why then baptizest thou, be replied to in any other way, than 2’;‘]‘:":‘
by setting forth the carnal nature of his own baptism ? c.15.
GREG. John baptizeth not with the Spirit, but with water ; Greg.
not being able to remit sins, he washes the bodies of the E;’““n
baptized with water, but not their souls with pardon. Why Evang‘
then doth he baptize, when he doth not remit sins by®
baptism? To maintain his character of forerunner. As his
birth preceded our Lord’s, so doth his baptism precede our
Lord’s baptism. And he who was the forerunner of Christ
in His preaching, is forerunner also in His baptism, which
was the imitation of that Sacrament. And withal he
announces the mystery of our redemption, saying that He,
the Redeemer, is standing in the midst of men, and they know
it not: There standeth one among you, whom ye know not :
for our Lord, when He appeared in the flesh, was visible in
body, but in majesty invisible. CHRyYs. One «mong you. Chrys.
It was fitting that Christ should mix with the people, and be X"+ 3-
one of the many, shewing every where His humility. Whom
ye know not; i.e. not, in the most absolute and certain
sense; not, who He is, and whence He is. Aue. In His Aug.
low estate He was not seen; and therefore the candle was 3.‘ 5.
lighted. TaEoOPHYL. Or it was, that our Lord was in the in loe.
midst of the Pharisees; and they not knowing Him. For

o
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they thought that they knew the Scriptures, and therefore,
inasmuch as our Lord was pointed out there, He was in the
midst of them, i. e. in their hearts. But they knew Him not,
inasmuch as they understood not the Scriptures. Or take
another interpretation. He was in the midst of them, as
mediator between God and man, wishing to bring them,
Orig. the Pharisees, to God. But they knew Him not. ORIGEN;
’tgn‘{f’i?_‘Or thus; Having said, I indeed baptize with water, in
c.15.  answer to the question, Why baptizest thow then?—to the
next, If thou be not Christ? he replies by declaring the
preexistent substance of Christ; that it was of such virtue,
that though His Godhead was invisible, He was present to
every one, and pervaded the whole world; as is conveyed in
the words; There standeth one among you. For He it is,
Who hath diffused Himself through the whole system of
nature, insomuch that every thing which is created, is created
by Him; Al things were made by Him. Whence it is
evident that even those who enquired of John, Wiy baptizest
thou then? had Him among them. Or, the words, There
standeth one among you, are to be understood of mankind
generally. For, from our character as rational beings, it
follows that the word * exists in the centre of us, because the
heart, which is the spring of motion within us, is situated in
the centre of the body. Those then who carry the word
within them, but are ignorant of its nature, and the source
and beginning and the way in which it resides in them;
these, hearing the word within them, know it not. But John
recognised Him, and reproached the Pharisees, saying,
Whom ye know not. For, though expecting Christ’s coming,
the Pharisees had formed no lofty conception of Him, but
supposed that He would only be a holy man: wherefore
he briefly refutes their ignorance, and the false ideas that
they had of His excellence. He saith, standeth ; for as the
Father standeth, i. e. exists without variation or change, so
standeth the Word ever in the work of salvation, though It
assume flesh, though It be in the midst of men, though
It stand invisible. Lest any one however should think
that the invisible One Who cometh to all men, and to

* i. e. the Adyos iv dwlpdwass, Teason; the word which is the image of #he
‘Word.
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the universal world, is different from Him Who was made

man, and appeared on the earth, he adds, He that cometh

after me; i. e. Who will appear after me. The gfier however

here has not the same meaning that it has, when Christ

calls us after Him; for there we are told to follow after

Him, that by treading in His steps, we may attain to the
Father; but here the word is used to intimate what should
follow upon John’s teaching; for he came that all may
believe, having by his ministry been fitted gradually by
lesser things, for the reception of the perfect Word. There-

fore he saith, He it is Who cometh after me. - CHRYs. As Chrys.
if he said, Do not think that every thing is contained in my xv?m(al_
baptism ; for if my baptlsm were perfect, another would notxv.) 3.
come after me with another baptism. This baptism of mine

is but an introduction to the other, and will soon pass away,

like a shadow, or an image. There is One coming after me

to establish the truth: and therefore this is not a perfect
baptism ; for, if it were, there would be no room for a
second: and therefore he adds, Who is made before me:

i. e. is more honourable, more lofty. GrEc. Made be¢fore Greg.
me, i. e. preferred before me. He comes after me, that 15,‘}}110‘?11
He is born after me; He is made before me, that is, He Ev.c.3.
is preferred to me. CHRys. But lest thou shouldest think Chrys
this to be the result of comparison, he 1mmed1ately shews it & xvi. (o
to be a superiority beyond all comparison; Whose shoe’sxv-) 3.
latchet I am not worthy to unloose : as if He said, He is so
much before me, that I am unworthy to be numbered among

the lowest of His attendants: the unloosing of the sandal
being the very lowest kind of service. Aue. To have Aug.
pronounced  himself worthy even of unloosing His shoe’s ™ ™
latchet, he would have been thinking too much of himself.
GreG. Or thus: It was a law of the old dispensation, that, gfe&
if a man refused to take the woman, who of right came to vif r;nI{
him, to wife, he who by right of relationship came next to £v.c-3.
be the husband, should unloose his shoe. Now in what
character did Christ appear in the world, but as Spouse of

the Holy Church? John then very properly pronouncedJohn 3,
himself unworthy to unloose this shoe’s latchet: as if he said,”

I cannot uncover the feet of the Redeemer, for I claim not the

title of spouse, which I have no right to. Or the passage
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may be explained in another way. We know that shoes are
made out of dead animals. Our Lord then, when He came
in the flesh, put on, as it were, shoes; because in His
Divinity He took the flesh of our corruption, wherein we had
of ourselves perished. And the latchet of the shoe, is the
seal upon the mystery. John is not able to unloose the shoe’s
latchet ; i.e. even he cannot penetrate into the mystery of
the Incarnation. So he scems to say: What wonder that
He is preferred before me, Whom, being born after me, I
contemplate, yet the mystery of Whose birth T comprehend
gﬁlg.-vi. not. ORic. The place has been understood not amiss thus
in Joan. by a certain person'; I am not of such importance, as that
'clgf]‘.a‘ for my sake He should descend from this high abode, and
Chrys. take flesh upon Him, as it were a shoe. CnHrys. John
g‘i’f"‘('al.having preached the thing concerning Christ publicly and
xvi) 1. with becoming liberty, the Evangelist mentions the place
in Joan- ¢ His preaching: 7These things were done in Bethany
beyond Jordan, where John was baptizing. For it was in
no house or corner that John preached Christ, but beyond
Jordan, in the midst of a multitude, and in the presence of
all whom He had baptized. Some copies read more cor-
rectly Bethabara: for Bethany was not beyond Jordan, or in
the desert, but near Jerusalem. GrLoss; Or we must suppose
two Bethanies; one over Jordan, the other on this side, not
far from Jerusalem, the Bethany where Lazarus was raised
Chrys. from the dead. CHRYs. He mentions this too for another
E“ﬁ“ reason, viz. that as He was relating events which had only
recently happened, He might, by a reference to the place,
appeal to the testimony of those who were present and saw
them. Avrcuiy, The meaning of Bethany is, house of
obedience; by which it is intimated to us, that all must
ggg.ﬁ approach to baptism, through the obedience of faith. Orig.
c.24. DBethabara means house of preparation; which agreeth with
the baptism of Him, who was making ready a people pre-
c.25. pared for the Lord. Jordan, again, means, ¢ their descent.”
°t*% Now what is this river but our Saviour, through Whom
coming into this earth all mnst be cleansed, in that He came
down not for His own sake, but for theirs. This river it is
which separateth the lots given by Moses, from those given
c.29. by Jesus; its streams make glad the city of God. As the

a———
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serpent lies hid in the Egyptian river, so doth God in this;

for the Father is in the Son. Wherefore whosoever go thither

to wash themselves, lay aside the reproach of Egypt, are Joshua
made meet to receive the inheritance, are cleansed from™ ™
leprosy, are made capable of a double portion of grace, and 2 Kl;ngs
ready to receive the Holy Spirit; nor doth the spiritual dove2 Kings
light upon any other river. John again baptizes beyond®
Jordan, as the precursor of Him Who came not to call the
righteous, but sinners to repentance.

29. The next day John seeth Jesus coming to him,
and saith, Behold the Lamb of God, which taketh away
the sin of the world.

30. This is he of whom I said, After me cometh
a man which is preferred before me: for he was before
me.

31. And I knew him not: but that he should be
made manifest to Israel, therefore am I come baptizing
with water.

OriGEN; After this testimony, Jesus is seen coming to Orig.
John, not only persevering in his confession, but also advanced %y ™
in goodness: as is intimated by the second day. Wherefore
it is said, The next day John seeth Jesus coming to him.
Long before this, the Mother of Jesus, as soon as she had
conceived Him, went to see the mother of John then preg-
nant; and as soon as the sound of Mary’s salutation reached
the ears of Elisabeth, John leaped in the womb: but now
the Baptist himself after his testimony seeth Jesus coming.

Men are first prepared by hearing from others, and then see

with their own eyes. The example of Mary going to see
Elisabeth her inferior, and the Son of God going to see the
Baptist, should teach us modesty and fervent charity to our
inferiors. What place the Saviour came from when He
came to the Baptist we are not told here; but we find it in
Matthew, Then cometh Jesus from Galilee to Jordan unto Matt.3
John to be baptized of him. CHRys. Or; Matthew relates 13 Chiy
directly Christ’s coming to His baptism, John His coming a Hom.
second time subsequent to His baptism, as appears from what ;‘2')(“1'
follows: I saw the Spirit descending, §¢. The Evangelists
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have divided the periods of the history between them;
Matthew passing over the part before John’s imprisonment,
and hastening to that event; John chiefly dwelling on what
took place before the imprisonment. Thus he says, The
next day John seeth Jesus coming to him. But why did He
come to him the next day after His baptism? Having been
baptized with the multitude, He wished to prevent any from
thinking that He came to John for the same reason that
others did, viz. to confess His sins, and be washed in the
river unto repentance. He comes therefore to give John
an opportunity of correcting this mistake; which John
accordingly did correct; viz. by those words, Behold the
Lamb of God, which taketh away the sin of the world.
For He Who was so pure, as to be able to absolve other men’s
sins, evidently could not have come thither for the sake of
confessing His own; but only to give John an opportunity of
speaking of Him. He came too the next day, that those who
had heard the former testimonies of John, might hear them
again more plainly; and other besides. For he saith, Behold
the Lamb of God, signifying that He was the one of old sought
after, and reminding them of the prophecy of Isaiah, and
of the shadows of the Mosaic law, in order that through the
figure he might the easier lead them to the substance. Ave.
If the Lamb of God is innocent, and John is the lamb,
must he not be innocent? But all men come of that stock
of which David sings sorrowing, Behold, I was conceived in
wickedness. He then alone was the Lamb, who was not
thus conceived; for He was not conceived in wickedness, nor
in sin did His mother bear Him in her womb, Whom a
virgin conceived, a virgin brought forth, because that in faith
she conceived, and in faith received. ORiceEN; But whereas
five kinds of animals are offered in the temple, three beasts of
the field, a calf, a sheep, and a goat; and two fowls of the air,
a turtle dove and a pigeon; and of the sheep kind three are
introduced, the ram, the ewe, the lamb; of these three he
mentions only the lamb; the lamb, as we know, being offered
in the daily sacrifice, one in the morning, and one in the
evening. But what other daily offering can there be,
that can be meant to be offered by a reasonable nature,
except the perfect Word, typically called the Lamb? This
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sacrifice, which is offered up as soon as the soul begins to

be enlightened, shall be accounted as a morning sacrifice,
referring to the frequent exercise of the mind in divine
things; for the soul cannot continually apply to the highest
objects because of its union with an earthly and gross body.

By this Word too, Which is Christ the Lamb, we shall be able

to reason on many things, and shall in a manner attain to

Him in the evening, while engaged with things of the body*.

But He Who offered the lamb for a sacrifice, was God hid

in human form, the great Priest, He who saith below, No Johnlo,
man taketh it (My life) from Me, but I lay it down qfls'
Myself: whence this name, the Lambd of God: for He
carrying our sorrows, and taking away the sins of the whole Isaiah
world, hath undergone death, as it werc baptism. For God ?:}’,:tf 2,
suffers no fault to pass uncorrected; but punishes it by the %4-1‘
sharpest discipline. Trarorayr. He is called the Lamb of 5. o
God, because God the Father accepted His death for our salva- ir 1oc.
tion, or, in other words, because He delivered Him up to death

for our sakes. For just as we say, This is the offering of such

a man, meaning the offering made by him; in the same sense
Christ is called the Lamb of God Who gave His Son to die

for our salvation. And whereas that typical lamb did not

take away any man’s sin, this one hath taken away the sin

of the whole world, rescuing it from the danger it was in

from the wrath of God. Behold Him! Who taketh away the ¥ 8.
sin of the world: he saith not, who will take, but, Ao peated
laketh away the sin of the world; as if He were always
doing this. For He did not then only take it away when He
suffered, but from that time to the present, He taketh it
away; not by being always crucified, for He made one
sacrifice for sins, but by ever washing it by means of that
sacrifice. GREG. But then only will sin be entirely taken Gre8:

Moral.
t Christ the Word is our real daily ritual thoughts, and this is still con- viii. e.
sacrifice. He carries on within us what

tinued in the Christian, even although @<+
is outwardly typified by the Mosaic

by reason of the iufirmity of the flesh,
ritual. As in the Jewish temple the he cannotalways abide in meditation on

the Divinest things, yet is, in Christ,
engaged on many useful things, and so
also when He comeseven to the things
of the body, in themselves a sort of
evening and night to the soul, still
doing them also in Christ, he closes all
in Christ.

day began with the one continual sacri-
fice which was carried on by others in
their turn through theday, (vid. Orig. vi.
c. 34.) till at last the evening sacrifice
put a close to all sacred services: so in
our minds a sacrifice is offered up to God
when the Word (from Whom our word,
i. e. reason, is derived) lights up spi-
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away from the human race, when our corruption has been
turned to a glorious incorruption. We cannot be free from
sin, so long as we are held in the death of the body. THEo-
Theoph. PHYL. Why does he say the sin of the world, not sins?
in loc.  Because he wished to express sin universally: just as we say
commonly, that man was cast out of paradise; meaning
the whole human race. GurLoss; Or by the sin of the world is
meant original sin, which is common to the whole world:
which original sin, as well as the sins of every one individually,
%:gi;‘c. Christ by His grace remits. Ave. For He Who took not sin
10, 11. from our nature, He it is Who taketh away our sin. Some
say, We take away the sins of men, because we are holy; for
if he, who baptizes, is not holy, how can he take away the
other’s sin, seeing he himself is full of sin? Against these
reasoners let us point to the text; Behold Him Who taketh
away the sin of the world; in order to do away with such
Orig. presumption in man towards man. ORIGEN; As there was
f,‘f“;;;_"" a connexion between the other sacrifices of the law, and the
daily sacrifice of the lamb, in the same way the sacrifice of
this Lamb has its reflexionin the pouring out of the blood of
the Martyrs, by whose patience, confession, and zeal for
goodness, the machinations of the ungodly are frustrated.
Theoph. THEOPHYL. John having said above to those who came from
in loc. .
the Pharisees, that there stood one among them whom they
knew not, he here points Him out to the persons thus
ignorant: This is He of whum I said, After me cometh a
man which is preferred before me. Our Lord is called a man,
in reference to His mature age, being thirty years old when
He was baptized: or in a spiritnal sense, as the Spouse of
2 Cor.  the Church; in which sense St. Paul speaks, I have espoused
" you to one husband, that I may present you as a chaste
Aug.  girgin to Christ. Avue. He cometh afler me, because he was
born after me: He ¢s made before me, because He is preferred
Greg. tome. GREG. He explains the reason of this superiority, in
vii.in What follows: For He was before me; as if his meaning was;
Ev.c.3. And this is the reason of Iis being superior to me, though
born after me, viz. that He is not circumscribed by the time
of His nativity. e Who was born of His mother in time,
Theoph. Was begotten of His Father out of time. THEOPHYL. Attend,
inloe. () Arius. He saith not, He was created before me, but He
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was before me. Let the false sect of Paul of Samosata
attend. They will see that He did not derive His original
existence from Mary; for if Ide derived the beginning of
His being from the Virgin, how could He have been before
His precursor? it being evident that the precursor preceded
Christ by six months, according to the human birth. CHRYS. Chrys.
That He might not seem however to give His testimony from )I;Iv“ tal.
any motive of friendship or kindred, in consequence of his being xvi) 2.
related to our Lord according to the flesh, he says, I knew
Him not. John could not of course know Him, having lived

in the desert. And the miraculous events of Cluist’s child-
hood, the journey of the Magi, and such like, were now

a long time past; John having been quite an infant, when
they happened. And throughout the whole of the interval,

He had been absolutely unknown: insomuch that John
proceeds, But that He should be made manifest to Israel,
therefore am I come baptizing with waler. (And hence it is
clear that the miracles said to have been performed by Christ

in His childhood, are false and fictitious. For if Jesus had
performed miracles at this early age, he would not have been
unknown to John, nor would the multitude have wanted

a teacher to point Him out.) Christ Himself then did not
want baptism; nor was that washing for any other reason,
than to give a sign beforehand of faith in Christ. For
John saith not, in order to change men, and deliver from sin,

but, that he should be made manifest in Israel, have I come
baptizing. But would it not have been lawful for him to
preach, and bring crowds together, without baptizing? Yes:

but this was the easier way, for he would not have collected
such numbers, had he preached without baptizing. Avc. Aug.
Now when our Lord became known, it was unnecessary toc]rm“;’3
prepare a way for Him; for to those who knew Him, He
became His own way. And therefore John’s baptism did

not last long, but only so long as to shew our Lord’s
humility. Our Lord received baptism from a servant, in Tr.v.
order to give us such a lesson of humility as might prepare®
us for receiving the grace of baptism, And that the servant’s
baptism might not be set before the Lord’s, others were
baptized with it; who after receiving it, had to receive our
Lord’s baptism: whereas those who first received our Lord’s
baptism, did not receive the servant’s after.



Chrys.
Hom.

xvii.(al.

xvi.) 2.

Ang de
Tri

c. 46
(6.)

Aug.
deAgon.
Chris-
tiano, c.

24.(22.)

60 GOSPEL ACCORDING TO CHAP. I.

32. And John bare record, saying, I saw the Spirit
descending from heaven like a dove, and it abode
upon him.

33. And I knew him not: but he that sent me to
baptize with water, the same said unto me, Upon
whom thou shalt see the Spirit descending, and re-
maining on him, the same is he which baptizeth with
the Holy Ghost.

34. And I saw, and bare record that this is the Son
of God.

CHrys. John having made a declaration, so astonishing
to all his hearers, viz. that He, whom he pointed out, did of
Himself take away the sins of the world, confirms it by
a reference to the Father and the Holy Spirit. For John
might be asked, how did you know Him? Wherefore he
replies beforehand, by the descent of the Holy Spirit: And
John bare record, saying, I saw the Spirit descending from
heaven like a dove, and it abode upon him. Avuc. This was
“not however the first occasion of Christ’s receiving the
unction of the Holy Spirit: viz. Tts descent upon Him at
His baptism; wherein He condescended to prefigure His
body, the Church, wherein those who are baptized receive
preeminently the Holy Spirit. For it wonld be absurd to
suppose that at thirty years old, (which was His age, when
He was baptized by John,) He received for the first time the
Holy Spirit: and that, when He came to that baptism, as He
was without sin, so was He without the Holy Spirit. For if
even of His servant and forerunner John it is written, He
shall be filled with the Holy Ghost, even from His mother’s
womb; if He, though sprung from His father’s seed, yet
received the Holy Ghost, when as yet He was only formed
in the womb; what ought we to think and believe of Christ,
whose very flesh had not a carnal but spiritual conception ?
Avuc. We do not attribute to Christ only the possession of
a real body, and say that the Holy Spirit assumed a false
appearauce to men’s eyes: for the Holy Spirit could no
more, in consistency with His nature, deceive men, than could
the Son of God. The Almighty God, Who made every
ccreature out of nothing, could as easily form a real body of
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a dove, without the instrumentality of other doves, as He

made a real body in the womb of the Virgin, without the

seed of the male. Avue. The Holy Ghost was made to Aug.
appear visibly in two ways: asa dove, upon our Lord at His %J:):n
baptism; and as a flame upon His disciples, when they were sparsim
met together: the former shape denoting simplicity, the
latter fervency. The dove intimates that souls sanctified

by the Spirit should have no guile; the fire, that in that
simplicity there should not be coldness. Nor let it disturb

thee, that the tongues are cloven; fear no division; unity is
assured to us in the dove. It was meet then that the Holy
Spirit should be thus manifested descending upon our Lord;

in order that every one who had the Spirit might know, that

he ought to be simple as a dove, and be in sincere peace

with the brethren, The kisses of doves represent this peace.
Ravens kiss, but they tear also; but the nature of the dove is

most alien to tearing. Ravens feed on the dead, but the

dove eats nothing but the fruits of the earth. If doves
moan in their love, marvel not that He Who appeared in the
likeness of a dove, the Holy Spirit, maketh intercession ferom 8,
us with groanings that cannot be uttered. The Holy Spirit
however groaneth not in Himself, but in us: He maketh us

to groan. And he who groaneth, as knowing that, so long

as He is under the burden of this mortality, he is absent from

the Lord, groaneth well: it is the Spirit that hath taught him

to groan. But many groan because of earthly calamities;
because of losses which disquiet them, or bodily sickness
which weigh heavily on them: they groan not, as doth the

dove. What then could more fitly represent the Holy
Spirit, the Spirit of unity, than the dove? as He saith
Himself to His reconciled Church, My dove is one. \Vhatgant- 6,
could better express humility, than the simplicity and
moaning of a dove? Wherefore on this occasion it was
that there appeared the very most Holy Trinity, the Father

in the voice which said, Thou art My beloved Son; the
Holy Spirit in the likeness of the dove. In that Trinity the Matt
Apostles were sent to baptize, i. e. in the name of the Father, 2
and of the Son, and of the Holy Ghost. GREc. He saith, Greg.
Abode upon Him: for the Holy Spirit visits all the falthful,hvor(ago )
but on the Mediator alone does He abide for ever in a
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peculiar manner; never leaving the Son’s Humanity, even as
He proceeds Himself from the Son’s Divinity. But when
the disciples are told of the same Spirit, He shall dwell with
you, how is the abiding of the Spirit a peculiar sign of
Christ? This will appear if we distinguish between the
different gifts of the Spirit. As regards those gifts which
are necessary for attaining to life, the Holy Spirit ever abides
in all the elect; such are gentleness, humility, faith, hope,
charity : but with respect to those, which have for their
object, not our own salvation, but that of others, he does not
always abide, but sometimes withdraws, and ceases to exhibit
them; that men may be more humble in the possession of
His gifts. But Christ had all the gifts of the Spirit, un-
interruptedly always. Curys. Should any however think that
Christ really wanted the Holy Spirit, in the way that we do,
he corrects this notion also, by informing us that the descent

of the Holy Ghost took place only for the purpose of mani-
festing Christ: And I knew Him not: but He that sent me to
baplize with waler, the same said unto me, Upon whom thou
shalt see the Spirit descending, and remaining on Him, the
same is He which baptizeth with the Holy Glost. Avug.
But who sent John? If we say the Father, we say true; if
we say the Son, we say true. But it would be truer to say,
the Father and the Son. How then knew he not Him, by
Whom he was sent? For if he knew not Him, by Whom he
wished to be baptized, it was rash in him to say, I lave
need to be baptized by Thee. So then he knew Him; and why
saith he, 1 knew Him not? Curys. When he saith, I knew
Him not, he is speaking of time past, not of the time of his
baptism, when he forbad Him, saying, I Lave need to be bap-
tized of Thee. Avua. Let us turn to the other Evangelists, who
relate the matter more clearly, and we shall find most satis-
factorily, that the dove descended when our Lord ascended
from the water. If then the dove descended after baptism,
but John said before the baptism, I kave need to be baptized
of Thee, he knew Him before His baptism also. How then
said he, I knew him not, but He which sent me to baptize?
Was this the first revelation made to John of Christ’s
person, or was it not rather a fuller disclosure of what had
been already revealed? John knew the Lord to be the Son
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of God, knew that He would baptize with the Holy Ghost:

for before Christ came to the river, many having come
together to hear John, he said unto them, He that cometh Matt.3,
after me is mightier than I: He shall baptize you with the L
Holy Ghost and with fire.  'What then? He did not know

that our Lord (lest Paul or Peter might say, my baptism, as

we find Paul did say, my Gospel,) would have and retain to
Himself the power of baptism, the ministering of it however
passing to good and bad indiscriminately. What hindrance

is the badness of the minister, when the Lord is good? So

then we baptize again after John’s baptism; after a homicide’s

we baptize not: because John gave his own baptism, the
homicide gives Christ’s; which is so holy a sacrament, that

not even a homicide’s ministration can pollute it. Our Lord
could, had He so willed, have given power to any servant of

His to give baptism as it were in His own stead; and to the
baptism, thus transferred to the servant, have imparted the
same power, that it would have had, when given by Himself.

But this He did not choose to do; that the hope of the baptized
might be directed to Him, Who had baptized them; He
wished not the servant to place hope in the servant. And
again, had He given this power to servants, there would
have been as many baptisms as servants; as there had been

the baptism of John, so should we have had the baptism of
Paul and of Peter. It is by this power then, which Christ
retains in His own possession exclusively, that the unity of

the Church is established; of which it is said, My dove is one. cant, 6,
A man may have a baptism besides the dove; but that any 9
besides the dove should proﬁt is impossible. CHRys. The Chryﬁ
Father having sent forth a voice proclalmlng the Son, the Holy ey (a,.
Spirit came besides, bringing the voice upon the head of Christ, xvi.) 3.
in order that no one present might think that what was said of
Christ, was said of John. But it will be asked: How was it

that the Jews believed not, if they saw the Spirit? Such sights
however require the mental vision, rather than the bodily.

If those who saw Christ working miracles were so drunken

with malice, that they denied what their own eyes had seen,

how could the appearance of the Holy Spirit in the form of a

dove overcome their incredulity? Some say however that the

sight was not visible to all, but only to John, and the more
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devotional part. But even if the descent of the Spirit, as
a dove, was visible to the outward eye, it does not follow
that because all saw it, all understood it. Zacharias himself,
Daniel, Ezechiel, and Moses saw many things, appearing to
their senses, which no one else saw: and therefore John
adds, And I saw and bare record that this is the Son of
God. He had called Him the Lamb before, and said that
He would baptize with the Spirit; but he had no where

%:gv" called Him the Son before. Ave. It was necessary that the

in Joan, Only Son of God should baptize, not an adopted son.
Adopted sons are ministers of the Only Son: but though
they have the ministration, the Only one alone has the
power.

35. Again the next day after John stood, and two
of his disciples;

56. And looking upon Jesus as he walked, he saith,
Behold the Lamb of God!

Chrys.  CHRYs. Many not having attended to John’s words at
g‘:ﬁ‘(al first, he rouses them a second time: Again the next day
avii) 1. after John stood, and two of his disciples. BEDE; John
Be‘i‘:i stood, because he had ascended that citadel of all excel-
vigil. lences, from which no temptations could cast him down: his
S-And. gisciples stood with him, as stout-hearted followers of their
Chrys. master. CHRYs. But wherefore went he not all about,
,IKIV?,I:] (a1. preaching in every place of Judea; instead of standing near
;V")c the river, waiting for His coming, that he might point Him
out? Because he wished this to be done by the works of
Christ Himself. And observe how much greater an effort was
produced; He struck a small spark, and suddenly it rose into
a flame. Again, if John had gone about and preached, it
would have seemed like human partiality, and great suspicion
would have been excited. Now the Prophets and Apostles
all preached Christ absent; the former before His appearance
in the flesh, the latter after His assumption. But He was to
be pointed out by the eye, not by the voice only; and
therefore it follows: And looking upon Jesus as He walked,
he saith, Belold the Lamb of God! THEoPHYL. Looking

R
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he saith, as if signifying by his looks his love and admiration

for Christ. Aue. John was the friend of the Bridegroom; Aug

he sought not his own glory, but bare witness to the truth, 5 "

And therefore he wished not his disciples to remain \\1th

him, to the hindrance of their duty to follow the Lord; but

rather shewed them whom they should follow, saying, Behold

the Lamb of God. CHrys. He makes not a long discourse, Chrys.

having only one object before him, to bring them and join iy 1.

them to Christ; knowing that they would not any furtherin Joan.

need his witness. John does not however speak to hise.2.

disciples alone, but publicly in the presence of all. And so,

undertaking to follow Christ, through this instruction common

to all, they remained thenceforth firm, following Christ for their

own advantage, not as an aet of favour to their master*. John

does not exhort: he simply gazes in admiration on Christ,

pointing out the gift” He came to bestow, the cleansing from sin:

and the mode in which this would be accomplished: both of

which the word Zamb testifies to. Lamd has the article affixed

toit, as a sign of preeminence. Aua. For He alone and singly Aug

is the Lamb without spot, without sin; not because TIlscr;,v"

spots are wiped off, but because He never had a spot. He

alone is the Lamb of God, for by His blood alone can men

be redeemed. This is the Lamb whom the wolves fear;e. 6.
even the slain Lamb, by whom the lion was slain. DBEDE. Bede.

The Lamb, therefore he calls Him; for that He was about to Hom 1

give us ﬁecly His fleece, that we might make of it a wedding

garment; i. e. would leave us an example of life, by which

we should be warmed into love. ALcuiN. John sfands in a

mystical sense, the Law having ceased, and Jesus comes,

bringing the grace of the Gospel, to which that same Law

bears testimony. Jesus walks, to collect disciples. DBEDE. Bede.

The walking of Jesus has a reference to the economy of the &Orﬁ -

Incarnation, by means of which He has condescended toS. ana.

come to us, and give us a pattern of life.

37. And the two disciples heard him speak, and
they followed Jesus.

* g3y dddoxarey, i. e. John. In the eeu‘n v00 xadugpeev. The Cat. has ‘¢ proc-
Cat. is substituted ‘‘ propter gratiam parationem propter quam venit et mo-
Christi.” dam preparatmms.” Perhaps it should

¥ ey Jwgsdy i@ iy eumybnre xal viv be ¢ purgationis.”
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38. Then Jesus turned, and saw them following,
and saith unto them, What seek ye? They said unto
Him, Rabbi, (which is to say, being interpreted,
Master,) where dwellest thou?

39. He saith unto them, Come and see. They
came and saw where he dwelt, and abode with him
that day: for it was about the tenth hour.

40. One of the two which heard John speak, and
followed him, was Andrew, Simon Peter’s brother.

ArcuiN. John having borne witness that Jesus was the
Lamb of God, the disciples who had been hitherto with him,
in obedience to his command, followed Jesus: And the two
disciples heard him speak, and they followed Jesus. CHRYS.
Observe ; when he said, He that comell after me is made
before me, and, Whose shoe’s laichet I am not worthy to
unloose, he gained over none; but when he made mention
of the economy, and gave his discourse a humbler turn, saying,
Behold the Lamb of God, then his disciples followed Christ.
For many persons are less influenced by the thoughts of
God’s greainess and majesty, than when they hear of His
being man’s Helper and Friend; or any thing pertaining to
the salvation of men. Observe too, when John says, Behold
the Lamb of God, Christ says nothing. The Bridegroom
stands by in silence ; others introduce Him, and deliver the
Bride into His hands; He receives her, and so treats her that
she no longer remembers those who gave her in marriage.
Thus Christ came to unite to Himself the Church; He said
nothing Himself; but John, the friend of the Bridegroom,
came forth, and put the Bride’s right hand in His; i.e. by
his preaching delivered into His hands men’s souls, whom
receiving He so disposed of, that they returned no more to
John. And observe farther; As at a marriage the maiden
goes not to meet the bridegroom, (even though it be a king’s
son who weds a humble handmaid,) but he hastens to her;
so is it here. Ior human nature ascended not into heaven,
but the Son of God came down to human nature, and took
her to His Father’s house. Again; There were disciples of
John who not only did not follow Christ, but were even
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enviously disposed toward Him ; but the better part heard,

and followed ; not from contempt of their former master, but

by his persuasion; because he promised them that Christ
would baptize with the Holy Ghost. And see with what
modesty their zeal was accompanied. They did not straight-

way go and interrogate Jesus on great and necessary doc-
trines, nor in public, but sought private converse with Him;

for we are told that Jesus turned, and saw them following,

and saith unto them, What seek ye? Hence we learn, that
when we once begin to form good resolutions, God gives us
opportunities enough of improvement. Christ asks the
question, not because He needed to be told, but in order to
encourage familiarity and confidence, and shew that He
thought them worthy of His instructions. THEOPHYL. Ob-in lec.
serve then, that it was upon those who followed Him, that

our Lord turned His face and looked upon them. Unless
thou by thy good works follow Him, thou shalt never be
permitted to see His face, or enter into His dwelling.
ArcuiN. The disciples followed behind His back, in order to

see Him, and did not see His face. So He turns round, and,

as it were, lowers His majesty, that they might be enabled to
behold His face. ORIGEN. Perhaps it is not without a Orig.
reason, that after six testimonies John ceases to bear witness, o g5,
and Jesus asks seventhly, What seek ye? CHRYS. And Chrys.
besides following Him, their questions shewed their love for fv‘]’g’
Christ; They said unto Him, Rabbi, (which is, being inter-in Joan.
preted, Master,) where dwellest Thou? They call Him, """
Master, before they have learnt any thing from Him; thus
encouraging themselves in their resolution to become dis-
ciples, and to shew the reason why they followed. ORIGEN.

An avowal, befitting persons who came from hearing John’s
testimony. They put themselves under Christ’s teaching,

and express their desire to see the dwelling of the Son of
God. ArcuiN. They do not wish to be under His teaching

for a time only, but enquire where He abides; wishing an
immediate initiation in the secrets of His word, and after-
wards meaning often to visit Him, and obtain fuller instruc-

tion. And,in a mystical sense too, they wish to know in
whom Christ dwells, that profiting by their example they
may themselves become fit to be His dwelling. Or, their

F2
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seeing Jesus walking, and straightway enquiring where He
resides, is an intimation to us, that we should, remembering
His Incarnation, earnestly entreat Him to shew us our
eternal habitation. The request being so good a one, Christ
promises a free and full disclosure. He saith unto them,
Come and see: that is to say, My dwelling is not to be under-
stood by words, but by works ; come, therefore, by believing
Orig. and working, and then see by understanding. ORIGEN. Or
?.";g,'ﬁ' perhaps come, is an invitation to action; see, to contempla-
%l:,rg;s‘ tion. CHrys. Christ does not describe His housc and
xviif,  Situation, but brings them after Him, shewing that he had
(;‘I-XV“-) already accepted them as His own. He says not, It is not
' the time now, to-morrow ye shall hear if ye wish to learn;
but addresses them familiarly, as friends who had lived with
him a long time. But how is it that He saith in another
Matt. 8, place, The Son of man hath not where to lay His head ?
when here He says, Come and see where Tlive? His not
having where to lay His head, could only have mecant that
Ie had no dwelling of His own, not that He did not live in
a house at all: for the next words are, They came and saw
where He dwelt, and abode with Him that day. Why they
stayed the Evangelist does not say : it being obviously for the
Aug.  gake of His teaching. Aue. What a blessed day and night
eo. " was that! Let us too build up in our hearts within, and
make Him an house, whither He may come and teach us.
TrEOPHYL. And it was about the tenth hour. The Evan-
gelist mentions the time of day purposely, as a hint both to
tcachers and learners, not to let time interfere with their
Chrys. work. CHRys. It shewed a strong desire to hear Him,
g‘iﬁl3 since even at sunset they did not turn from Him. To
sensual persons the time after mecals is unsuitable for any
grave employment, their bodies being overloaded with food.
But John, whose disciples these were, was not such an one.
His evening was a more abstemious one than our mornings.
Aug. AUG. The number here signifies the law, which was com'posed
'cr_"l(‘)’_ii' of ten commandments. The time had come when the law
was to be fulfilled by love, the Jews, who acted from fear,
having been unable to fulfil it, and therefore was it at the
tenth lhour that our Lord heard Himself called, Rabbi;
:e’fagiS-none but the giver of the law is the teacher! of the law.
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Curys. One of the two which keard Jokn speak and followed Chrys.
Him was Andrew, Simon Peter’s brother. Why is the other va 3.
name left out ? Some say, because this Evangelist himself was

that other. Others, that it was a disciple of no eminence,

and that there was no use in telling his name any more than

those of the seventy-two, which are omitted. Arcuin. Orit
would seem that the two disciples who followed Jesus were
Andrew and Philip.

41. He first findeth his own brother Simon, and
saith unto him, We have found the Messias, which is,
being interpreted, the Christ.

42. And he brought him to Jesus. And when Jesus
beheld him, he sald, Thou art Simon the son of Jona :
thou shalt be called Cephas, which is by interpretation,
A stone.

Carys. Andrew kept not our Lord’s words to himself; but Chrys.
ran in haste to his brother, to report the good tidings: Helo™
first findeth kis own brother Simon, and saith unto him, We
have found the Messias, which is, being interpreted, the
Christ. Bepe. This is truly to find the Lord; viz. to have Bede.
fervent love for Him, together with a care for our brother’s I‘}I;’;’S';’
salvation. CHRYS. The Evangelist does not mention what Audr
Christ said to those who followed Him; but we may infer it g, Chrys.
from what follows. Andrew declares in few words what he X”_‘__(al-
had learnt, discloses the power of that Master Who had B
persuaded them, and his own previous longings after Him,

For this exclamation, We Lave found, expresses a longing for

His coming, turned to exultation, now that Ile was really
come. Auc. Messias in Iebrew, Christus in Greek, Unctus Aug.
in Latin. Chrism is unction, and IIe had a special unction,'c[:"i;.“'
which from Him extended to all Christians, as appears in the
Psalm, God, even Thy God, kath anointed Thee with the 0il of Ps, 44,
gladness above Thy fellows'. All holy persons are paltakexs,(;:rgm_
with Him; but He is specially the Holy of Holies, specially pibus
anointed. Curys. Aud therefore he said not Messias, but Chrys,
the Messias. Mark the obedience of Peter from the How-

- . xix.l,2,
very first; he went immediately without delay, as appears
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from the next words: And ke brought lhim to Jesus.
Nor let us blame him as too yielding, because he did not
ask many questions, before he received the word. Tt is
reasonable to suppose that his brother had told him all,
andsufficiently fully ; but the Evangelists often make omissions
for the sake of brevity. But, besides this, it is not absolutely
said that he did believe, but only, He took kim to Jesus;
i. e. to learn from the mouth of Jesus Himself, what Andrew
hadreported. OurLordbeginsnow Himself toreveal the things
of His Divinity, and to exhibit them gradually by prophecy.
For prophecies are no less persuasive than miracles; inas-
much as they are preeminently God’s work, and are beyond
the power of devils to imitate, while miracles may be
phantasy or appearance: the foretelling future events with
certainty is an attribute of the incorruptible nature
alone: And when Jesus beheld him, He said, Thou art
Simon the son of Jonas; thow shalt be called Cephas, which
is by interpretation, A stone. BEeDE. He beheld him not
with His natural eye only, but by the insight of His Godhead
discerned from eternity the simplicity and greatness of his
soul, for which he was to be clevated above the whole
Church. In the word Peter, we¢ must not look for any
additional meaning, as though it were of Hebrew or Syriac
derivation; for the Greek and Latin word Peter, has the
same meaning as Cephas; being in both languages derived
from petra. He is called Peter on account of the firmness of
his faith, in cleaving to that Rock, of which the Apostle
speaks, And that Rock was Christ; which secures those
who trust in it from the snares of the enemy, and dispenses
streams of spiritnal gifts. Ave. There was nothing very
great in our Lord saying whose son he was, for our Lord
knew the names of all His saints, having predestinated them
before the foundation of the world. But it was a great thing
for our Lord to change his name from Simon to Peter.
Peter is from petra, rock, which rock is the Church: so that the
name of Peter represents the Church. And who is safe,
unless he build upon a rock? Our Lord here rouses
our attention: for had he been called Peter before, we
should not have seen the mystery of the Rock, and should
have thought that he was called so by chance, and not pro-
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videntially. God therefore made him to be called by another
name before, that the change of that name might give vivid-

ness to the mystery. CHRys. He changed the name too to Chr}q
shew that HHe was the same who done so before in the Old ;. (al
Testament; who had called Abram Abraham, Sarai Sarah, *viii:2.)
Jacob Israel. Many He had named from their birth, as
Isaac and Samson; others again after being named by their
parents, as were Peter, and the sons of Zebedee. Those
whose virtue was to be eminent from the first, have names
given them from the first; those who were to be exalted
afterwards, are named afterwards. AvG. The account Aug.
here of the two disciples on the Jordan, who follow Christ If‘,f;’;
(before he had gone into Galilee) in obedience to Johnslw11 C
testimony ; viz. of Andrew bringing his brother Simon

to Jesus, who gave him, on this occasion, the name of Peter;
disagrees considerably with the account of the other Evan-
gelists, viz. that our Lord found these two, Simon and
Andrew, fishing in Galilee, and then bid them follow Him:
unless we understand that they did not regularly join our
Lord when they saw Him on the Jordan ; but only discovered

who He was, and full of wonder, then returned to their occu-
pations. Nor must we think that Peter first received his
name on the occasion mentioned in Matthew, when our Lord
says, Thou art Peter, and upon this rock will 1 build My Mat 16,
Church; but rather when our Lord says, Thou shalt be called"®
Cephas, which is by interpretation, A stone. ArcuiN. Or per-

haps He does not actually give him the name now, but only
fixes beforehand what He afterwards gave him when He said,
Thow art Peter, and upon this rock will I build My Church.

And while about to change his name, Christ wishes to shew

that even that which his parents had given him, was not
without a meaning. For Simon signifies obedience, Joanna
grace, Jona a dove: as if the meaning was; Thou art an
obedient son of grace, or of the dove, i. c. the Holy Spirit;

for thou hast received of the Holy Spirit the humility, to
desire, at Andrew’s call, to see Me. The elder disdained not

to follow the younger; for where there is meritorious faith,
there is no order of seniority.

43. The day following Jesus would go forth into
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Galilee, and findeth Philip, and saith unto him, Follow
me.

44. Now Philip was of Bethsaida, the city of Andrew
and Peter.

45. Philip findeth Nathanael, and saith unto him,
‘We have found him, of whom Moses in the law, and
the prophets, did write, Jesus of Nazareth, the son of
Joseph.

46. And Nathanael said unto him, Can there any
good thing come out of Nazareth? Philip saith unto
him, Come and see.

CHrys. After gaining these disciples, Christ proceeded to
convert others, viz. Philip and Nathanael: 7%e day follow-
ing, Jesus would go forth into Galilee. AvrcuiN. Leaving,
that is, Judea, where John was baptizing, out of respect to
the Baptist, and not to appear to lower his office, so long as
it continued. He was going too to call a disciple, and wished
to go forth into Galilee, i. e. to a place of “ transition” or
¢ revelation,” that is to say, that as He Himself increased in
wisdom or stature, and in favour with God and man, and as
He suffered and rose again, and entered into His glory: so He
would teach His followers to go forth, and inerease in virtue,
and pass through suffering to joy. He findeth Philip,
and saith wunto him, Follow Me. Every one follows
Jesus who imitates His humility and suffering, in order to be
partaker of His resurrection and ascension. CHRys. Observe,
He did not call them, before some had of their own accord
joined Him: for had He invited them, before any had joined
Him, perhaps they would have started back : but now having
determined to follow of their own free choice, they remain
firm cver after. He calls Philip, however, beeause he would
be known to him, from living in Galilee. But what made
Philip follow Christ? Andrew heard from John the Baptist,
and Peter from Andrew; he had heard from no one; and
yet on Christ saying, Follow Me, was persuaded instantly.
Tt is not improbable that Philip may have heard John: and
yet it may have been the mere voice of Christ which pro-
duced this cffect. TunroruyrL. For the voice of Christ
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sounded not like a common voice to some, that is, the faith-

ful, but kindled in their inmost soul the love of Him.
Philip having been continually meditating on Christ, and
reading the books of Moses, so confidently expected Him,
that the instant he saw, he believed. Perhaps too he had
heard of Him from Andrew and Peter, coming from the same
district; an explanation which the Evangelist seems to hint

at, when he adds, Now Philip was of Bethsaida, the city of
Andrew and Peter. Curys. The power of Christ appears Chrys
by His gathering fruit out of a barren country. For fromfi 1
that Galilee, out of which there ariseth no prophet, He takes

His most distinguished disciples. ArculN. Bethsaida means
house of hunters. The Evangelist introduces the name of
this place by way of allusion to the characters of Philip,
Peter, and Andrew, and their future office, 1. e. catching and
saving souls. CHRys. Philip is not persuaded himself, but Chrya
begins preaching to others: Philip findeth Nathanael, and &
saith unto him, We have found Him of whom Moses in the
Law, and the Prophets, did write, Jesus of Nazareth, the Son
of Joseph. See how zealous he is, and how constantly he is
meditating on the books of Moses, and looking for Christ’s
coming. That Christ was coming he had known before;
but he did not know that this was the Christ, ¢f whom
Moses and the Prophets did write : He says this to give cre-
dibility to his preaching, and to shew his zeal for the Law and
the Prophets, and how that he had examined them attentively.
Be not disturbed at his calling our Lord the Son of Joseph ;
this was what He was snpposed to be. Aue. The person to Aug.
whom our Lord’s mother had been betrothed. The Chrlstxans;r 1s. i
kuow from the Gospel, that He was conceived and born of

an undefiled mother. He adds the place too, ¢f Nazareth.
TaropHYL. He was bred up there: the place of His birth
could not have been known generally, but all knew that He

was bred up in Nazareth.

And Nathanael said unto him, Can there any good thing
come out of Nazareth. Avue. However you may understand Aug.
these words, Philip’s answer will suit. You may read 1tTr V"
cither as affirmatory, Something good can come out of 16, 17
Nazareth ; to which the other says, Come and see: or you
may read it as a question, implying doubt on Nathanacl’s

xx]
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part, Can any good thing come out of Nazareth? Come
and see. Since eitlier way of reading agrees equally with what
follows, we must inquire the meaning of the passage.
Nathanael was well read in the Law, and therefore the word
Nazareth (Philip having said that he had found Jesus of
Nazareth) immediately raises his hopes, and he exclaims,
Something good can come out of Nazareth. He had searched
the Scriptures, and knew, what the Seribes and Pharisees
could not, that the Saviour was to be expected thence.
ArcuiN. He who alone is absolutely holy, harmless, unde-
filed; of whom the prophet saith, There shall come forth
a rod out of the stem of Jesse, and a branch (Nazareus) shall
grow out of his roots. Or the words may be taken as ex-
pressing doubt, and asking the question. CHRys. Nathanael
knew from the Scriptures, that Christ was to come from
Bethlehem, according to the prophecy of Micah, Ard thou,
Bethlehem, in the land of Judah,—out of thee shall come a
Glovernor, that shall rule my people Israel. On hearing of
Nazareth, then, he doubted, and was not able to reconcile
Philip’s tidings with prophecy. For the Prophets call Him a
Nazarene, only in reference to His education and mode of
life. Observe, however, the discretion and gentleness with
which he communicates his doubts. He does not say, Thou
deceivest me, Philip ; but simply asks the question, Can any
good thing come out of Nazareth? Philip too in turn is
equally discrete. He is not confounded by the question, but
dwells upon it, and lingers in the hope of bringing him to
Christ: Philip saith unto him, Come and see. He takes
him to Christ, knowing that when he had once tasted of
His words and doctrine, he will make no more resistance.

47. Jesus saw Nathanael coming to him, and saith
of him, Behold an Israelite indeed, in whom is no
guile!

48. Nathanael saith unto him, Whence knowest
thou me? Jesus answered and said unto him, Before

that Philip called thee, when thou wast under the fig
tree, I saw thee.
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49. Nathanael answered and saith unto him, Rabbi,
thou art the Son of God ; thou art the King of Israel.

50. Jesus answered and said unto him, Because I
said unto thee, I saw thee under the fig tree, believest
thou ? thou shalt see greater things than these.

51. And he saith unto him, Verily, verily, I say
unto you, Hereafter ye shall see heaven open, and the
angels of God ascending and descending upon the Son
of man.

CHRys. Nathanael, in difficulty as to Christ coming out Chrys.
of Nazareth, shewed the care with which he had read the E;m
Scriptures: his not rejecting the tidings when brought him,
shewed his strong desire for Christ’s coming. He thought
that Philip might be mistaken as to the place. It follows,
Jesus saw Nathanoel coming to Him, and saith of him,
Behold an Israelite indeed, in whom s no guile! There
was no fault to be found with him, though he had spoken
like one who did not believe, because he was more deeply
read in the Prophets than Philip. He calls him guileless,
because he had said nothing to gain favour, or gratify malice.
Ave. What meaneth this, In whom is no guile? Had he no Aug.
sin? Was no physician necessary for him? Far fromit. No cTrlg"
one was ever born, of a temper not to need the Physician.

It is guile, when we say one thing, and think another. How
then was there no guile in him? Because, if he was a sinner,
he confessed his sin; whereas if a man, being a sinner,
pretends to be righteous, there is guile in his mouth. Our
Lord then commended the confession of sin in Nathanael ;
He did not pronounce him not a sinner. THEOPHYL. Na-
thanael however, notwithstanding this praise, does not
acquiesce immediately, but waits for further evidence, and
asks, Whence knowest Thou me? Curys. He asks as man, cprys.
Jesus answers as God: Jesus answered and said unto him, HOm
Before that Philip called thee, when thou wast under the™
JSig tree, I saw thee: not having beheld him as man, but as
God discerning him from above. I saw thee, He says, that
is, the character of thy life, when thow wast under the fig tree:
where the two, Philip and Nathanael, had been talking to-
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gether alone, nobody seeing them; and on this account it is
said, that on seeing him a long way off, He said, Bekold an
Israelite indeed ; whence it appears that this speech was
before Philip came near, so that no suspicion could attach
to Christ’s testimony. Christ would not say, I am not of
Nazareth, as Philip told you, but of Bethlehem; in order to
avoid an argument: and because it would not have been
sufficient proof, had He mentioned it, of His being the
Christ. He preferred rather proving this by His having
been present at their conversation. Ave. Has this fig tree
any meaning ! We read of one fig tree which was cursed,
because it had only leaves, and no fruit. Again, at the
creation, Adam and Eve, after sinning, made themselves
aprons of fig leaves. Fig leaves then signify sins; and
Nathanael, when he was under the fig tree, was under the
shadow of death: so that our Lord scemeth to say, O Israel,
whoever of yon is without guile, O people of the Jewish
faith, before that I called thee by My Apostles, when thou
wert as yet under the shadow of death, and sawest Me not, I
saw thee. GrEc. When thou wast nunder the fig tree, I saw
thee; i. e. when thou wast yet under the shade of the law, I
chose thee. Auvc. Nathanael remembered that he had been
under the fig tree, where Christ was not present corporeally,
but only by His spiritual knowledge. Hence, knowing that he
had been alone, he recognised our Lord’s Divinity. CHRys.
That our Lord then had this knowledge, had penetrated
into his mind, had not blamed but praised his hesitation,
proved to Nathanael that ITe was the true Christ: Nathanael
answered and saith unto Him, Rabbi, Thou art the Son of
God, Thou art the King of Israel: asif he said, Thou art He
who was expected, thou art He who was sought for. Sure
proof being obtained, he proceeds to make confession;
herein shewing his devotion, as his former hesitation had
shewn his diligence. Ip. Many when they read this passage,
are perplexed at finding that, whereas Peter was pronounced
blessed for having, after our Lord’s miracles and teaching,
confessed Him to be the Son of God, Nathanael, who makes
the same confession before, has no such benediction. The
reason is this. Peter and Nathanael both used the samec
words, but not in the same meaning. Peter confessed our
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Lord to be the Son of God, in the sense of very God; the
latter in the sense of mere man; for after saying, Thou art
the Son of God, he adds, Thou art the King of Israel;
whereas the Son of God was not the King of Israel only, but
of the whole world. This is manifest from what follows.
For in the case of Peter Christ added nothing, but, as if his
faith were perfect, said, that he would build the Church upon
his confession; whercas Nathanael, as if his confession were
very deficient, is led up to higher things: Jesus answered
and said unto him, Becuuse I said unto thee, I saw thee
under the fig tree, belicvest thou? Thou shalt sce greater
things than these. As if He said, What I have just said has
appearcd a great matter to thee, and thou hast confessed Me to
be King of Israel; what wilt thou say when thou scest
greater things than these? What that greater thing is He
proceeds to shew: And He saith unto him, Verily, verily, I
say unlo you, Hereafter ye shall see heaven open, and the
angels of God ascending and descending upon the Son of
man. Sce how He raises him from earth for a while, and
forees him to think that Christ is not a mere man: for how
could He be a mere man, whom angels ministered to?
It was, as it were, saying, that He was Lord of the Angels;
for He must be the King’s own Son, on whom the servants
of the King descended and ascended; descended at His
crucifixion, ascended at His resurrection and ascension.
Angels too before this came and ministered unto Him,
and angels brought the glad tidings of His birth. Our Lord
made the present a proof of the future. After the powers He
had already shewn, Nathanael would readily believe that
much more would follow. Ave. Let us recollect the Old Aug. in
Testament account. Jacob saw in a dream a ladderpoy
reaching from earth to heaven; the Lord resting upon
it, and the angels ascending and descending upon it. Lastly,
Jacob himself understanding what the vision meant, set Gen.28,
up a stone, and poured oil upon it. When he anointed the '
stone, did he make an idol? No: he only set up a
symbol, not an object of worship. Thou seest here the
anointing ; sec the Anointed also. He is the stone which
the builders refused. If Jacob, who was named Israel, saw
the ladder, and Nathanael was an Israclite indeed, there was
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a fitness in our Lord telling bim Jacob’s dream; as if he
said, Whose name thou art called by, his dream hath
appeared unto thee: for thou shalt see the heaven open, and
the angels of God ascending and descending upon the Son of
man. If they descend upon Him, and ascend to Him,
then He is both up above and here below at the same
time; above in Himself, below in His members. Avuc.
Good preachers, however, who preach Christ, are as angels
of God; 1i. e. they ascend and descend upon the Son of
man; as Paul, who ascended to the third heaven, and
descended so far even as to give milk to babes. He saith,
We shall see greater things than these: because it is a
greater thing that our Lord has justified us, whom He hath
called, than that He saw us lying under the shadow of
death. For had we remained where He saw us, what profit
would it have been? 1i is asked why Nathanael, to whom
our Lord bears such testimony, is not found among the
twelve Apostles. We may believe, however, that it was
because he was so learned, and versed in the law, that our
Lord had not put him among the disciples. He chose the
foolish, to confound the world. Intending to break the neck
of the proud, He sought not to gain the fisherman through
the orator, but by the fisherman the emperor. The great
Cyprian was an orator; but Peter was a fisherman before
him ; and through him not only the orator, but the emperor,
believed.




CHAP. II.

1. And the third day there was a marriage in Cana
of Galilee ; and the mother of Jesus was there:

2. And both Jesus was called, and his disciples, to
the marriage.

3. And when they wanted wine, the mother of Jesus
saith unto him, They have no wine.

4. Jesus saith unto her, Woman, what have I to do
with thee? mine hour is not yet come.

Curys. Our Lord being known in Galilee, they invite Chrys. .
Him to a marriage: And the third day there was a marriage iIm Cal.
in Cana of Galilee. ALcuiN. Galilee is a province; Canaxx.)1.
a village in it. CaRys. They invite our Lord to the mar- Chrys.
riage, not as a great person, but merely as one they knew, i‘;m]
one of the many; for which reason the Evangelist says,

And the mother of Jesus was there. As they invited the
mother, so they invited the Son: and therefore, Jesus was
called, and His disciples to the marriage: and He came, as
caring more for our good, than His own dignity. He who
disdained not to take upon Him the form of a servant, dis-
dained not to come to the marriage of servants. Auc. Let Aug.
the proud man blush to see the humility of God. Lo,glanerb'
among other things, the Son of the Virgin comes to a mar- se’m
riage ; He who, when He was with the Father, instituted
marriage. BEDE. His condescension in coming to the mar- gg4,,
riage, and the miracle He wrought there, are, even consider- Ifi‘)sﬂ‘lm .
ing them in the letter only, a strong confirmation of the after 1
faith. Therein too are condemned the errors of Tatian, Marcion, FPiP-
and others who detract from the honour of marriage. For

if the undefiled bed, and the marriage celebrated with due

chastity, partook at all of sin, our Lord would never have
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come to one. Whereas now, conjugal chastity being good,
the contincnce of widows better, the perfection of the virgin
state best, to sanction all these degrees, but distinguish the
merit of each, e deigned to be born of the pure womb of
the Virgin; was blessed after birth by the prophetic voice of
the widow Anna; and now invited in manhood to attend the
cclebration of a marriage, honours that also by the presence of
[is goodness. Auc. What marvel, if He went to that house
to a marriage, Who came into this world to a marriage. For
here He has His spouse whom He redeemed with His own
blood, to whom He gave the pledge of the Spirit, and whom
He united to Himself in the womb of the Virgin. For the
Word is the Bridegroom, and human flesh the bride, and
both together are one Son of God and Son of man. That
womb of the Virgin Mary is His chamber, from which he
went forth as a bridegroom. BEDE. Nor is it without some
mysterious allusion, that the marriage is related as taking
place on the third day. The first age of the world, before
the giving of the Law, was enlightened by the example of the
Patriarchs ; the second, under the Law, by the writings of
the Prophets ; the third, under grace, by the preaching of the
Evangelists, as if by the light of the third day; for our
Lord had now appeared in the flesh. The name of the place
too where the marriage was held, Cana of Galilce, which
means, desire of migrating, has a typical signification, viz.
that those are most worthy of Clrist, who burn with devotional
desires, and have known the passage from vice to virtue,
from earthly to eternal things. The wine was made to fail,
to give our Lord the opportunity of making better; that so the

* glory of God in man might be brought out of its hiding place :

Chrys.

xxi. 1,2,

Luke?2,
51.

And when they wanted wine, the mother of Jesus saith unto
Him, They have no wine. CHrys. But how came it
into the mother’s mind to expect so great a thing from her
Son ? for he had done no miracle as yet: as we read afterwards,
This beginning of miracles did Jesus, His real nature,
however, was beginning now to be revealed by John, and
His own conversations with His disciples; besides that
His conception, and the circumstances of His birth, had
from the first given rise to high expectations in her mind:
as Luke tells us, His mother kept all these sayings in her

e
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_heart. Why then did she never ask Him to work a miracle
before ? Because the time had now come that He should
be made known. Before He had lived so much like an
ordinary person, that she had not had the confidence to ask
Him. But now that she heard that John had borne witness
to Him, and that He bad disciples, she asks Him confidently.
Avcuin. She represents here the Synagogue, which chal-
lenges Christ to perform a miracle. It was customary with
the Jews to ask for miracles.

Jesus saith unto ler, Woman, what have I to do with
thee? Ave. Some who derogate from the Gospel, and say Aug.
that Jesus was not born of the Virgin Mary, try to draw an CT e
argument for their error from this place ; for, how, say they,
could she be His mother to whom He said, What have I to
do with thee? Now who is it who gives this account, and
on whose authority do we believe it? The Kvangelist John.

But he himself says, The mother of Jesus was there. Why
should He say it, unless both were true. But did He there-
fore come to the marriage to teach men to despise their
mother? Curys. That He greatly venerated His mother, we Chrys.
know from St. Luke, who tells us that He was subject unto His g‘i“’(al
parents. For where parents throw no obstacle in the way of xx.) 2.
God’s commands, it is our duty to be subject to them; but
when they demand any thing at an unseasonable time, or cut us
off from spiritual things, we should not be deceived into com-
pliance. Avue. To mark a distinction between His Godhead Aug. de
and manhood, that according to His manhood He was ggf_‘l‘nbf’ili"

inferior and subject, but according to His Godhead supreme,c. 14.
He saith, Woman, what have I to do witlh thee? CHRYS. 01;
And for another reason, viz. to prevent any suspicion attach- Horf
ing to His miracles: for these it was proper should be asked ;’;‘)(2&]
for by those who wanted them, not by His mother. He
wished to shew them that He would perform all in their
proper time, not all at once, to prevent confusion ; for He
saith, Mine hour is not yet come ; 1. e. I am not yet known to xxii.(al.
the persons present; nay, they know not that the wine hath > *:
failed ; let them find out that first; he who perceives not
his want beforehand, will not perceive when his want is 4,
supplied. Avue. Or it was because our Lord as God had not Tr. viii.

a mother, though as man He had, and the miracle He was :.;q,'e
G sparsim
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about to work was the act of His Divinity, not of human
infirmity. When therefore His mother demanded a miracle,
He, as though not acknowledging a human birth, when
about to perform a divine work, said, Woman, what have 1
to do with thee? Asif He said, Thou didst not beget that
in Me, which works the miracle, My Divinity. (She is called
woman, with reference to the female sex, not to any injury
of her virginity.) But because thou broughtest forth My
infirmity, I will acknowledge thee then, when that very in-
firmity shall hang on the cross. And therefore Ue adds, Mine
hour is not yet come: as if to say, I will acknowledge thee
when the infirmity, of which thou art the mother, shall hang
from the eross. He commended His mother to the disciple,
when about to die, and to rise again, before her death. But
note; just as the Manicheans have found an occasion of error
and pretext for their faithlessness in our Lord’s word, What
have I to do with thee? in the same way the astrologers
support theirs from the words, -Mine hour is not yet come.
For, say they, if Christ had not been under the power of fate,
He would never have said this. Butlet them believe what God
says below, I hace power to lay it (my life) dewn, and I
have power to take it again: and then let them ask, why
He says, Mine hour is not yet come: nor let them on such a
ground subject the Creator of heaven to fate; seeing that,
even were there a fatality in the stars, the Maker of the stars
could not be under the dominion of the stars. And not
only had Christ nothing to do with fate, as ye call it; but
neither hast thou, or any other man. Wherefore said He
then, Mine hour is not yet come? Because He had the
power to die when He pleased, but did not think it expe-
dient yet to exert the power. IHe was to call the disciples,
to proclaim the Kingdom of heaven, to do marvellous works,
to approve His divinity by miracles, His humility by par-
taking of the sufferings of our mortal state. And when He
liad done all, then the hour was come, not of destiny, but of
will, not of obligation, but of power.

5. His mother saith unto the servants, Whatsoever
he saith unto you, do it.
6. And there were set there six waterpots of stone,
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after the manner of the purifying of the Jews, contain-
ing two or three firkins apiece.

7. Jesus saith unto them, Fill the waterpots with
water. And they filled them up to the brim.

8. And he saith unto them, Draw out now, and
bear unto the governor of the feast. And they bare
it.

9. When the ruler of the feast had tasted the water
that was made wine, and knew not whence it was:
(but the servants which drew the water knew;) the
governor of the feast called the bridegroom,

10. And saith unto him, Every man at the begin-
ning doth set forth good wine; and when men have
well drunk, then that which is worse: but thou hast
kept the good wine until now.

11. This beginning of miracles did Jesus in Cana
of Galilee, and manifested forth his glory; and his
disciples believed on him.

Carys. Although He had said, Mine hour is not yet come, Chrys.
He afterwards did what His mother told Him, in order to i"iri’-‘ia‘_
shew plainly, that He was not under subjection to the hour. xxi.) L.
For if He was, how could He have done this miracle before
the hour appointed for it? In the next place, He
wished to shew honour to His mother, and make it appear
that He did not go counter to her eventually. He would
not put her to shame in the presence of so many; especially
as she had sent the servants to Him, that the petition might
come from a number, and not from herself only; His mother
saith unto the servants, Whatsoever He saith unto you, do it.
Bepe; As if she said, Though He appear to refuse, He will Bede. in
do it nevertheless. She knew His pity and mercifulness. '°*
And there were set there six waterpols of stone, after the
manner of the purifying of the Jews, containing two or three
Jirkins apiece. Hydrie® are vessels to hold water: hydort1 g3ia.
being the Greek for water. ALCUIN. Vessels to hold water
were there, after the manner of the purifying of Jews.
Among other traditions of the Pharisees, they observed fre-

G2



Chrys.

84 GOSPEL ACCORDING TO CHAP. II.

quent washings. Crrys. Palestine being a dry country,

xxoilil,l('al_ with few fountains or wells, they used to fill waterpots with

xxi) 2.

Aug.
T. ix.

c 7.

water, to prevent the necessity of going to the river, if they
were unclean, and to have materials for washing at hand. To
prevent any unbeliever from suspecting that a very thin wine
was made by the dregs having been left in the vessels, and
water poured in upon them, He says expressly, According
to the manner of the purifying of the Jews: which shews
that those vessels were never used to hold wine. Ave. A
firkin is a certain measure; as urn, amphora, and the like.

1 ysegn- Metron is the Greek for mcasure: whence metreta 1. Two

cal, fir-

kins.’

Chrys.
om.
xxii. 2.

Chrys.
Hom.

xxii. 2.

or three, is not to be taken to mean some holding two, others
three, but the same vessels holding two or three.

Jesus saith unto them, Fill the waterpots with water. And
they filled them up to the brim. Curys. But why did He
not work the miracle before they had filled the waterpots,
which would have been much more wonderful ; inasmuch as
it is one thing to change the quality of some existing
substance, another to make it that substance out of nothing ?
The latter miracle would be the more wonderful, but the
former would be the more casy of belief. And this principle
often acts as a check, to moderate the greatness of our
Lord’s miracles: He wishes to make them more credible,
therefore He makes them less marvellous; a refutation this
of the perverse doctrine of some, that He was a different Being
from the Maker of the world. For we see He performs
most of His miracles upon subject-matter already existing,
whereas were He contrary to the Creator of the world, He
would not use a material thus alien, to demonstrate His own
power. He did not draw out the water Himself which He
made wine, but ordered the servants to do so. This was for
the sake of having witnesses of the miracle ; And He saith
unto them, Draw out now, and bear unto the governor of the
Seast. AvrcuiN. The Triclinium is a eircle of three couches,
cline signifying couch: the ancients used to recline upon
couches. And the Architriclinus is the one at the head of the
Triclinium, i. e. the chief of the guests. Some say that
among the Jews, He was a priest, and attended the marriage
in order to instruct in the duties of the married state.
CHrys. Or thus; It might be said that the guests were
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drunken, and could not, in the confusion of their senses, tell
whether it were water or wine. But this objection could not

be brought against the attendants, who must have been sober,
being occupied wholly in performing the duties of their
service gracefully and in order. Qur Lord therefore bid the
attendants bear unto the governor of the feast; who again
would of course be perfectly sober. He did not say, Give to

the guests to drink. Hritary; Water is poured into the Hilar.
waterpots; wine is drawn out into the chalices; the senses}i“l:h‘if3
of the drawer out agree not with the knowledge of thec.5.
pourer in. The pourer in thinks that water is drawn out;

the drawer out thinks that wine was poured in. When the
ruler of the feast had tasted the water that was made wine,

and knew not whence it was, (but the servants who drew the
water knew,) the governor of the feast called the bridegroom.

It was not a mixture, but a creation : the simple nature of
water vanished, and the flavour of wine was produced; not

that a weak dilution was obtained, by means of some strong
infusion, but that which was, was aunihilated; and that
which was not, came to be. CHRYs. Our Lord wished the Chrys.
power of His miracles to be seen gradually; and therefore xoni?zl.g’
He did not reveal what He had done Himself, nor did the3.
ruler of the feast call upon the servants to do so; (for no
credit would have been given to such testimony concerning

a mere man, as our Lord was supposed to be,) but He called

the bridegroom, who was best able to see what was done.
Christ moreover did not only make wine, but the best wine.
And (the ruler of the feast) saith unto him, Every man at

the beginning doth set forth good wine, and when men have

well drunk, then that which is worse; but thow hast kept

the good wine until now. The effects of the miracles of
Christ are more beautiful and better than the productions of
nature. So then that the water was made wine, the servants
could testify ; that it was made good wine, the ruler of the
feast and the bridegroom. It is probable that the bride-
groom made some answer ; but the Evangelist omits it, only
mentioniug what it was necessary for us to know, viz. the
water being made wine. He adds, This beginning of
miracles did Jesus in Cana of Galilee. It was very ne- Hom.
cessary to work miracles just then, when His devoted b
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disciples were all collected, and present at the place,
attending to what was going on. Ip. Should any say that
there is not sufficient proof of this being the beginning of
miracles, because it is added, iz Cana of Galilee, as if some
had been preferred elsewhere: we answer, as we did before,
that John says below, That He might be made manifest
to Israel, therefore have I come baptizing. Now if He
had performed miracles in the earlier part of His life, the
Jews would not have wanted another person to point Him
out. If our Lord in a short time became so distinguished
for the number of His miracles, that His Name was known
to every one, would He not have been much more so, had
He worked miracles from His earliest years? for the things
themselves would have been the more extraordinary,being per-
formed by a Child, and in so long a time must have become
notorious. It was fit and proper however that He should not
begin to work miracles at so early an age : for men would have
thought the Incarnation a phantasy, and in the extremity of
envy would have delivered Him to be crucified before the
appointed time. AvuG. This miracle of our Lord’s, turning
the water into wine, is no miracle to those who know that
God worked it. For the Same that day made wine in the
waterpots, Who every year makes wine in the vine: only
the latter is no longer wonderful, because it happens uni-
formly. And thereforeitis that God keeps some extraordinary
acts in store for certain occasions, to rouse men out of their
lethargy, and make them worship Him. Thus it follows,
He manifested forth His glory. Avrcuin. He was the King
of glory, and changed the elements because He was their
Lord. Curys. He manifests His glory, as far as related to
His own act; and if at the time many knew it not, yet was
it afterwards to be heard and known of all. A4nd His
disciples believed on Him. 1t was probable that these
would believe more readily, and give more attention to what

Aug. dewent on. AvuG. Ifnow for the first time they believed on Him,

Cons.
Evang.
Lii. c.
xvii.

(38.)

they were not His disciples when they came to the marriage.
This however is a form of speech, such as saying that the
Apostle Paul was born in Tarsus of Cilicia; not meaning by
this that he was an Apostle then. In the same way when
we hear of Christ’s disciples being invited to the marriage,
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we should understand not disciples already, but who were to

be disciples. Aug. Butsee the mysteries whieh lie hid in that Aug.
miracle of our Lord. It was necessary that all things should 5'5“
be fulfilled in Christ which were written of Him: those
Scriptures were the water. - He made the water wine when

He opened unto them the meaning of these things, and ex-
pounded the Seriptures; for thus that came to have a laste
which before had none, and that inebriated, whieh did not
inebriate before. BEDE; At the time of our Lord’s appearing Bede. in
in the flesh, the sweet vinous taste of the law had been™
weakened by the carnal interpretations of the Pharisees. Ava. aug.
Now if He ordered the water to be poured out, and then intro- g’et”:q
duced the wine from the hiddenreeesses? of ereation, He would !sinibus
seem to have rejected the Old Testament. But converting,

as He did, the water into wine, He shewed us that

the Old Testament was from Himself, for it was by His order

that the waterpots were filled. But those Seriptures have

no meaning, if Christ be not understood there. Now we
know from what time the law dates, viz. from the foundation

of the world. From that time to this are six ages; the first,
reckoning from Adam to Noah; the second, from Noah to
Abraham; the third, from Abraham to David; the fourth, from
David to the carrying away into Babylon; the fifth, from

that time to John the Baptist; the sixth, from John the
Baptist to the end of the world. The six waterpots then
denote these six ages of prophecy. The prophecies are
fulfilled ; the waterpots are full. But what is the meaning

of their holding two or three firkins apiece ? Had He said
three only, our minds would have run immediately to the
mystery of the Trinity. Nor perhaps ean we reject it, even
though it is said, fwo or three: for the Father and the Son
being named, the Holy Ghost may be understood by con-
sequence ; inasmuch as it is the love between the Father and

the Son, which is the Holy Ghost. Nor should we pass, ;5
over another interpretation, which makes the two firkins
alluded to the two races of men, the Jews and the Greeks;

and the three to the three sons of Noah. Arcuin. The
servants are the doctors of the New Testament, who interpret

the holy Secripture to others spiritually ; the ruler of the
feast is some lawyer, as Nicodemus, Gamaliel, or Saul.
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When to the former then is committed the word of the
Gospel, hid under the letter of the law, it is the water made
wine, being set before the ruler of the feast. And the three
1 Tricli-rows' of guests at table in the house of the marriage are
three  Properly mentioned ; the Church .consisting of three orders
couches, of believers, the married, the continent, and the doctors.
%284 Chist has kept the good wine until now, i. e. He has deferred

the Gospel till this, the sixth age.

12. After this he went down to Capernaum, he,
and his mother, and his brethren, and his disciples :
and they continued there not many days.

13. And the Jews’ passover was at hand, and Jesus
went up to Jerusalem.

g:)rli& Curys. Our Lord being about shortly to go up to Jeru-
xxiii.  salem, proceeded to Capernanm, that He might not take His
mother and brethren every where about with Him: .4/ffer
this he went down to Capernaum, He, and His mother, and
His brethren, and His disciples, and they continuved there not
Aug.  many days. Ave. The Lord our God is He, high, that He
};;:: ’1': might create us; low, that He might create us anew; walk-
2. ing among men, suffering what was human, hiding what was
divine. So He hath a mother, hath brethren, hath disciples:
whence He hath a mother, thence hath Ile brethren. Scrip-
ture frequently gives the name of brethren, not to those only
who are ‘born of the same womb, or the same father, but to
those of the same generation, cousins by the father’s or
mother’s side. Those who are unacquainted with this way of
speaking, ask, Whence hath our Lord brothers? Did Mary
bring forth again? That could not be: with her commenced
the dignity of the virgin state. Abraham was uncle of Lot,
and Jacob was nephew to Laban the Syrian. Yet Abraham
and Lot are called brethren ; and likewise Jacob and Laban.
Arcuin. Our Lord’s brethren are the relations of Mary and
Joseph, not the sons of Mary and Joseph. For not only the
s blessed Virgin, but Joseph also, the witness of her ch astity, ab-
Ev.c.ii. stained from all conjugalinterconrse. Ave. And Hisdisciples;

c. Xvil, . r. .
(39_)l it is uncertain whether Peter and Andrew and the sons of
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Zebedee, were of their number or not at this time. For
Matthew first relates that our Lord came and dwelt at
Capernaum, and afterwards that He called those disciples

from their boats, as they were fishing. Is Matthew perhaps
supplying what he had omitted? For without any mention

that it was at a subsequent time, he says, Jesus walking by Matt. 4,
the sea of Galilee saw two brethren. Or is it better to sup- 18
pose that these were other disciples? For the writings of

the Evangelists and Apostles, call not the twelve only, but

all who believing in God were prepared for the kingdom of
heaven by our Lord’s teaching, disciples®. How is it tooid. cap.
that our Lord’s journey to Galilec is placed here before John
the Baptist’s imprisonment *, when Matthew says, Now when
Jesus had heard that John was cast into prison, he departed

into Galilee: and Mark the same? Luke too, though he
says nothing of John’s imprisonment, yet places Christ’s
visit to Galilee after His temptation and baptisme, as the

two former do. We should understand then that the three
Evangelists are not opposed to John, but pass over our
Lord’s first coming into Galilee after his baptism ; at which

time it was that He converted the water into wine. KEUSEB. Euseb
When copies of the three Gospels had come to the Evan- Eclgzl
gelist John, he is reported, while he confirmed their fidelity iii. c. 24.
and correctness, to have at the same time noticed some
omissions, especially at the opening of our Lord’s ministry.
Certain it is that the first three Gospels seem only to contain

the events of the year in which John the Baptist was im-
prisoned, and put to death. And therefore John, it is said,

was asked to writc down those acts of our Saviowr’s before

the apprehension of the Baptist, which the former Evan-
gelists had passed over. Any one then, by attending, will

VER. 12, 13.

was baptizing in Enon, near to Salim,

» This supposition agrees best with
because there was much water there :

what follows, which makes out the visit

to Galilee, in St. Matthew, St. Mark,
and St. Luke, to be the secend visit.
For they all mention the calling of the
Apostles as taking place in this visit;
which calling therefore had not taken
place at the time of this first visit,
which St. John is relating now. And
it is difficult to imagine that in all three
this mention is parenthetical and out of
the order of time.

b John 3, 23. 24. And Jobn also

and they came and were baptized. For
John was not yet cast into prison.”’

¢ Comparing Matt. 4, 12. Mark 1,
14. Luke 4, 13. 14. it is evident that
the order of events in the three is ex-
actly the same; excepting that St.
Luke omits the mention of John the
Baptist’s imprisonment. The visit to
Galilee in St. Luke is meant to be after
John’s imprisonment, though that event
has not been mentioned.
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find that the Gospels do not disagree, but that John is re-
lating the events of a different date, from that which the others
refer to. CaRys. He did not performm any miracle at Caper-
naum, the inhabitants of which city were in a very corrupt
state, and not well disposed to Him ; He went there however,
and stayed some time out of respect to His mother’. BEDE;
He did not stay many days there, on account of the Passover,
which was approaching: And the Jews passover was at
hand. ORiGEN; But what need of saying, of the Jews,
when no other nation had the rite of the Passover? Perhaps®
because there are two sorts of Passover, one human, which is
celebrated in a way very different from the design of Secrip-
ture; another the true and Divine, which is kept in spirit
and in truth. To distinguish it then from the Divine, it is
said, of the Jews.

AvrcuiN. dAnd He went up to Jerusalem. The Gospels
mention two journeys of our Lord to Jerusalem, one in the
first year of His preaching, before John was sent to prison,
which is the journey now spoken of’; the other in the year of
His Passion. Our Lord has set us here an example of careful
obedience to the Divine commands. For if the Son of God
fulfilled the injunctions of His own law, by keeping the
festivals, like the rest, with what holy zeal should we ser-
vants prepare for and celebrate them? ORIGEN; In a mys-
tical sense, it was meet that after the marriage in Cana of
Galilee, and the banquet and wine, our Lord should take
His mother, brethren, and disciples to the land of conso-
lation (as Capernaum signifies?) to console, by the fruits that
were to spring up and by abundance of fields, those who

4 'Whom, St. Chrys. adds, He was
about to leave behind when He went to
Jerusalem.

¢ Origen literally, It is called the
Jews’, asopposed to the Lord’s Passover.
For as the Jews had made His Father’s
house an house of merchandize,notsanc-
tifying it, so had they made the Lord’s
passover a human, a Jewish passover,
choosing that which was low and carnal.

f Origen literally, that He might
console His disciples, and the soul that
conceived Him of the Holy Ghost, or
them who were there benefited with
the fruits that were to spring up
in their full [replenished] land. And

why is it, went down, and not went
up? Perhaps his ¢ brethren’ are here
to be understood of those powers who
went down with Him, not being called
to the marriage, according to the inter-
pretation we have mentioned, bhut re-
ceiving lower and inferior benefit from
them; and of another sort from those
called the disciples of Christ. Forif His
mother be invited, there are some bear-
ing fruit, whom our Lord Himself
goes down to help with the ministers of
the Word, and His disciples; His
mother too accompanying.—The inter-
fretatlon to which Origen refers is
ost,
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received His discipline, and the mind which had conceived
Him by the Holy Ghost; and who were there to be holpen.
For some there are bearing fruit, to whom our Lord Himself
comes down with the ministers of His word and disciples,
helping such, His mother being present. Those however
who are called to Capernaum, do not seem capable of His
presence long: that is, a land which admitteth lower conso-
lation, is not able to take in the enlightenment from many
doctrines ; being capable to receive few only. ALCUIN. Or
Capernaum, we may interpret ““ a most beautiful village,” and

so it signifies the world, to which the Word of the Father came
down. Bebpr; But He continued there only a few days,
because he lived with men in this world only a short time.
ORr1GEN; Jerusalem, as our Saviour Himself saith, is the city Orig.
of the great King, into which none of those who remain on f:n.}o:n
earth ascend, or enter. Only the soul which has a certain c. 16.
natural loftiness, and clear insight into things invisible, is the
inhabitant of that city. Jesns alone goes up thithers. But His
disciples seem to have been present afterwards. The zeal of
Thine house hath eaten me up. But it is as thonghin every
one of the disciples who went up, it was Jesus who went up.

14. And found in the temple those that sold oxen
and sheep and doves, and the changers of money
sitting :

15. And when he had made a scourge of small
cords, he drove them all out of the temple, and the
sheep, and the oxen; and poured out the changers’
money, and overthrew the tables;
~ 16. And said unto them that sold doves, Take these
things hence; make not my Father’s house an house
of merchandise. .

17. And his disciples remembered that it was
written, The zeal of thine house hath eaten me up.

Bepe; Our Lord on coming to Jerusalem, immediately

8 He, and His mother, and disciples, wentdown to Capernaum. Here Jesus
went to the marriage: He, and His alone is mentioned.—Orig. in loc.
mother, and brethren, and disciples,
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entered the temple to pray; giving us an example that,
wheresoever we go, our first visit should be to the house of
God to pray. And He found in the temple those that sold
oxen, and sheep, and doves, and the changers of money
stiting. Avue. Such sacrifices were prescribed to the people,
in condescension to their carnal minds; to prevent them
from turning aside to idols. They sacrificed sheep, and
oxen, and doves. BEDE; Those however, who came from a
distance, being unable to bring with them the animals re-
quired for sacrifice, brought the money instead. For their
convenience the Scribes and Pharisecs ordered animals to be
sold in the temple,in order that, when the people had bought
and offered them afterwards, they might sell them again,
and thus make great profits. And changers of money sitting ;
changers of money sat at the table to supply change to
buyers and sellers. But our Lord disapproving of any
worldly business in His house, especially one of so question-
able a kind, drove out all engaged in it. Aue. He who was
to be scourged by them, was first of all the scourger; And
when He had made a scourge of small cords, He drove them
all out of the temple. Treopayr. Nor did He cast out only
those who bought and sold, but their goods also: 7he sheep,
and the oxen, and poured out the changers money, and
overthrew the tables, i. e. of the money changers, which were
coffers of pence. ORIGEN; Should it appear something out
of the order of things, that the Son of God should make a
scourge of small cords, to drive them out of the temple? We
have one answer in which some take refuge, viz. the divine
power of Jesus, Who, when He pleased, could extinguish the
wrath of His enemies however innumerable, and quiet the
tumult of their minds: The Lord bringeth the counsel of the
heathen to nought. This act indeed exhibits no less power,
than His more positive miracles ; nay rather, more than the
miracle by which water was converted into wine: in that
there the subject-matter was inanimate, here, the minds of so
many thousands of men are overcome. Aug. It is evident
that this was done on two several occasions; the first
mentioned by John, the last by the other three. ORricEN;
John says here that He drove out the sellers from the temple ;
Matthew, the sellers and buyers. The number of buyers was
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much greater than of the sellers : and therefore to drivethem out

was beyond the power of the carpenter’s Son, as He was
supposed to be, had He not by His divine power put all

- things under Him, as it is said. BEDE; The Evangelist sets
before us both natures of Christ: the human in that His
mother accompanied Him to Capernaum; the divine, in that

He said, Make not My Father’s house an house of merchan-

dize. CHRys. Lo, He speaks of God as His Father, and they Chrys.
are not angry, for they think He means it in a common . in
sense. But afterwards when He spoke more openly, and Jogn-
shewed that He meant equality, they were enraged. In* "~
Matthew’s account too, on driving them out, He says, Ye have c. xxi.
made it (My Father’s house) a den of thieves. This was just xxii. 13,
before His Passion, and therefore He uses severer langunage.

But the former being at the beginning of His miracles, His
answer is milder and more indulgent. Ave. So that temple Agg.
was still a figure only, and our Lord cast out of it all who ;f]rj";n_
came to it as a market. And what did they sell? Thingse. 4.
that were necessary for the sacrifice of that time. What if

He had found men drunken? If the house of God ought

not to be a house of merchandize, ought it to be a house of
drunkenness? CHRys. But why did Christ use such violence ? Chrys.
He was about to heal on the Sabbath day, and to do many :Ix?:?z
things which appeared to themn transgressions of the Law.

That He might not appear therefore to be acting contrary to

God, He did this at His own peril; and thus gave them to
understand, that He who exposed Himself to such peril to
defend the decency of the house, did not despise the Lord of

that house. For the same reason, to shew His agreement

with God, He said not, the Holy house, but, My Father’s
house. Tt follows, And His disciples remembered what was
written ; The zeal of thine house hath eaten me up. BEDE ;in loc.
His disciples seeing this most fervent zeal in Him, remem-
bered that it was from zeal for His Father’s house that our
Saviour drove the ungodly from the temple. Arcuin. Zeal,
taken in a good sense, is a certain fervour of the Spirit, by
which the mind, all human fears forgotten, is stirred up to the
defence of the truth. Auvc. He then is eaten up with zeal Aug.
for God’s house, who desires to correct all that he scesgj"g,x‘
wrong there; and, if he cannot correct, endures and 3
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mourns. In thine house thou busiest thyself to prevent
matters going wrong; in the house of God, where salvation
is offered, oughtest thou to be indifferent? Hast thou a
friend ? admonish him gently ; a wife ? coerce her severely;
a maid-servant? even compel her with stripes. Do what
thou art able, according to thy station. ArLcuiN. To take
the passage mystically, God enters His Church spiritually
every day, and marks each one’s behaviour there. Let us be
careful then, when we are in God’s Church, that we indulge
not in stories, or jokes, or hatreds, or lusts, lest on a sudden
He come and scourge us, and drive us out of His Church:
ORrIGEN; It is possible even for the dweller in Jerusalem to
incur guilt, and even the most richly endowed may stray.
And unless these repent speedily, they lose the capacity
wherewith they were endued. He finds them in the temple,
i. e. in sacred places, or in the office of enunciating the
Church’s truths, some who make His Father’s house an
house of merchandize; i. e. who expose to sale the oxen
whom they ought to reserve for the plough, lest by turning
back they should become unfit for the kingdom of God:
also who prefer the unrighteous mammon to the sheep, from
which they have the material of ornament; also who for
miserable gain abandon the watchful care of them who are
called metaphorically doves, without all gall or bitterness®.
Our Saviour finding these in the holy house, maketh a scourge
of small cords, and driveth them out, together with the sheep
and oxen exposed for sale, scatters the heaps of money,
as unbeseeming in the house of God, and overthrows the
tables set up in the minds of the covetous, forbidding them
to sell doves in the house of God any longer. I think too
that He meant the above, as a mystical intimation that
whatsoever! was to be performed with regard to that sacred
oblation by the priests, was not to be performed after the
manner of material oblations, and that the lJaw was not to be
observed as the carnal Jews wished. For our Lord, by
drivingawaythe sheep and oxen, and ordering away the doves,
h Solertiam columbarum privata qui- xgérnres which applies to the dove.

libet amaritudine vilipendent. The text i Orig. literally, ¢ that the Divine
is not grammatically correct, but soler- service relating to that temple was no

. tiam is plainly the reading of ixiruay, Ionger to be performed,” d&e.

and privata &c. of iresgnutvov wdens -
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which were the most common offerings among the Jews, and
by overthrowing the tables of material coins, which in a
figure only, not in truth, bore the Divine stamp, (i. e. what ac-
cording tothe lutterof the law seemed good,) and when with His
own hand He scourged the people, He as much asdeclared that
the dispensation was to be broken up and destroyed, and the
kingdom translated to the believing from among the Gentiles.
Avug. Or, those who sell in the Church, are those who scek Aug.
their own, not the things of Jesus Christ. They who will 1™
not be bought, think they may sell earthly things. Thus
Simon wished to buy the Spirit, that he might sell Him:
for he was one of those who sell doves. (The Holy Spirit
appeared in the form of a dove.) The dove however is not
sold, but is given of free grace'; foritis called grace. BEDE;! gratis
They then are the sellers of doves, who, after receiving thei],ale;],,ec'_
free grace of the Holy Spirit, do not dispense it freely 2, as? gratis
they are commanded, but at a price: who confer the laying
on of hands, by which the Holy Spirit is received, if not for
money, at least for the sake of getting favour with the people,
who bestow Holy Orders not according to merit, but favour.
Avg. By the oxen may be unnderstood the Apostles and A,
Prophets, who have dispensed to us the holy Scriptures. ¥, *-
Ce f»
Those who by these very Scriptures deceive the people,
from whom they seek honour, sell the oxen; and they sell
the sheep too, i. e. the people themselves; and to whom do
they sell them, but to the devil? For that which is cut off
from the one Church, who taketh away, except the roaringi Pet.
lion, who goeth about every where, and seeketh whom he may % 8-
devour? BEDE; Or, the sheep are works of purity and Bede.
piety, and they sell the sheep, who do works of piety to gain 2 lo°-
the praise of men. They exchange money in the temple,
who, in the Church, openly devote themselves to secular
business. And besides those who seck for money, or praise,
or honour from Holy Orders, those too make the Lord’s
house a house of merchandize, who do not employ the rank,
or spiritual grace, which they have received in the Church at
the Lord’s hands, with singleness of mind, but with an eye
to human recompense. AvuG. Our Lord intended a meaning Aug.
to be seen in His making a scourge of small cords, and then Z’é_"
scourging those who were carrying on the merchandize in
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the temple. Every one by his sins twists for himself a cord,
in that he goes on adding sin to sin. So then when
men suffer for their iniquities, let them be sure that it is the
Lord making a scourge of small cords,’and admonishing them
to change their lives : which if they fail to do, they will hear
at the last, Bind him hand and fost. BEDE; With a scourge
then made of small cords, He cast them out of the temple;
for from the part and lot of the saints are cast out all, who,
thrown externally among the Saints, do good works hypo-
critically, or bad openly. The sheep and the oxen too He
cast out, to shew that the life and the doctrine of such were
alike reprobate. And He overthrew the change heaps of the
money-changers and their tables, as a sign that, at the final
condemnation of the wicked, He will take away the form
even of those things which they loved. The sale of doves
He ordered to be removed out of the temple, because the
grace of the Spirit, being freely received, should be freely
given. ORIGEN; By the temple we may understand too the
soul wherein the Word of God dwelleth ; in which, before
the teaching of Christ, earthly and bestial affections had
prevailed. The ox being the tiller of the soil, is the symbol
of earthly affections: the sheep, being the most irrational of
all animals, of dull ones; the dove is the type of light and
volatile thoughts ; and money, of earthly good things ; which
money Christ cast out by the Word of His doctrine, that His
Father’s house might be no longer a market.

18. Then answered the Jews and said unto him,
‘What sign shewest thou unto us, seeing that thou
doest these things?

19. Jesus answered and said unto them, Destroy
this temple, and in three days I will raise it up.

20. Then said the Jews, Forty and six years was
this temple in building, and wilt thou rear it up in
three days?

21. But he spake of the temple of his body.

22. When therefore he was risen from the dead,
his disciples remembered that he had said this unto
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them: and they believed the Scripture, and the word
which Jesus had said.

TraeoPHYL. The Jews seeing Jesus thus acting with power, hocloco.
and having heard Him say, Make not My Father’s house an
house of merchandize, ask of Him a sign; Then answered
the Jews and said unto Him, What sign shewest Thou unto
us, seeing that Thou doest these things ? CHRys. But were Chrys
signs necessary for His putting a stop to evil practices ? Was i I
not the having such zeal for the house of God, the greatest
sign of His virtue? They did not however remember the
prophecy, but asked for a sign ; at once irritated at the loss
of their base gains, and wishing to prevent Him from going
further. For this dilemma, they thought, would oblige Him
either to work miracles, or give up His present course. But
He refuses to give them the sign, as He did on a like
occasion, when He answers, dn evil and adulterous gene- Mat.12,
ration seeketh afler a sign, and there shall no sign be ynen3
ity but the sign of Jonas the prophet; only the answer is
more open there than here. He however who even anticipated
men’s wishes, and gave signs when He was not asked, would
not have rejected here a positive request, had He not seen a
crafty design in it. As it was, Jesus answered and said
unto them, Destroy this temple, and in three days I will
raise it up. BEDE; For inasmuch as they sought a sign
from our Lord of His right to eject the customary merchan-
dize from the temple, He replied, that that temple signified
the temple of His Body, in which was no spot of sin; as if
He said, As by My power I purify your inanimate temple
from your merchandize and wickedness; so the temple of
My Body, of which that is the figure, destroyed by your
hands, on the third day I will raise again. TrEOPHYL. He
does not however provoke them to commit murder, by saying,
Destroy ; but only shews that their intentions were not hidden
from Him, Let the Arians observe how our Lord, as the
. destroyer of death, says, I will raise it up ; that is to say, by

My ownpower. Aug. The Father also raised Him up again; A“S
to Whom He says, Raise Thou me up, and I shall reward st
them. But what did the Father do without the Word? As§; “41
then the Father raised Him up, so did the Son also: even as1o.

H
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He saith below, I and My Father are one. CHRys. But
why does He give them the sign of His resurrection ? Because
this was the greatest proof that He was not a mere man ;

¥ shewing, as it did, that He could triumph over death, and in

a moment overthrow its long tyranny. ORIGEN. Both those,
i. e. both the Body of Jesus and the temple, seem to me to
be a type of the Church, which with lively stones is built up
into a spiritual house, into an holy priesthood ; according to
St. Paul, Ye are the body of Christ, and members in
particular. And though the structure of stones seem to be
broken up, and all the bones of Christ scattered by adversities
and tribulations, yet shall the temple be restored, and raised up
again in three days, and stablished in the new heaven and the
new earth. For as that sensible body of Christ was crucified
and buried, and afterward rose again; so the whole body of
Christ’s saints was crucified with Christ, (each glorying in
that cross, by which He Himself too was crucified to the
world,) and, after being buried with Christ, hath also risen
with Him, walking in newness of life. Yet have we not
risen yet in the power of the blessed resurrection, which is
still going on, and is yet to be completed. Whence it is not
said, On the third day I will build it up, but, in three days ;
for the erection is being in process throughout the whole of
the three days. THEoPHYL. The Jews, supposing that He
spoke of the material temple, scoffed : Then said the Jews,
Forty and six years was this temple in building, and will
Thou rear it up in three days? AvrLcuinN. Note, that they
allude here not to the first temple under Solomon, which was
finished in seven years, but to the one rebuilt under Zoro-
babel. This was forty-six years building, in consequence of
the hindrance raised by the enemies of the work. ORIGEN.
Or some will reckon perhaps the forty and six years from the
time that David consulted Nathan the Prophet on the build-
ing of the temple. David from that time was busy in
collecting materials. But perhaps the number forty may
with reference to the four corners of the temple allude to the
four elements of the world, and the number six, to the creation
of man on the sixth day. Ave. Or it may be that this
number fits in with the perfection of the Lord’s Body. For
six times forty-six are two hundred and seventy-six days,

p—y
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which make up nine months and six days, the time that our

Lord’s Body was forming in the womb; as we know by

authoritative traditions handed down from our fathers, and

preserved by the Church. He was, according to general

belief, conceived on the eighth of the Kalends of April, the March

day on which He suffered, and born on the eighth of the **

Kalends of January!. The intervening time contains two Dec.25.

hundred and seventy-six days, i. e. six multiplied by forty-

six. Avue. The process of human conception is said to be Aug. b.

this. The first six days produce a substance like milk, which gf;;‘t'

in the following nine is converted into blood ; in twelve more 2 6. f.

is consolidated, in eighteen more is formed into a perfect set

of limbs, the growth and enlargement of which fills up the

rest of the time till the birth. For six, and nine, and twelve,

and eighteen, added together are forty-five, and with the

addition of one (which! stands for the summing up, all these! added

numbers being collected into one) forty-six. This multiplied g?ﬂug_

by the number six, which stands at the head of this calcula-

tion 2, makes two hundred and seventy-six, i. e. nine months ? hujus

and six days. Itis no unmeaning information then that the ;’;ﬁ,‘fsa'

temple was forty and six years building ; for the temple pre- ::‘1:::

figured His Body, and as many years as the temple was in

building, so many days was the Lord’s Body in forming.

Ave. Or thus, if you take the four Greek words, anatole, the Aug.

east; dysis, the west; arctos, the north ; and mesembria, the l'f,.. (:m

south ; the first letters of these words make Adam. And our ¢ 12.

Lord says that He will gather together His saints from the

four winds, when He comes to judgment. Now these letters

of the word Adam, make up, according to Greek figuring, the

number of the years during which the temple was building.

For in Adam we have alpha, one; delta, four; alpha again,

one; and mi, forty ; making up together forty-six. The

temple then signifies the body derived from Adam; which

body our Lord did not take in its sinful state, but renewed

it, in that after the Jews had destroyed it, He raised it again

the third day. The Jews however, being carnal, understood

carnally ; He spoke spiritually. He tells us, by the Evangelist,

what temple He means; But He spake of the temple of His

Body. TueopHYL. From this Apollinarius draws an heretical Theoph.

inference : and attempts to shew that Christ’s flesh was zn.loc'
H2
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inanimate, because the temple was inanimate. In this way
you will prove the flesh of Christ to be wood and
stone, because the temple is composed of these materials.
John12, Now if you refuse to allow what is said, Now ¢s My soul
i2b7.'10, troubled ; and, I have power to lay it (My life) down, to be
18. said of the rational soul, still how will you interpret, Into
23‘: o Thy hands, O Lord, I commend My spirit? you cannot
understand this of an irrational soul: or again, the passage,
Ps.16, Thow shalt not leave My soul in hell. ORIGEN. Our Lord’s
Ol,}g. Body is called the temple, because as the temple contained
fg’;o; the glory of God dwelling therein, so the Body of Christ,
c.23. which represents the Church, contains the Only-Begotten,
Chrys. Who is the image and glory of God. Carys. Two things
i{xol:? there were in the mean time very far removed from the
;“ Joan. comprehension of the disciples: one, the resurrection of our
Lord’s Body: the other, and the greater mystery, that it was
God who dwelt in that Body: as our Lord declares by
saying, Destroy this temple, and in three days I will raise
it up. And thus it follows, When therefore He had risen
Jrom the dead, Hrs disciples remembered that He had said
this unto them : and they believed the Scripture, and the
word which Jesus had said. Arcuin. For before the resur-
rection they did not understand the Scriptures, because they
John 7, had not yet received the Holy Ghost, Who was not yet given,
3. because Jesus was not yet glorified. But on the day of the
resurrection our Lord appeared and opened their meaning to
His disciples ; that they might understand what was said of
Him in the Law and the Prophets. And then they believed
the prediction of the Prophets that Christ would rise the
third day, and the word which Jesus had spoken to them:
orig. Destroy this temple, &e.  ORIGEN. But (in the mystical
Tr. x. interpretation) we shall attain to the full measure of faith, at
< the great resurrection of the whole body of Jesus, i. e. His
Church; inasmuch as the faith which is from sight, is very
different from that which seeth as through a glass darkly.

23. Now when he was in Jerusalem at the passover,
in the feast day, many believed in his name, when they
saw the miracles which he did.
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24. But Jesus did not commit himself unto them,
because he knew all men.

25. And needed not that any should testify of man :
for he knew what was in man.

BeDpE. The Evangelist has related above what our Lord Bede.
did on his way to Jerusalem; now He relates how others'™®
were affected towards Him at Jerusalem ; Now when He was
in Jerusalemn at the Passover,in the feast day, many believed
in His Name, when they saw the miracles which He did.
ORrIGEN. But how was it that many believed on Him from Orig.
seeing His miracles? for he seems to have performed no 3™
supernatural works at Jerusalem, except we suppose Scrip-
ture to have passed them over. May not however the act of
His making a scourge of small cords, and driving all out of
the temple, be reckoned a miracle ? CHRYs. Those had been Chrys.
wiser disciples, however, who were brought to Christ not by g‘:’;‘l
His miracles, but by His doctrine. For it is the duller sort
who are attracted by miracles; the more rational are con-
vinced by prophecy, or doctrine. And therefore it follows,

But Jesus did not commit Himself unto them. Ave. What Aug.
meaneth this, Many believed in His Name—but Jesus did notinr:yox;,',,
commit Himself unto them ? Was it that they did not believe ¢ 2- 2
in Him, but only pretended that they did? In that case the
Evangelist would not have said, Many believed in His Name.
Wonderful this, and strange, that men should trust Christ,

and Christ trusts not Himself to men ; especially considering

that He was the Son of God, and suffered voluntarily, or else

need not have suffered at all. Yet such are all catechumens.

If we say to a catechumen, Believest thou in Christ? he
answers, I do believe, and crosses himself. 1f we ask him,
Dost thou eat the flesh of the Son of man? he knows not
what we say*, for Jesus has not committed Himself to him.
OrIGeN. Or, it was those who believed iz His IName, not Orig.
on Him, to whom Jesus would not commit Himself. They s 5™
believe on Him, who follow the narrow way which leadeth unto

life ; they believe in His Name, who only believe the miracles.

CHRys. Or itmeans that He did not place confidence in them, Chrys.

Hom.
k Catechumens in the early Church not being taught the mystery of the xxv. 1.
Eucharist. Nie.
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as perfect disciples, and did not, as if they were brethren of
confirmed faith, commit to them all His doctrines, for He
did not attend to their outward words, but entered into their
hearts, and well knew how short-lived was their zeal’. Because
He knew all men, and needed not that any should testify of
man, for He knew what was in man. To know what is in
man’s heart, is in the power of God alone, who fashioned
the heart. He does not want witnesses, to inform Him of
Aug.  that mind, which was of His own fashioning. Aua. The
c,ré,x" Maker knew better what was in His own work, than the work
knew what was in itself. Peter knew not what was in himself
Luke22, when he said, I will go with Thee unto death ; but our Lord’s
3?;. 61. answer shewed that He knew what was in man ; Before the
cock crow, thou shalt thrice deny Me. BEDE. An admonition
to us not to be confident of ourselves, but ever anxious and
mistrustful ; knowing that what escapes our own knowledge,
cannot escape the eternal Judge.

V¢35 vy wpdoxaigoy adriy beguirnta. Aq. tempus opportunum manifesté sciens.




CHAP. IIIL .

1. There was a man of the Pharisees, named Nico-
demus, a ruler of the Jews:

2. The same came to Jesus by night, and said unto
him, Rabbi, we know that thou art a teacher come
from God: for no man can do these miracles that thou
doest, except God be with him.

3. Jesus answered and said unto him, Verily, verily,
I say unto thee, Except a man be born again, he can-
not see the kingdom of God.

Ave. Hehad said above that, when He was at Jerusalem— A“g
many believed in His Name, when they saw the miracles
which He did. Of this number was Nicodemus, of whom
we are told; There was a man of the Pharisees, Nicodemus,

a ruler of the Jews. BEDE. His rank is given, 4 ruler of
the Jews; and then what he did, This man came to Jesus by
night: hoping, that is, by so secret an interview, to learn
more of the mysteries of the faith; the late public miracles
having given him an elementary knowledge of them. CHRYs. Chrys. ’
As yet however he was withheld by Jewish infirmity : and g’ﬁl
therefore he came in the night, being afraid to come in the

day. Of such the Evangelist speaks elsewhere, Nevertheless, Johnl2,
among the chief rulers also many believed on Him ; but ik
because of the Pharisees they did not confess Him, lest they
should be put out of the synagogue. Ave. Nicodemus was Aug.
one of the number who believed, but were not as yet born ;. 54
again. Wherefore he came to Jesus by night. Whereas
those who are born of water and the Holy Ghost, are . .5,
addressed by the Apostle, Ye were sometimes darkness, butg’”
now are ye light in the Lord. Haymo. Or, well may it be g Ha"m"

said that he came in the night, enveloped, as he was, in thellr)l Oct.
ent.

xi.
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darkness of ignorance, and not yet come to the light, i. e. the
belief that our Lord was very God. Night in the language
of Holy Writ is put for ignorance. And said unto lim,
Rabbi, we know that Thou art a teacher come from God.
The Hebrew Rabbi, has the meaning of Magister in Latin.
He calls him, we see, a Master, but not God: he does not
hint at that; he believes Him to be sent from God, but does
not see that He is God. Avue. What the ground of his
belief was, is plain from what immediately follows: For no
one can do these miracles that Thow doest, except God be
with him. Nicodemus then was one of the many who
believed in His Name, when they saw the signs that He did.
Curys. He did not however conceive any great idea of
them from His miracles; and attributed to Him as yet only
a human character, speaking of Him as a Prophet, sent to
execute a commission, and standing in need of assistance to
do His work; whereas the Father had begotten Him perfect,
selfsufficient, and free from all defect. It being Christ’s
design however for the present not so much to reveal His
dignity, as to prove that He did nothing contrary to the
Father; in words He is often humble, while His acts ever
testify His power. And therefore to Nicodemus on this
occasion He says nothing expressly to magnify Himself;
but He imperceptibly corrects his low views of Him, and
teaches him that He was Himself all-sufficient, and inde-
pendent in His miraculous works. Hence He answers,
Verily, verily, I say unto you, Except a man be born again,
he cannot see the kingdom of God. Ave. Those then are
the persons to whom Jesus commits Himself, those born
again, who come not in the night to Jesus, as Nicodemus did.
Such persons immediately make professsion. CHRys. He says
therefore, Ezcept a mun be born again, he cannot see the
kingdom of God: as if He said, Thoun art not yet born
again, 1. e. of God, by a spiritual begetting; and therefore
thy knowledge of Me is not spiritual, but carnal and human.
But I say unto thee, that neither thoun, nor any one, except
he be born again of God, shall be able to see the glory
which is around me, but shall be out of the kingdom: for it
is the begetting by baptism, which enlightens the mind.
Or the meaning is, Except thou art born from above, and
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hast received the certainty of my doctrines, thou wanderest
out of the way, and art far from the kingdom of heaven.
By which words our Lord discloses His nature, shewing that
He is more than what He appears to the outward eye. The
expression, From above®, means, according to some, from
heaven, according to others, from the beginning. Had the
Jews heard it, they would have left Him in scorn; but Nico-
demus shews the love of a disciple, by staying to ask more
questions.

4. Nicodemus saith unto him, How can a man be
born when he is old? can he enter the second time
into his mother’s womb, and be born ?

5. Jesus answered, Verily, verily, I say unto thee,
Except a man be born of water and of the Spirit, he
cannot enter into the kingdom of God.

6. That which is born of the flesh is.flesh; and that

which is born of the Spirit is spirit.
7. Marvel not that I said unto thee, Ye must be

born again.

8. The wind bloweth where it listeth, and thou
hearest the sound thereof, but canst not tell whence it
cometh, and whither it goeth; so is every one that is

born of the Spirit.

CHRys. Nicodemus coming to Jesus, as to a man, isChrys.
startled on learning greater things than man could utter, fxoi?.'s.
things too lofty for him. His mind is darkened, and he
does not stand firm, but reels like one on the point of falling
away from the faith. Therefore he objects to the doctrine
as being impossible, in order to call forth a fuller explana-
tion. Two things there are which astonish him, such a
birth, and such a kingdom ; neither yet heard of among the
Jews. TFirst he urges the former difficulty, as being the
greatest marvel. Nicodemus saith unio him, How can a
man be born when he is old? can he enter a second time

into his mother’s womb, and be born? BEDE. The question Bede,
* Desuper Aq, denuo Vulg. see Tr. 67 on Holy Baptism, p. 45 note. i los
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put thus sounds as if a boy might enter a second time into
his mother’s womb and be born. But Nicodemus, we must
remember, was an old man, and took his instance from him-
self; as if he said, I am an old man, and seek my salvation;
how can T enter again into my mother’s womb, and be born?
CHurys. Thou callest Him Rabbi, and sayest that He comes
from God, and yet receivest not His sayings, but usest to thy
master a word which brings in endless confusion; for that
how, is the enquiry of a man who has no strong belief; and
many who have so enquired, have fallen from the faith ;_some
asking, how God became incarnate! others, how He was
born®? Nicodemus here asks from anxiety. But observe
when a man trusts spiritual things to reasonings of his own,
how ridiculously he talks. Avuc. It is the Spirit that
speaketh, whereas he understandeth carnally ; he knew of
no birth save one, that from Adam and Eve; from God and
the Church he knows of none. But do thou so understand
the birth of the Spirit, as Nicodemus did the birth of the
flesh ; for as the entrance into the womb cannot be repeated,
so neither can baptism. CHRys. While Nicodemus stumbles,
dwelling upon our birth here, Christ reveals more clearly the
manner of our spiritual birth; Jesus answered, Verily, verily,
I say unto you, Except a man be born of water and, of the
Spirit, he cannot enter into the kingdom of God. Auvc. As
if He said, Thou understandest me to speak of a carnal
birth ; but a man must be born of water and of the Spirit,
if he is to enter into the kingdom of God. If to obtain the
temporal inheritance of his human father, a man must be
born of the womb of his mother; to obtain the eternal
inheritance of his heavenly Father, he must be born of the
womb of the Church. And since man consists of two parts,
body and soul, the mode even of this latter birth is twofold ;
water the visible part cleansing the body; the Spirit by His
invisible cooperation, changing the invisible soul. CHRys.
If any one asks how a man is born of water, I ask in return,
how Adam was born from the ground. For as in the
beginning though the element of earth was the subject-matter,
the man was the work of the fashioner; so now too, though
the element of water is the subject-matter, the whole work is
b So 8. Chrys. and how He remained impassible. Aq.
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done by the Spirit of grace. He then gave Paradise for a
place to dwell in ; now He hath opened heaven to us. But

what need is there of water, to those who receive the Holyec. 2.
Ghost? It carries out the divine symbols of burial, mortifica-

tion, resurrection, and life. For by the immersion of our
heads in the water, the old man disappears and is buried

as it were in a sepulchre, whence he ascends a new

man. Thus shouldest thou learn, that the virtue of the
Father, and of the Son, and of the Holy Ghost, filleth all
things. For which reason also Christ lay three days in

the grave before His resurrection. That then which the Hom.
womb is to the offspring, water is to the believer; he is™™ 1
fashioned and formed in the water. But that which is
fashioned in the womb needeth time; whereas the water

all is done in an instant. For the nature of the body is such

as to require time for its completion ; but spiritual creations

are perfect from the beginning. From the time that our
Lord ascended out of the Jordan, water produces no longer
reptiles, i. e. living souls; but souls rational and endued

with the Spirit. Ave. Because He does not say, ExceptAug

a man be born again'of water and of the Spirit, he shallggﬁapt.
not have salvation, or eternal life; but, ke skall not enter per.
tnlo the kingdom of God ; from this, some infer that children Vl?]g
are to be baptized in order to be with Christ in the kingdom

of God, where they would not be, were they not baptized ;

but that they will obtain salvation and eternal life even if

they die without baptism, not being bound with any chain of

sin. But why is a man born again, except to be changed

from his old into a new state? Or why doth the image of

God not enter into the kingdom of God, if it be not by
reason of sin? Haymo. But Nicodemus being unable to Haymo.
take in so great and deep mysteries, our Lord helps him by He % Oote
the analogy of our carnal birth, saying, That which is born Pent.
of the flesh is flesh, and that which is born of the Spirit is
spirit. For as flesh generates flesh, so also doth spirit
spirit. CHRYS. Do not look then for any material pro- Chrys.
duction, or think that the Spirit generates flesh ; for even the };va: %
Lord’s flesh is generated not by the Spirit only, but also by Joan. 1.
the flesh. That which is born of the Spirit is spiritual.

The birth here spoken of takes place not according to our
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substance, but according to honour and grace. But the
birth of the Son of God is otherwise; for else what would
He have been more than all who are born again? And He
would be proved too inferior to the Spirit, inasmuch as His
birth would be by the grace of the Spirit. How does this
differ from the Jewish doctrine ?—But mark next the part
of the Holy Spirit, in the divine work. For whereas above
some are said to be born of God, here, we find, the Spirit
generates them.—The wonder of Nicodemus being roused
again by the words, He who is born of the Spirit is spirit,
Christ meets him again with an instance from nature ;
Marvel not that I said unto thee, Ye must be born again.
The expression, Marvel not, shews that Nicodemus was
surprised at His doctrine. He takes for this instance some
thing, not of the grossness of other bodily things, but still
removed from the incorporeal nature, the wind; ZThe wind
bloweth where it listeth, and thou hearest the sound thereof,
but canst not tell whence it cometh, and whither it goeth: so
1s every one that is born of the Spirit. That is to say, if no
one can restrain the wind from going where it will; much
less can the laws of nature, whether the condition of our
natural birth, or any other, restrain the action of the Spirit.
That He speaks of the wind here is plain, from His saying,
Thou hearest the sound thereof, 1. e. its noise when it strikes
objects. He would not in talking to an unbeliever and
ignorant person, so describe the action of the Spirit. He
says, Bloweth where it listeth°; not meaning any power of
choice in the wind, but only its natural movements, in their
uncontrolled power. But canst not tell whence it cometh or
whither it goeth ; i. e. If thou canst not explain the action of
this wind which comes under the cognizance both of thy
feeling and hearing, why examine into the operation of the
Divine Spirit ? He adds, So és every one that is born of the
Spirit. Ave. But who of us does not see, for example, that
the south wind blows from south to north, another wind from
the east, another from the west? And how then do we not

GOSPEL ACCORDING TO

¢ 8. Chrys. adds §. 2. that the whole
azpplies a fortiori to the Holy Spirit;
¢ ]t bloweth where It listeth” is spoken
also to express the power of the Spirit.
If no one restraineth the wind, but it is

borne whither it will, much more shall
not the laws of nature or the rules of
earthly birth, or any thing of this sort,
hold the might of the Spirit.
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know whence the wind cometh, and whither it goeth? BEDE. Bede.
Tt is the Holy Spirit therefore, Who bloweth where He listeth. ;> g‘;‘t"
It is in His own power to choose, whose heart to visit with Invent.
His enlightening grace. And thou hearest the sound thereqf. E‘f&‘;ﬁ:
When one filled with the Holy Spirit is present with thee

and speaks to thee. Avuc. The Psalm soundeth, the Gospel Aug.
soundeth, the Divine Word soundeth ; it is the sound of the Er{;_x"'
Spirit. This means that the Holy Spirit is invisibly present

in the Word and Saerament, to accomplish our birth. ALcuin.
Therefore, Thow knowest not whence it cometh, or whither it
goeth ; for, although the Spirit should possess a person in

thy presence at a particular time, it could not be seen how

He entered into him, or how He went away again, because

He is invisible. Haymo. Or, Thou canst not tell whence it Haymo.
cometh ; i. e. thou knowest not how He brings believers to fipr,
the faith; or whither it goeth, 1. e. how He directs the Pent.
faithful to their hope. And so is every one that is born

of the Spirit ; as if He said, The Holy Spirit is an invisible
Spirit; and in like manner, every one who is born of the
Spirit is born invisibly. Avue. Or thus: If thou art born of Aug.
the Spirit, thou wilt be such, that he, who is not yet born of z’g_xﬁ'
the Spirit, will not know whence thou comest, or whither

thou goest. For it follows, So is every one that is born of

the Spirit. THEoPHYL. This completely refutes Macedonius iy loe,
the impugner of the Spirit, who asserted that the Holy Ghost

was a servant. The Holy Ghost, we find, works by His

own power, where He will, and what He will.

9. Nicodemus answered and said unto him, How
can these things be?

10. Jesus answered and said unto him, Art thou a
master of Israel, and knowest not these things?

11. Verily, verily, I say unto thee, We speak that
we do know, and testify that we have seen; and ye re-
ceive not our witness.

12. If I have told you earthly things, and ye believe
not, how shall ye believe, if I tell you of heavenly
things.
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Haymo. Nicodemus cannot take in the mysteries of the
Divine Majesty, which our Lord reveals, and therefore asks
how it is, not denying the fact, not meaning any censure, but
wishing to be informed: Nicodemus answered and said unto
Him, How can these things be? CHRYs. Forasmuch then as
he still remains a Jew, and, after such clear evidence, persists
in a low and carnal system, Christ addresses him hence-
forth with greater severity: Jesus answered and said unto
him, Art thow a master in Israel, and knowest not these
things? Avue. What think we? that our Lord wished to
insult this master in Israel? He wished him to be born of
the Spirit: and no one is born of the Spirit except he is
made humble; for this very humility it is, which makes us
to be born of the Spirit. He however was inflated with his
eminence as a master, and thought himself of importance
because he was a doctor of the Jews. Our Lord then casts
down his pride, in order that he may be born of the Spirit.
CHRrys. Nevertheless He does not charge the man with
wickedness, but only with want of wisdom, and enlighten-
ment. But some one will say, What connexion hath this
birth, of which Christ speaks, with Jewish doctrines! Thus
much. The first man that was made, the woman that
was made out of his rib, the barren that bare, the miracles
which were worked by means of water, I mean, Elijah’s
bringing up the iron from the river, the passage of the
Red Sea, and Naaman the Syrian’s purification in the
Jordan, were all types and figures of the spiritual birth,
and of the purification which was to take place thereby.
Many passages in the Prophets too have a hidden reference
to this birth: as that in the Psalms, Making thee young
and lusty as an eagle: and, Blessed is he whose unrighteous-
ness is forgiven. And again, Isaac was a type of this
birth. Referring to these passages, our Lord says, Art
thou a master in Israel, and knowest not these things?
A second time however He condescends to his infirmity, and
makes use of a common argument to render what He has said
credible: Verily, verily, I say unto thee, We speak that we
do know, and testify that we have seen, and ye receive not
our testimony. Sight we consider the most certain of all the
senses; so that when we say, we saw such a thing with our
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eyes, we seem to compel men to believe us. In like manner
Christ, speaking after the manner of men, does not indeed

say that he has seen actually, i. e. with the bodily eye, the
mysteries He reveals; but it is clear that He means it of the

most certain absolute knowledge. This then, viz. That we

do know, he asserts of Himself alone. Havymo. Why, it is Haymo.
asked, does He speak in the plural number, We speak that 3"“’ 0
we do know? Because the speaker being the Only-Begotten Pent.
Son of God, He would shew that the Father was in the Son,

and the Son in the Father, and the Holy Ghost from both,
proceeding indivisibly. Arcuin. Or, the plural number may

have this meaning; I, and they who are born again of the
Spirit, alone understand what we speak ; and having seen the
Father in secret, this we testify openly to the world; and ye,

who are carnal and proud, receive not our testimony. THEo-
PHYL. This is not said of Nicodemus, but of the Jewish race,

who to the very last persisted in unbelief. CHRys. They are Chrys.
words of gentleness, not of anger; a lesson to us, when wef{{mf';1 3,
argue and cannot converse, not by sore and angry words, but

by the absence of anger and clamour, (for clamour is the
material of anger,) to prove the soundness of our views, Jesus

in entering upon high doctrines, ever checks Himself in
compassion to the weakness of His hearer: and does not
dwell continuously on the most important truths, but turns

to others more humble. Whence it follows: If I have told

you earthly things, and ye believe not, how shall ye believe

¥ I tell you of heavenly things. Avue. That is: If ye do not Aug.
believe that I can raise up a temple, which you have thrown mrJ::n'
down, how can ye believe that men can be regenerated by the ¢ 7-
Holy Ghost? CaRys. Or thus: Be not surprised at His calling Chrys.
Baptism earthly. It is performed upon earth, and is com- ;00 ;.
pared with that stupendous birth, which is of the substance

of the Father, an earthly birth being one of mere grace.

And well hath He said, not, Ye understand not, but, Ye
believe not: for when the understanding cannot take in
certain truths, we attribute ‘it to natural deficiency or
ignorance: but where that is not received which it belongs

to faith only to receive, the fault is not deficiency, but un-
belief. These truths, however, were revealed -that posterity
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might believe and benefit by them, though the people of that
age did not.

13. And no man hath ascended up to heaven, but
he that came down from heaven, even the Son of man
which is in heaven.

Avueg. After taking notice of this lack of knowledge in a
person, who, on the strength of his magisterial station, set
himself above others, and blaming the unbelief of such men,
our Lord says, that if such as these do not believe, others
will: No one hath ascended into heavemn, but He that
came down from heaven, even the Son of man who is in
heaven. This may be rendered: The spiritual birth shall be
of such sort, as that men from being earthly shall become
heavenly: which will not be possible, except they are made
members of Me; so that he who ascends, becomes one with
Him who descended. Our Lord accounts His body, i. e.
His Church, as Himself. Gree. Forasmuch as we are made
one with Him, to the place from which He came alone in
Himself, thither He returns alone in us; and He who is ever
in heaven, daily ascendeth to heaven. Ave. Although He
was made the Son of man upon earth, yet His Divinity with
which, remaining in heaven, He descended to earth, He hath
declared not to disagree with the title of Son of man, as
He hath thought His flesh worthy the name of Son of God.
For through the Unity of person, by which both substances
are one Christ, He walked upon earth, being Son of God;
and remained in heaven, being Son of man. And the belief
of the greater, involves belief in the less. If then the Divine
substance, which is so far more removed from us, and could
for our sake take up the substance of man so as to unite them
in one person; how much more easily may we believe, that
the Saints united with the man Christ, become with Him one
Christ; so that while it is true of all, that they ascend by
grace, it is at the same time true, that He alone ascends to
heaven, Who came down from heaven. CHRys. Or thus:
Nicodemus having said, We know that Thou art a teacher
sent from God; our Lord says, And no man hath
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ascended, &c. in that He might not appear to be a teacher

only like one of the Prophets. THeoruyL. But when thouin loc.
hearest that the Son of man came down from heaven, think

not that His flesh came down from heaven; for this is the
doctrine of those heretics, who held that Christ took His Body

from heaven, and only passed through the Virgin. CHRYS. Chrys.
By the title Son of man here, He does not mean His flesh, Ex?:l
but Himself altogether; the lesser part of His nature being

put to express the whole. It is not uncommon with Him to

name Himself wholly from His humanity, or wholly from His
divinity- BEDE; If a man of set purpose descend naked to

the valley, and there providing himself with clothes and
armour, ascend the mountain again, he who ascended may

be said to be the same with him who descended. HILARY; mjlar,
Or, His descending from heaven is the source of His origin d¢ Trin.
as conceived by the Spirit: Mary gave not His body its
origin, though the natural qualities of her sex contributed its

birth and increase. That He is the Son of man is from the

birth of the flesh which was conceived in the Virgin. That

He is in heaven is from the power of His everlasting nature,
which did not contract the power of the Word of God, which

is infinite, within the sphere of a finite body. Our Lord
remaining in the form of a servant, far from the whole
circle, inner and outer, of heaven and the world, yet

as Lord of heaven and the world, was not absent there-
from. So then He came down from heaven because He

was the Son of man; and He was in heaven, because the
Word, which was made flesh, had not ceased to be the Word.

Ave. But thou wonderest that He was at once here, and in Avug.
heaven. Yet such power hath He given to His disciples. Ir: xif
Hear Paul, Our conversation is in heaven. If the man Paul Phil. 3,
walked upon earth, and had his conversation in heaven;?®
shall not the God of heaven and earth be able to be in heaven

and earth? CHrys. That too which seemeth very lofty is Chrys.
still unworthy of His vastness. For He is not in heaven only, g"v‘:: -
but every where, and filleth all things. But for the present

He accommodates Himself to the weakness of His hearer, that

by degrees He may convert him.

14. And as Moses lifted up the serpent in the

wilderness, even so must the Son of man be lifted up:
1
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15. That whosoever believeth in him should not
perish, but have eternal life.

Curys. Having made mention of the gift of baptism, He
proceeds to the source of it, i. e. the cross: And as Moses
lifted up the serpent in the wilderness, even so must the Son
of man be lifted up. BepE; He introduces the teacher of
the Mosaic law, to the spiritual sense of that law; by a
passage from the Old Testament history, which was intended
to be a figure of His Passion, and of man’s salvation. AUG.
Many dying in the wilderness from the attack of the serpents,
Moses, by commandment of the Lord, lifted up a brazen
serpent: and those who looked upon it were immediately
healed. The lifting up of the serpent is the death of Christ;
the cause, by a certain mode of construction, being put for
the effect. The serpent was the cause of death, inasmuch
as he persuaded man into that sin, by which he merited
death. Our Lord, however, did not transfer sin, 1. e. the
poison of the serpent, to his flesh, but death; in order that
in the likeness of sinful flesh, there might be punishment
without sin, by virtue of which sinful flesh might be delivered
both from punishment and from sin. THrEopHYL. See then
the aptness of the figure. The figure of the serpent has the
appearance of the beast, but not its poison: in the same
way Christ came in the likeness of sinful flesh, being free
from sin. By Christ’s being /ifted up, understand His being
suspended on high, by which suspension He sanctified the
air, even as He had sanctified the earth by walking upon it.
Herein too is typified the glory of Christ: for the height of
the cross was made His glory: for in that He submitted to
be judged, He judged the prince of this world; for Adam died
Jjustly, because he sinned; our Lord unjustly, because He did
no sin. So He overcame him, who delivered Him over to
death, and thus delivered Adam from death. And in this
the devil found himself vanquished, that he could not upon
the cross torment our Lord into hating His murderers: but
only made Him love and pray for them the more. In this
way the cross of Christ was made His lifting up, and glory.
Curys. Wherefore He does not say, ¢ The Son of man must
be suspended, but /ifted up, a more honourable term, but
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coming near the figure. He uses the figure to shew that the

old dispensation is akin to the new, and to shew on His
hearers’ account that He suffered voluntarily; and that His
death issued in life. AuvG. As then formerly he who looked Aug.
to the serpent that was lifted up, was healed of its poison,, qu
and saved from death; so now he who is conformed to the
likeness of Christ’s death by faith and the grace of baptism,

is delivered both from sin by justification, and from death by
the resurrection: as He Himself saith; That whosoever
believeth on Him should not perish, but have everlasting
life. 'What need then is there that the child should be con-
formed by baptism to the death of Christ, if he be not
altogether tainted by the poisonous bite of the serpent?
CHRryYs. Observe; He alludes to the Passion obscurely, in Chrys.
consideration to His hearer; but the fruit of the Passion He yxuii.o.
unfolds plainly; viz. that they who believe in the Crucified

One should not perish. And if they who believe in the
Crucified live, much more shall the Crucified One Himself.

Avug. But there is this difference between the figure and the Aug.
reality, that the one recovered from temporal death, the other Ernx -

from eternal.

16. For God so loved the world, that he gave his
only begotten Son, that whosoever believeth in him
should not perish, but have everlasting life.

17 For God sent not his Son into the world to
condemn the world; but that the world through him
might be saved.

18. He that believeth on him is not condemned:
but he that believeth not is condemned already, because
he hath not believed in the name of the only begotten
Son of God.

Curys. Having said, Even so must the Son of man be lifted
up, alluding to His death;lest His hearer should be cast down1 ,,.
by His words, forming some human notion of Him, and ”‘sefr’::_
thinking of His death as an evil!, He corrects this by saying, tion,
that He who was given up to death was the Son of God, and N’nc"sl:"
that His death would be the source of life eternal; So God lutarem.

i)
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loved the world, that He gave His only begotten Son, that
whosoever believell in Him should not perish, but have ever-
lasting life; as if He said, Marvel not that I must be lifted
up, that you may be saved: for so it seemeth good to the
Father, who hath so loved you, that He hath given His Son
to suffer for ungrateful and careless servants. The text, God
so loved the world, shews intensity of love. For greatindeed
and infinite is the distance between the two. He who is
without end, or beginning of existence, Infinite Greatness,
loved those who were of earth and ashes, creatures laden
with sins innumerable. And the act which springs from the
love is equally indicative of its vastness. For God gave not
a servant, or an Angel, or an Archangel, but His Son. Again,
had He had many sons, and given one, this would have been a
very great gift; but now He hath given His Only Begotten
Son. Hirary; Ifit were only a creature given up for the
sake of a creature, such a poor and insignificant loss were no
great evidence of love. They must be precious things which
prove our love, great things must evidence its greatness.
God, in love to the world, gave His Son, not an adopted
Son, but His own, cven His Only Begotten. Here is
proper Sonship, birth, truth: no creation, no adoption, no
lie: here is the test of love and charity, that God sent His
own and only begotten Son to save the world. THEOPHYL.
As He said above, that the Son of man came down from
Lieaven, not meaning that His flesh did come down from
heaven, on account of the unity of person in Christ, attribut-
ing to man what belonged to God: so now conversely what
belongs to man, he assigns to God the Word. The Son of God
was impassible; but being one in respect of person with man,
who was passible, the Son is said to be given up to death;
inasmuch as He truly suffered, not in His own nature, but
in His own flesh. From this death follows an exceeding
great and incomprehensible benefit: viz. that ewhosoever
believeth in Him should not perish, but have everlasting life.
The Oid Testament promised to those who obeyed it, length
of days: the Gospel promises life eternal, and imperishable.
Bepr?’; Note here, that the same which he before said of the

Nicolai. Son of man, lifted up on the cross, he repeats of the only

begotten Son of God: viz. That whosoever believeth in
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Him, &c. For the same our Maker and Redecmer, who was
Son of God before the world was, was made at the end of the
world the Son of man ; so that He who by the power of His
Godhead had created us to enjoy the happiness of an endless
life, the same restored us to the life we have lost by taking
our human frailty upon Him. Avccuin. Traly through the Son
of God shall the world have life; for for no other cause came
He into the world, except to save the world. God sent not
His Son into the world to condemn the world, but that the
world through Him might be saved. Ave. For why is He Auvg.
called the Saviour of the world, but because He saves thecrl;"
world? The physician, so far as his will is concerned, heals
the sick. If the sick despises or will not observe the direc-
tions of the physician, he destroys himself. CuRys. Because Chrys.
however He says this, slothful men in the multitude of their ,Ijxvml
sins, and excess of carelessness, abuse God’s mercy, and say,
There is no hell, no punishment ; God remits us all our sins.
But let us remember, that there are two advents of Christ;
one past, the other to come. The former was, not to judge
but to pardon us: the latter will be, not to pardon but to
judge us. It is of the former that He says, T have not come
to judge the world. Because He is merciful, instead of
judgment, He grants an internal remission of all sins by
baptism; and even after baptism opens to us the door of
repentance, which had He not done all had been lost; forRom 3,
all have sinned, and come short of the glory of God. After-2
wards, however, there follows something about the punish-
ment of unbelievers, to warn us against flattering ourselves
that we can sin with impunity. Of the unbeliever He says,
¢ he is judged already.’—DBut first He says, He that believeth
on Him is not judged. Te who believeth, He says, not who
enquires. But what if hislife be impure? Paul very strongly
declares that such are not belicvers: They confess, he says, Tit. 1
1 that they know God, but in works deny Him. 'Thatis to'%
i gay, Such will not be judged for their belief, but will receive
n ' a heavy punishment for their works, though unbelief will not

\ be charged against them. ArcuiN. He who believes on Him,
and cleaves to Him as a member to the head, will not be
condemned. Avue. What didst thou expect Him to say of,‘}:’”x‘
him who believed not, except that he is condemuned. Yete. 12,
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mark His words: He that believeth nol is condemned already.
The Judgment hath not appeared, but it is already given.
For the Lord knows who are His; who are awaiting the
crown, and who the fire. Cukys. Or the meaning is, that
disbelief itself is the punishment of the impenitent: inasmuch
as that is to be without light, and to be without light is of
itself the greatest punishment. Or He is announcing what is
to be. Though a murderer be not yet sentenced by the
Judge, still his crime has already condemned him. In like
manner he who believes not, is dead, even as Adam, on the
day that he ate of the tree, died. GREG. Or thus: In the
last judgment some perish without being judged, of whom it
is here said, He 7hat believeth not is condemned already.
For the day of judgment does not try those who for unbelief
are already banished from the sight of a discerning judge,
are under sentence of damnation; but those, who retaining
the profession of faith, have no works to shew suitable to that
profession. For those who have notkept even the sacraments
of faith, do not even hear the curse of the Judge at the last
trial. They have already, in the darkness of their unbelief,
received their sentence, and are not thought worthy of being
convicted by the rebuke of Him whom they had despised
Again; Foran earthly sovereign, in the government of his state,
has a different rule of punishment, in the case of the dis-
affected subject, and the foreign rebel. In the former case,
he consults the civil law; but against the enemy he proceeds
at once to war, and repays his malice with the punishment it
deserves, without regard to law, inasmuch as he who never
submitted to law, has no claim to suffer by the law. Arcuin.
He then gives the reason why he who believeth not is
condemned, viz. because he believell not in the name of the
only begotten Son of God. For in this name alone is there
salvation. God hath not many sons who can save; He by
whom He saves is the Only Begotten. Ava. Where then
do we place baptized children? Amongst those who believe?
This is acquired for them by the virtue of the Sacrament, and
the pledges of the sponsors. And by this same rule we
reckon those who are not baptized, among those who believe
not.

N —
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19. And this is the condemnation, that light is come
into the world, and men loved darkness rather than
light, because their deeds were evil.

20. For every one that doeth evil hateth the light,
neither cometh to the light, lest his deeds should be

reproved.
21. But he that doeth truth cometh to the light,

that his deeds may be made manifest, that they are
wrought in God.

ArcuiN. Here is the reason why men believed not, and
why they are justly condemned ; T%is s the condemnation,
that light is come into the world. CHRys. As if He said, So Chrys.
far from their having songht for it, or laboured to find it,yqyis.0.
light itself hath come to them, and they have refused to admit
it ; Men loved darkness rather than light. Thus He leaves
them no excuse. He came to rescue them from darkness, and
bring them to light ; who can pity him who does not choose
to approach the light when it comes unto him? BEDE ; Bede.
He calls Himself the light, whereof the Evangelist speaks, ‘c“ ll°°
That was the true light; whereas sin He calls darkness.
CHrys. Then because it seemed incredible that man should Chrys.
prefer light to darkness, he gives the reason of the infatu- Fx(:z‘::m
ation, viz. that their deeds were evil. And indeed had He
come to Judgment, there had been some reason for not receiving
Him ; for he who is conscious of his crimes, naturally avoids
the judge. But criminals are glad to meet one who brings
them pardon. And therefore it might have been expected
that men conscious of their sins would have gone to meet
Christ, as many indeed did ; for the publicans and sinners
came and sat down with Jesus. But the greater part being
too cowardly to undergo the toils of virtue for righteousness’
sake, persisted in their wickedness to the last; of whom our
Lord says, Every one that doeth evil, hateth the light. He
speaks of those who choose to remain in their wickedness.
ALcuIN. Every one that doeth evil, hateth the lLight ; i. e. he
who is resolved to sin, who delights in sin, hateth the light,
which detects his sin. Avuc. Because they dislike being Aug.
deceived, and like to deceive, they love light for discovering go:fiii.

(34)
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herself, and hate her for discovering them. Wherefore it
shall be their punishment, that she shall manifest them
against their will, and herself not be manifest unto them.
They love the brightness of truth, they hate her discrimina-
tion; and therefore it follows, Neither cometh to the light, that
kis deeds should be reproved. Curys. No one reproves a

om. . . :
xxvii.2. Pagan, because his own practice agrees with the character
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of his gods; his life is in accordance with his doctrines.
But a Christian who lives in wickedness all must condemn.
If there are any Gentiles whose life is good, T know them
not. But are there not Gentiles? it may be asked. For
do not tell me of the naturally amiable and honest; this
is not virtue. But shew me one who has strong passions,
and lives with wisdom. You cannot. For if the announce-
ment of a kingdom, and the threats of hell, and other
inducements, hardly keep men virtuous when they are so,
such calls will hardly rouse them to the attainment of virtue
in the first instance. Pagans, if they do produce any thing
which looks well, do it for vain-glory’s sake, and will therefore
at the same time, if they can escape notice, gratify their evil
desires as well. And what profit is a man’s sobriety and
decency of conduct, if he is the slave of vain-glory? The
slave of vain-glory is no less a sinner than a fornicator; nay,
sins even oftener, and more grievously. However, even
supposing there are some few Gentiles of good lives, the
exceptions so rare do not affect my argument. Bepe; Mo-
rally too they love darkness rather than light, who when their
preachers tell them their duty, assail them with calumny.
But he that doecth truth cometh to the lght, that
his deeds may te made manifest, that they are wrought
in God. CuRrys. He does not say this of those who are
brought up under the Gospel, but of those who are converted
to the true faith from Paganism or Judaism. He shews that
no one will leave a false religion for the true faith, till he
ﬁlst resolve to follow a right course of life. Ave. He calls
"the works of him who comes to the light, wrought in God;
meaning that his justification is attributable not to his own
merits, but to God’s grace. Ave. But if God hath dis-
covered all men’s works to be evil, how is it that any have
done the truth, and come to the light, i. e. to Christ? Now




VER., 22 —26. ST. JOHN. 121

what He saith is, that they loved darkness rather than light ;
He lays the stress upon that. Many have loved their sins,
many have confessed them. God accuseth thy sins; if thou
accuse them too, thou art joined to God. Thou must hate
thine own work, and love the work of God in thee. The
beginning of good works, is the confession of evil works,
and then thou doest the truth: not soothing, not flattering
thyself. And thou art come to the light, because this very
sin in thee, which displeaseth thee, would not displease thee,
did not God shine upon thée, and His truth shew it unto
thee. And let those even who have sinned only by word
or thought, or who have only exceeded in things allowable,
do the truth, by making confession, and come to the light
by performing good works. For little sins, if suffered to
accumulate, become mortal. Little drops swell the river:
little grains of sand become an heap, which presses and
weighs down. The sea coming in by little and little, unless
it be pumped out, sinks the vessel. And what is to pump
out, but by good works, mourning, fasting, giving and
forgiving, to provide against our sins overwhelming us?

22. After these things came Jesus and his disciples
into the land of Judea ; and there he tarried with them,
and baptized.

23. And John also was baptizing in Anon near to
Salim, because there was much water there : and they
came, and were baptized.

24. For John was not yet cast into prison.

25. Then there arose a question between some
of John’s disciples and the Jews about purifying.

26. And they came unto John, and said unto him,
Rabbi, he that was with thee beyond Jordan, to whom
thou barest witness, behold, the same baptizeth, and
all men come to him.

CHRrys. Nothing is more open than truth, nothing bolder; Chrys.
it neither seeks concealment, or avoids danger, or fears theﬁ?;“‘l
snare, or cares for popularity. It is subject to no human

weakness. Our Lord went up to Jerusalem at the feasts, not
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from ostentation or love of honour, but to teach the people
His doctrines, and shew miracles of mercy. After the
festival He visited the crowds who were collected at the
Jordan. After these things came Jesus and His disciples
inito the land of Judewa ; and there he tarried with them, and
baptized. BEDE; After these things, is not immediately
after His dispute with Nicodemus, which took place at
Jerusalem; but on His return to Jerusalem after some time
spent in Galilee. ALcuIN. By Judw®a are meant those who
confess, whom Christ visits ; for wherever there is confession
of sins, or the praise of God, thither cometh Christ and His
disciples, i. e. His doctrine and enlightenment; and there
He is known by His cleansing men from sin: And there He
tarried with them, and baptized. CHrys. As the Evangelist
says afterwards, that Jesus baptized not but His disciples,
it is evident that he means the same here, i. e. that the
disciples only baptized. Auc. Our Lord did not baptize
with the baptism wherewith He had been baptized ; for He
was baptized by a servant, as a lesson of humility to us, and
in order to bring us to the Lord’s baptism, i. e. His own;
for Jesus baptized, as the Lord, the Son of God. BEDE;
John still continues baptizing, though Christ has begun;
for the shadow remains still, nor must the forerunner cease,
till the truth is manifested. And John also was baptizing in
Znon, near to Salim. Amnon is Hebrew for water; so that
the Evangelist gives, as it were, the derivation of the name,
when he adds, For there was much water there. Salim is a
town on the Jordan, where Melchisedec once reigned.
Jerome; It matters not whether it is called Salem, or
Salim ; since the Jews very rarely use vowels in the middle
of words; and the same words are pronounced with different
vowels and accents, by different readers, and in different
places.

And they came, and were baptized. Brpe; The same
kind of benefit which catechumens receive from instruction
before they are baptized, the same did John’s baptism -
convey before Christ’s. As John preached repentance,
announced Christ's baptism, and drew all men to the
knowledge of the truth now made manifest to the world :
so the ministers of the Church first instruct those who come
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to the faith, then reprove their sins; and lastly, drawing them
to the knowledge and love of the truth, offer them remission
by Christ’s baptism. CHRys. Notwithstanding the disciples Chrys.
of Jesus baptized, John did not leave off till his imprison- 5‘1’;"1
ment ; as the Evangelist’s language intimates, For John was
not yet cast tnto prison. BEDE; He evidently here is
relating what Christ did before John’s imprisonment; a
part which has been passed over by the rest, who commence
after John’s imprisonment. Ave. But why did John baptize? Ave-
Tr. xiii,
Because it was necessary that our Lord should be baptized. ..,
And why was it necessary that our Lord should be baptized?
That no one might ever think himself at liberty to despise
baptism. CHRys. But why did he go on baptizing nowPChrys
Because, had he left off, it might have been attributed to
envy or anger: whereas, continuing to baptize, he got no
glory for himself, but sent hearers to Christ. And he was
better able to do this service, than were Christ’s own
disciples; his testimony being so free from suspicion, and
his reputation with the people so much higher than theirs.
He therefore continued to baptize, that he might not in-
crease the envy felt by his disciples against our Lord’s
baptism. Indeed, the reason, I think, why John’s death was
permitted, and, in his room, Christ made the great preacher,
was, that the people might transfer their affections wholly
to Christ, and no longer be divided between the two. For
the disciples of John did become so envious of Christ’s
disciples, and even of Christ Himself, that when they saw
the latter baptizing, they threw contempt upon their bap-
tism, as being inferior to that of John’s; And there arose
a question from some of Johw’s disciples with the Jews
about purifying. That it was they who began the dispute,
and not the Jews, the Evangelist implies by saying, that
there arose a question from Johw's disciples, whereas he
might have said, The Jews put forth a question. Aue. The Aug.
Jews then asserted Christ to be the greater person, and His L *i"
baptism necessary to be received. But John’s disciples (ll(l
not understand so much, and defended John’s baptism.
At last they come to John, to solve the question: And they
came unto John, and said unto kim, Rabbi, He that was with
thee beyond Jordan, bekold, the Same baplizeth. CHRYS. %bo?n‘

xxix. 2.

xxl
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Meaning, He, Whom thou baptizedst, baptizeth. They did
not say expressly, Whom thou baptizedst, for they did not
wish to be reminded of the voice from heaven, but, He Who
was with thee,i. e. Who was in the situation of a disciple, who
was nothing more than any of us, He now separateth Himself
from thee, and baptizeth. They add, To Whom thou barest
witness; as if to say, Whom thou shewedst to the world,
‘Whom thou madest renowned, He now dares to do as thou
dost. Behold, the Same baptizeth. Andin addition to this,
they urge the probability that John’s doctrines would fall
into discredit. Al men come to Him. ArLcuiN. Meaning,
Passing by thee, all men run to the baptism of Him Whom
thou baptizedst.

27. John answered and said, A man can receive
nothing, except it be given him from heaven.

28. Ye yourselves bear me witness, that T said, I
am not the Christ, but that I am sent before him.

29. He that hath the bride is the bridegroom ;
but the friend of the bridegroom, which standeth
and heareth him, rejoiceth greatly because of the
bridegropm’s voice: this my joy therefore is ful-
filled.

30. He must increase, but I must decrease.

Curys. John, on this question being raised, does not
rebuke his disciples, for fear they might separate, and turn
to some other school, but replies gently, John answered and
said, A man can receive nothing, except it be given him from
heaven ; as if he said, No wonder that Christ does such
excellent works, and that all men come to Him; when He
Who doeth it all is God. Human efforts are easily seen
through, are feeble, and short-lived. These are not such:
they are not therefore of human, but of divine originating.
He seems however to speak somewhat humbly * of Christ,
which will not surprise us, when we consider that it was not
fitting to tell the whole trath, to minds prepossessed with such
a passion as envy. He only tries for the present to alarm

k Referring to, ‘ 4 man can receive nothing,” &e. ver. 27.
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them, by shewing that they are attempting impossible things,

and fighting against God. Avue. Or perhaps John is speaking Aug.
here of himself: I am a mere man, and have received all Tr =
from heaven, and therefore think not that, because it ha,s

been given me to be somewhat, I am so foolish as to speak
against the truth. CHRys. And see; the very argument Chr)i
by whieh they thought to have overthrown Christ, 70 whom 2
thou barest wilness, he turns against them; Ye yourselves
bear me witness, that I said, I am not the Christ; as if he
said, If ye think my witness true, ye must acknowledge Him
more worthy of honour than myself. He adds, But that I
was sent before Him; thatis to say, I am a servant, and
perform the commission of the Father whieh sent me; my
witness is not from favour or partiality ; I say that whieh was
given me to say. BEDE; Who art thou then, since thou artr
not the Christ, and who is He to Whom thou bearest wit-
ness? John replies, He is the Bridegroom ; I am the friend

of the Bridegroom, sent to prepare the Bride for His approach:

He that hath the Bride, is the Bridegroom. By the Bride

he means the Church, gathered from amongst all nations; a
Virgin in purity of heart, in perfection of love, in the bond

of peace, in chastity of mind and body ; in the unity of the
Catholic faith; for in vain is she a virgin in body, who con-
tinueth not a virgin in mind. This Bride hath Christ joined
unto Himself in marriage, and redecmed with the price of
His own Blood. Taropayr. Christ is the spouse of every
soul ; the wedlock, wherein they are joined, is baptism ; the
place of that wedlock is the Church; the pledge of it, re-
mission of sins, and the fellowship of the Holy Ghost; the
eonsummation, eternal life; which those who are worthy
shall receive. Christ alone is the Bridegroom: all other
teachers are but the friends of the Bridegroom, as was the
forerunner. The Lord is the giver of good ; the rest are the
despisers of His gifts. Bepk; His Bride therefore our Lord
committed to His friend, i. e. the order of preachers, who
should be jealous of her, not for themselves, but for Christ;
The friend ¢f the Bridegroom which standeth and heareth
Him, rejoiceth greatly because of the Bridegroom’s woice.
Ave. As if He said, She is not My spouse. But dost thou Aug.

therefore not rejoice in the marriage? Yea, I rejoice, he;r’i;i“'
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saith, because I am the fiiend of the Bridegroom. CHRYys.
But how doth he who said above, Whose shoe’s latchet I
am not worthy to unloose, call himself a friend? As an ex-
pression not of equality, but of excess of joy: (for the friend
of the Bridegroom is always more rejoiced than the servant,)
and also, as a condescension to the weakness of his disciples,
who thought that he was pained at Christ’s ascendancy.
For he hereby assures them, that so far from being pained,
he was right glad that the Bride recognised her Spouse.
Avc. But wherefore doth he stand? Because he falleth
not, by reason of his humility. A sure ground this to stand
upon, Whose shoe’s laichet I am not worthy to unloose.
Again; He standeth, and heareth Him. So then if he falleth,

. he heareth Him not. Therefore the friend of the Bridegroom

Chrys.
Hom.
xxix. 3.

Rom.
10, 17.

Aug.
Tr. xiv.
c. 3.

*ought to stand and hear, i. e. to abide in the grace which he

hath received, and to hear the voice in which he rejoiceth.
I rejoice not, he saith, because of my own voice, but because
of the Bridegroom’s voice. 1 rejoice; I in hearing, He in
speaking ; I am the ear, He the Word. For he who guards
the bride or wife of his friend, takes care that she love none
else; if he wish to be loved himself in the stead of his
friend, and to enjoy her who was entrusted to him, Low
detestable doth he appear to the whole world? Yet many
are the adulterers I see, who would fain possess themselves
of the spouse who was bought at so great a price, and who

aim by their words at being loved themselves instead of -

the Bridegroom. CaRys. Or thus; The expression, which
standeth, is not without meaning, but indicates that his part
is now over, and that for the future he must stand and listen.
This is a transition from the parable to the real subject. For
having introduced the figure of a bride and bridegroom, he
shews how the marriage is consummated, viz. by word and
doctrine.  Iaith cometh by hearing, and hearing by the
word of God. And since the things he had hoped for had
come to pass, he adds, This my joy therefore is fulfilled ;

i. e. The work which I had to do is finished, and nothing -

more is left, that I can do. TuEOPHYL. For which cause I
rejoice now, that all men follow Him. For had the bride, i. e.
the people, not come forth to meet the Bridegroom, then I,
as the friend of the Bridegroom, should have grieved. Aue.
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Or thus; 7his my joy is fulfilled, i. e. my joy at hearing the
Bridegroom’s voice. T have my gift; I claim no more, lest

I lose that which I have received. He who wonld rejoice

in himself, hath sorrow; but he who would rejoice in the
Lord, shall ecver rejoice, because God is everlasting.
BepeE; He rejoiceth at hearing the Bridegroom’s voice,
who knows that he should not rejoice in his own wisdom, but

in the wisdom which God giveth him. Whoever in his
good works secketh not his own glory, or praise, or earthly
gain, but hath his affections set on heavenly things; this
man is the friend of the Bridegroom. CHRvs. He next dis- Chrys.
misses the motions of envy, not only as regards the present, i":;’ 3.
but also the future, saying, He must increase, but I must
decrease: as if he said, My office hath ceased, and is ended;

but His advanceth. Ave. What meaneth this, He must in- Aug.
crease? God neither increases, nor decreases. And John ;r,’;fé_“
and Jesus, according to ‘the flesh, were of the same age:

for the six months’ difference between them is of no conse-
quence. Thisis a great mystery. Before our Lord came, men
gloried in themselves; He came in no man’s nature, that
the glory of man might be diminished, and the glory of God
exalted. For He came to remit sins upon man’s confession:

a man’s confession, a man’s humility, is God’s pity, God’s
exaltation. This truth Christ and John proved, even by
their modes of suffering: John was beheaded, Christ was
lifted up on the cross. Then Christ was born, when the
days begin to lengthen; John, when they begin to shorten.
Let God’s glory then increase in us, and our own decrease,
that ours also may increase in God. But it is because thou
understandest God more and more, that He seemeth to in-
crease in thee: for in His own nature He increaseth not,
but is ever perfect: even as to a man cured of blindness,
who beginneth to see a little, and daily seeth more, the light
seemeth to increase, whereas it is in reality always at the
fall, whether he seeth it or not. In like manner the inner
man maketh advancement in God, and it seemeth as if God
were increasing in Him; but it is He Himself that decreaseth,
falling from the height of His own glory, and rising in the
glory of God. TueOrmyL. Or thus; As, on the sun rising,

the light of the other heavenly bodies seems to be extin-
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guished, though in reality it is only obscured by the greater
light: thus the forerunner is said to decrease; as if he
were a star hidden by the sun. Christ increases in propor-
tion as he gradually discloses Himself by miracles; not in
the sense of increase, or advancement in virtue, (the opinion
of Nestorius,) but only as regards the manifestation of His
divinity.

31. He that cometh from above is above all: he
that is of the earth is earthly, and speaketh of the
earth: he that cometh from heaven is above all.

32. And what he hath seen and heard, that he
testifieth ;

CHRyS. As the worm gnaws wood, and rusts iron, so vain-
glory destroys the soul that cherishes it. But it is a most
obstinate fault. John with all his arguments can hardly
subdue it in his disciples: for after what he has said above,
he saith yet again, He that cometh from above is above all:
meaning, Ye extol my testimony, and say that the witness
is more worthy to be believed, than He to whom he bears
witness. Know this, that He who cometh from heaven,
cannot be accredited by an earthly witness. He s above all;
being perfect in Himself, and above comparison. THE-
opHYL. Christ cometh from above, as descending from the
Father; and is above all, as being elected in preference to
all. Arcuin. Or, cometh from above ; i. e. from the height
of that human nature which was before the sin of the first
man. For it was that human nature which the Word of God
assumed: He did not take upon Him man’s sin, as He did
his punishment. ‘

He that is of the earth is of the earth; 1. e.is earthly,
and speaketh of the earth, speaketh earthly things. CHRYs.
And yet he was not altogether of the earth; for he had a
soul, and partook of a spirit, which was not of the earth.
What means he then by saying that he is of the earth?
Only to express his own worthlessness, that he is one born
on the earth, creeping on the ground, and not to be com-
pared with Christ, Who cometh from above. Speaketh of the

D T T . -
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earth, does not mean that he spoke from his own under-
standing ; but that, in comparison with Christ’s doctrine, he
spoke of the earth: as if he said, My doctrine is mean and
humble, compared with Christ’s; as becometh an earthly
teacher, compared with Him, in Whom are hid all the Col.2,3.
treasures of wisdom and knowledge. Awuec. Or, speaketh Qf'%:g’;iv
the earth, he saith of the man, i. e. of himself, so far as hec,g.
speaks merely humanly. If he says ought divine, he is
enlightened by God to say it: as saith the Apostle; Yet not }50‘115
1, but the grace of God which was with me. John then, so "
far as pertains to John, is of the earth, and speaketh of the
earth : if ye hear ought divine from him, attribute it to
the Enlightener, not to him who hath received the light.
CHrys. Having corrected the bad feeling of his disciples, Chrys.
he comes to discourse more deeply upon Christ. Before ?ximl
this it would have been useless to reveal the truths which
could not yet gain a place in their minds. It follows there-
fore, He that cometh from heaven. Guross. That is, from
the Father. He is above all in two ways ; first, in respect of
His humanity, which was that of man before he sinned:
secondly, in respect of the loftiness of the Father, to whom
He is equal. Curys. Bat after this high and solemn men- Chrys.
tion of Christ, his tone lowers: Adud what he hatl seen and g‘;’nl
heard, that he lestifieth. As our scuses are our surest
channels of knowledge, and teachers are most depended on
who have apprehended by sight or hearing what they teach,
John adds this argument in favour of Christ, that, what he
hath seen and heard, that he testifieth ; meaning that every
thing which He saith is true. I want, saith John, to hear
what things He, Who cometh from above, hath seen and
heard, i. e. what He, and He alone, knows with certainty.
TreopHYL. When ye hear then, that Christ speaketh what
He saw and heard from the Father, do not suppose that He
needs to be taught by the Father; but only that that know-
ledge, which He has naturally, is from the Father. For this
reason e is said to have heard, whatever He knows, from
the Father. Ave. But what is it, which the Son hath heard 4.
from the Father? Hath He heard the word of the Father?f’}x“"
Yea, but He is the Word of the Father. When thou con-
ceivest a word, wherewith to name a thing, the very con.
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ception of that thing in the mind is a word. Just then as
thou hast in thy mind and with thee thy spoken word ; even
so God uttered the Word, i. e. begat the Son. Since then the
Son is the Word of God, and the Son hath spoken the Word
of God to us, He hath spoken to us the Father’s word.
What John said is therefore true.

32. —and no man receiveth his testimony.

33. He that hath received his testimony hath set to
his seal that God is true. ‘

34. For he whom God hath sent speaketh the
words of God : for God giveth not the Spirit by mea-
sure unto him.

35. The Father loveth the Son, and hath given all
things into his hand.

36. He that believeth on the Son hath everlasting
life: and he that believeth not the Son shall not see
life ; but the wrath of God abideth on him.

CHrys. Having said, dnd what he hath seen and heard,
that he testifieth, to prevent any from supposing, that what
he said was false, becanse only a few for the present
believed, he adds, And no man receiveth his testimony ; i. e.
only a few; for he had disciples who received his testimony.
John is alluding to the unbelief of his own disciples, and to
the insensibility of the Jews, of whom we read in the begin-
ning of the Gospel, He came unto His own, and His own
received Him not. AvuG. Or thus; There isa people reserved
for the wrath of God, and to be condemned with the devil ;
of whom none receiveth the testimony of Christ. And others
there are ordained to eternal life. Mark how mankind are
divided spiritually, though as human beings they are mixed
up together: and John separated them by the thoughts of
their heart, though as yet they were not divided in respect of
place, and looked on them as two classes, the unbelievers,
and the believers. Looking to the unbelievers, he saith,
No man receiveth his testimony. Then turning to those on
the right hand he saith, He that hath received his testimony,
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hatlh set to his seal. CHRys. i. e. hath shewn fZat God isChrys.
true. This is to alarm them: for it is as much as saying, no Eg‘mg
one can disbelieve Christ without convicting God, Who sent
Him, of falsehood : inasmuch as He speaks nothing but what
is of the Father. For He, it follows, Whom God hath sent,
speaketh the words of God. AvrcuiN. Or, Hath put to his
seal, i. e. hath put a seal on his heart, for a singular and
special token, that this is the true God, Who suffered for the
salvation of mankind. Auvc. What is it, that God is tr ue,AUg
except that God is true, and every man a liar? For no man., s,
can say what truth is, till he is enlightened by Him who
cannot lie. God then is true, and Christis God. Wouldest
thou have proof? Hear His testimony, and thou wilt find
it so. But if thou dost not yet understand God, thou hast
not yet received His testimony. Christ then Himself is
God the true, and God hath sent Him; God hath sent
God, join both together; they are One God. For John
saith, Whom God hath sent, to distinguish Christ from
himself. What then, was not John himself sent by God?
Yes; but mark what follows, For God giveth not the Spirit
by measure unio Him. To men He giveth by measure, to
His only Son He giveth not by measure. To one man is
given by the Spirit the word of wisdom, to another the
word of knowledge: one has one thing, another another;
for measure implies a kind of division of gifts. DBut Christ
did not receive by measure, though He gave by measure.
CHrys. By Spirit here is meant the operation of the Holy Chrys.
Spirit. He wishes to shew that all of us have received yyx. 2.
the operation of the Spirit by measure, but that Christ
contains within Himself the whole operation of the Spirit.
How then shall He be suspected, Who saith nothing, but
what is from God, and the Spirit? For He makes no men-
tion yet of God the Word, but rests His doctrine on the
authority of the Father and the Spirit. For men knew
that there was God, and knew that there was the Spirit,
(although they had mnot right belief about His nature;)
but that there was the Son they did not know. AvG. Aug.
Having said of the Son, God giveil not the Spirit by mea- ;rrli“f
sure unto Him; he adds, The Father loveth the Son, and
farther adds, and hath giver all things into His hand ;
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in order to shew that the Father loveth the Son,in a pecu-
liar sense. For the Father loveth John, and Paul, and yet
hath not given all things into their hands. But the Father
loveth the Son, as the Son, not as a master his servant:
as an only, not as an adopted, Son. Wherefore He
hath given all things into His hand; so that, as great as
the Father is, so great is the Son; let us not think then
that, because He hath deigned to send the Son, any one
inferior to the Father has been sent. Turorryr. The
Father then hath given all things to the Son in respect of
His divinity ; of right, not of grace. Or; He hath given
all things into His hand, in respect of His humanity : inas-
much as He is made Lord of all things that are in heaven,
and that are in earth. ArLcuiN. And because all things are
in His hand, the life everlasting is too: and therefore it
follows, He that believeth on the Son hath everlasting life.
BepE. We must understand here not a faith in words only,
but a faith which is developed in works. CHRyYs. He means
not here, that to believe on the Son is sufficient to gain
everlasting life, for elsewhere He says, Not every one that
saith unto Me, Lord, Lord, shall enter into the kingdom of
heaven. And the blasphemy against the Holy Ghost is of
itself sufficient to send into hell. But we must not think
that even a right belief on Father, Son, and Holy Ghost, is
sufficient for salvation; for we have need of a good life
and conversation. Knowing then that the greater part are
not moved so much by the promise of good, as by the threat
of punishment, he concludes, But He that believeth not the
Son, shall not see life; but the wrath of God abideth on
him. See how He refers to the Father again, when He
speaketh of punishment. He saith not, the wrath of the
Son, though the Son is judge; but maketh the Father the
judge, in order to alarm men more. And He does not say,
in Him, but on Him, meaning that it will never depart from
Him; and for the same reason He says, shall not see life,
1. e. to shew that He did not mean only a temporary death.
Auc. Nor does He say, The wraih ¢f God cometh to him,
but, abideth on him. For all who are born, are under the
wrath of God, which the first Adam incurred. The Son
of God came without sin, and was clothed with mortality :
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He died that thou mightest live. Whosoever then will not

believe on the Son, on him abideth the wrath of God, of

which the Apostle speaks, We were by nature the children gy, 2,
! 3,

of wrath.
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1. When therefore the Lord knew how the Pharisees
bad heard that Jesus made and baptized more disciples
than John,

2. (Though Jesus himself baptized mnot, but his
disciples, )

3. He left Juda, and departed again into Galilee.

4. And he must needs go through Samaria.

5. Then cometh he to a city of Samaria, which is
called Sychar, near to the parcel of ground that Jacob
gave to his son Joseph.

6. Now Jacob’s well was there. Jesus therefore,
being wearied with his journey, sat thus on the well:
and it was about the sixth hour.

! The Gross.! The Evangelist, after relating how John checked
nearest . . . . 5

passage the envy of his disciples, on the success of Christ’s teaching,

g(g;rflf comes next to the envy of the Pharisees, and Christ’s retreat

(Nie.) from them. When {therefore the Lord knew that the

Aog.  Pharisees had heard, &c. Aue. Truly had the Pharisees’

;1: 5" knowledge that our Lord was making more disciples, and

baptizing more than John, been such as to lead them heartily

to follow Him, He would not have left Judea, but would have

remained for their sake: but seeing, as He did, that this

knowledge of Him was coupled with envy, and made them

not followers, but persecutors, He departed thence. He

could too, had He pleased, have stayed amongst them, and

escaped their hands; but He wished to shew His own

example to believers in time to come, that it was no sin for

a servant of God to fly from the fury of persecutors. He did

it like a good teacher, not out of fear for Himself, but for our

Chrys. instruction. CHrys. He did it too to pacify the envy of

)1{1;;']}-1 men, and perhaps to avoid bringing the dispensation of the

" “incarnation into suspicion. For had he been taken and
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escaped, the reality of His flesh would have been doubted.
Ave. Tt may perplex you, perhaps, to be told that Jesus Aus.
baptized more than Jokn, and then immediately after, Though ;I:r&x
Jesus Himself baptized not. What? Is there a mistake
made, and then corrected? CHrys. Christ Himself did not Chrys.
baptize, but those who reported the fact, in order to raise the sl
envy of their hearers, so represented it as to appear that
Christ Himself baptized. The reason why He baptized not non occ.
Himself, had been already declared by John, He shall}‘&ke %
baptize you with the Holy Ghost and with fire. Now He

had not yet given the Holy Spirit: it was therefore fitting

that He should not baptize. But His disciples baptized, as

an efficacious mode of instruction; better than gathering up
believers here and there, as had been done in the case of
Simon and his brother. Their baptism, however, had no

more virtue than the baptism of John; both being without

the grace of the Spirit, and both havifig one object, viz.

that of bringing men to Christ. Ave. Or, both are true; Aug.
for Jesus both baptized, and baptized not. He baptized, - 5"
in that He cleansed: He baptized not, in that He dipped

not. The disciples supplied the ministry of the body, He

the aid of that Majesty of which it was said, The Same isver. 33.
He which baptizeth. Arcuin. The question is often asked,
whether the Holy Ghost was given by the baptism of the
disciples; when below it is said, The Holy Ghost was note.7.
yet given, because Jesus was not yet glorified. We reply,

that the Spirit was given, though not in so manifest a way as

he was after the Ascension, in the shape of fiery tongues.

For, as Christ Himself in His human nature ever possessed

the Spirit, and yet afterwards at His baptism the Spirit
descended visibly upon Him in the form of a dove; so before

the manifest and visible coming of the Holy Spirit, all saints
might possess the Spirit secretly. Avuc. But we mustAug.
believe that the disciples of Christ were already baptized ﬁgﬁ:&l
themselves, either with John’s baptism, or, as is more Ep.xviii
probable, with Christ’s. For He who had stooped to the
humble service of washing His disciples’ feet, had not failed

to administer baptism to His servants, who would thus be
enabled in their turn to baptize others. CHRys. Christ on Chrys.

withdrawing from Judea, joined those whom He was with g{";’i"2

V.
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before, as we read next, And departed again into Galilee.
As the Apostles, when they were expelled by the Jews, went
to the Gentiles, so Christ goes to the Samaritans. But, to
deprive the Jews of all excuse, He does not go to stay there,
but only takes it on His road, as the Iivangelist implies by
saying, And he must needs go through Samaria. Samaria re-
ceives its name from Somer, a mountain there, so called from
the name of a former possessor of it. The inhabitants of the
country were formerly not Samaritans, but Israelites. DBut
in process of time they fell under God’s wrath, and the king
of Assyria transplanted them to Babylon and Media; placing
Gentiles from various parts in Samaria in their room. God
however, to shew that it was not for want of power on His
part that He delivered up the Jews, but for the sins of the
people themselves, sent lions to afflict the barbarians. This
was told the king, and he sent a priest to instruct them in
God’s law. But nbt even then did they wholly cease from
their iniquity, but only half changed. For in proeess of
time they turned to idols again, though they still wor-
shipped God, calling themselves after the mountain,
Samaritans. BEDE. He must needs pass through Samaria ;
because that country lay between Judea and Galilee.
Samaria was the principal city of a province of Palestine, and
gave its name to the whole district connected with it. The
particular place to which our Lord went is next given: Then
cometh He to a city of Samaria which is called Sychar.
Curys. It was the place where Simeon and Levi made a
great slaughter for Dinah. TuEoPHYL. But after the sons
of Jacob had desolated the city, by the slaughter of the
Sychemites, Jacob annexed it to the portion of his son Joseph,
as we read in Genesis, I have given to thee one portion above
thy brethren, which I took out of the hand of the Amorite
with my sword, and with my bow. This is referred to in
what follows, Near to the place of ground which Jacob gave
to his son Joseph.

Now Jucob's well was there. Ave. It was a well. Every
well is a spring, but every spring is not a well. Any water
that rises from the ground, and can be drawn for use, is a
spring: but where it is ready at band, and on the surface, it
is called a spring only; where it is deep and low down, it is

-
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called a well, not a spring. THEoPHYL. But why does the
Evangelist make mention of the parcel of ground, and the
well? First, to explain what the woman says, Our father
Jacob gave us this well: secondly, to remind you that what

the Patriarchs obtained by their faith in God,the Jews had lost

by their impiety. They had been supplanted to make room

for Gentiles. And therefore there is nothing new in what

has now taken place, i. e. in the Gentiles succeeding to the
kingdom of heaven in the place of the Jews. CHRys. Christ Chrys.
prefers labour and exereise to ease and luxury, and therefore ,I;Ixx] 3.
travels to Samaria, not in a carriage but on foot; until at

last the exertion of the journey fatigues Him; a lesson to us,

that so far from indulging in superfluities, we should often

even deprive ourselves of necessaries: Jesus therefore being
wearied with His journey, &c. Aua. Jesus, we see, is strong Aug.
and weak: strong, because in the beginning was the Word ; T’Gx"’
weak, because the Wo<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>